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Prof. Dr. Gjergj Sinani, Universiteti i Tiranés
Liria e shtypit né kuadrin e e problemit té demokracisé

Liria e shtypit éshté njé nga fitoret mé t€ médha té€ demokracisé.
Eshté shtypi ai q& e mban nén presion politikén pér t& mos u shkaktuar déme
qytetaréve, t€ paktén késhtu €shté, ose duhet t€ jeté teorikisht. Liria e shtypit
€shté ajo forcé g€ 1 ve pérballé opinionit publik ideté e politikanéve pér t’ia
nénshtruar gjykimit t& tyre. Me kété shpjegohet déshira e politikanéve pér
t’u shfaqur sa mé shumé para medias. Kuptohet qé té€ kapet mashtrimi,
sharlatanizmi dhe mediokriteti kérkohet njé publik i ndriguar, ose njé publik
qé t&€ mendoj€ né ményré karteziane, domethéné qé€ t’ia nénshtrojé provés sé
arsyes, ose edhe t€ dyshimit, ideté dhe diskutimet politike. Liria e shtypit nuk
mund t€ konceptohet né€se nuk e vendosim né njé kuadér mé t€ gjeré t&
kuptimit t€ problemit t€ demokracisé, té cilin, pér fat t€ miré e gjeymé té
analizuar né€ veprén e Tokévilit “Demokracia né Ameriké”.

Cili éshté problemi i demokracisé?

Karakteristikat kryesore t€ njé demokracie, né kéndveshtrimin e
Tokévilit, bazuar né€ pérvojén e Revolucionit amerikan jané: materializmi,
mediokriteti, individualizmi dhe izolimi, g€ lindin, ose e marrin forcén nga
barazia e kushteve. Njé regjim, né t€ cilin kéto pasoja nuk zbuten, né€ njé
ményré ose njé tjetér, njé regjim né té cilin nuk inkurajohen aftésit€ mé té
larta, né t€ cilin shogéria do t€ ndalej dhe virtytet publike té shkonin drejt
shuarjes, njé regjim 1 tillé mund ta vinte né dyshim mundésiné, q€ 1 ka dhéné
veté providenca g€ e krijoi.

Paradoksi thelbésor i demokracisé, si¢ e kupton Tokévili, €shté se
barazia e kushteve €shté e pajtueshme si me lirin€, por edhe me tiranin€. Njé
lloj barazie mund t&€ bashekzistojé mé njé pabarazi shumé t€ madhe. N& qofté
se demokracia do t€ mbetej vetém né mjetet e veta, né fakt, ajo do t€ prirej
né vendosjen e njé tiranie, e cila mund t€ ishte tirania e njéshit mbi té gjithé,
ose ajo e nj& numri mé t&€ madh ndaj njé numri mé t&€ vogél, ose, madje, ajo
e t€ gjithéve mbi t€ gjithé. Por si shpjegohet ky paradoks? Le t€ ndalemi mé
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gjaté né€ idené€ e Tokévilit mbi kété paradoks.

Pasioni sundues i moshave t€ demokracisé &shté dashuria pér
barazing. Veté ky pasion mishérohet pérmes kushtit shogéror mé t&€ pérhapur
g€ &éshté, burimi themelor i t€ gjitha pasioneve, ideve dhe sjelljeve té
shogérisé€. Por, dashuria e njeriut demokratik pér baraziné pushton edhe njé
ndjenje tjetér, até t& liris€. Liria kérkon pérpjekje dhe vigjilencé. Ajo mund
té arrihet me véshtirési, si dhe mund t€ humbasé me lehtési. Ekceset e saj
jané t&€ dukshme pér té gjithé, ndérkohé qé pérfitimet e saj mund té€ mos
shihen. Avantazhet dhe kénaqésité e barazisé, nga njera ané, mund té
pérjetohen lehté dhe nuk kérkojn€ ndonjé pérpjekje t€ madhe. Ato jané t&
kapshme nga té gjithé, madje edhe pér ata, qé kané aftési mediokre dhe "pér
t'1 shijuar, nuk duhet gjé tjetér vegse té jetosh"!. Por, né qofté se kjo éshté e
vérteté pér kénaqésité e barazis€, kéto mangési mund t€ qgéndrojné té
fshehura tek té gjithé, ndoshta béjné pérjashtim ata q€ nuk mbisundohen nga
kéto vese. Pra, barazia e kushteve i 1€ fushé t€ liré nj€ pasioni q€ nuk shuhet.
(Cdo geverisje e ardhshme do t€ duhet g€ t'i njohé kéto rrénjé, né kété 1évizje
té fugishme. Pasioni 1 njerézve t€ bashkésive demokratike pér baraziné €shté
"1 zjarrté, 1 pashuar, 1 pérjetshém, 1 padukshém; ata duan baraziné né liri dhe
né qofté se ata nuk e fitojné, ata e duan akoma edhe né skllavéri" 2.

Dashuria pér barazin€ mund té shprehet né dy format e méposhtme:
ose nj€ "pasion kurajoz dhe legal pér baraziné", qé kérkon qé t'i ngrejé té
gjithé njerézit né nivelin e t&€ médhénjve, ose njé "shije e shplaré pér
barazing", q€ pérpiget qé€ t'i reduktojé qé t&€ gjithé né sunduesin mé t& vogel
té pérbashkét. Kuptohet se né qofté se do t€ mbizotérojé pasioni i paré pér
barazin€, forcat kundérshtuese ndaj demokracis€ do té€ zvogé€loheshin né
ményré t€ dukshme. Por, forcat qé punojné né€ kushtet e barazisé€ lené pak
shpresé qé té triumfoj€ pasioni burréror pér baraziné. Njerézit shtyhen qé té
kérkojné t€ mira q€ nuk mund t'i zotérojné. Barazia bén q¢€ té€ lindé tek té
gjithé shpresa pér t'i fituar kéto t€ mira, por konkurenca €shté e tillé qé€ ¢do

! Alexis de Tocqueville: “De la démocratie en Amerique”, FLAMMARION, Paris, 1981,
V.II, f. 122.
2Poaty, V. 11, f. 123.
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njeri ka pak shanse g€ t€ arrijé qé€ t'i realizojé ambicjet e veta. Pér mé tepér,
rruga pér plotésimin e kétyre déshirave nuk &shté njé rrugé e barabarté.
Fitorja do t&€ shkojé tek ata q¢ kané aftési mé t€ médha. T¢€ gjithé nuk mund
té ngrihen né nivelin e mé t€ médhenjve, sepse dallimet e aftésive vijné nga
Zoti, ose nga natyra. Késhtu, demokracia zgjon njé ndérgjegje pér njé té
drejté t&é barabarté té t€ gjithéve ndaj avantazheve t€ késaj bote, por ajo 1
pengon qé t'1 arrijné ato. Ky frustracion nxit ziliné dhe shkatérron respektin.
Késhtu, shpirti 1 njeriut éshté gjithmoné i1 tendosur né kété lufté ku ai
déshiron pa shpresé. Njeriu nuk mund ta durojé, pér njé kohé t€ gjaté, njé
kusht t€ till€. Ai kérkon njé zgjidhje, g€ té kénaqé déshirén e tij t€ madhe
duke u ¢liruar nga ankthi q€ e shogéron. K&shu, barazia e nxit njeriun q¢ ta
braktis€ lirin€ pér t€ mbrojtur barazin€ né vetvete.

Pér Tokévilin, kjo braktisje e liris€ nga njeriu mund t€ shpjeré né
daljen e njé despoti, si¢ e kishin njohur epokat e kaluara, por ishte shumé e
mundshme qé ky despot té vishte njé formé térésisht té re. Duke mos u véné
réndési termave, ai kérkon mé shumé qé t€ pérshkruajé se sa t'i jap€ njé emér
té r1 kétij despotizmi. N€ nj€ shoqéri, ku t€ gjith€ jané té€ barabarté, t& pavarur
dhe té pafuqishém, vetém njé€ aktor, shteti, éshté 1 prirur qé ta pranojé dhe ta
mbikqyré kété braktisje t€ liris€. Tokévili, me shumé té drejté, térheq
vémendjen ndaj centralizimit né rritje t€ qeverive. Centralizim qé ende nuk
po ¢lirohemi. Njerézit e demokracisé€ rrezikojné qé€ ta braktisin lirin€ e tyre
ndaj kétyre fuqive autoritare né favor t€ njé despotizmi "t€ buté", t€ njé
despotizmi qé€ "ndjek siguriné e tyre, parashikon dhe siguron nevojat e tyre,
lehtéson kénaqésité e tyre, drejton ¢éshtjet themelore té tyre, drejton
industriné e tyre, rregullon ndérrimet e tyre" dhe, pérfundimisht u heq atyre
edhe "shqetésimin pér t¢ menduar dhe mundimin pér té jetuar"®. Tokévili
parshikonte g€ njé€ qeveri e till€ ishte e papajtueshme me sovranitetin
popullor, ose té paktén, me format e sovranitetit popullor. Populli, n€ térésiné
e tij, fare miré€ do t& mund t€ ngushéllohej duke ditur se ka zgjedhur zotérinjté
e vet. Demokracia mund té lindé njé formé t&é re despotizmi, njé shoqéri qé
tiranizon vetveten.

3 Paaty, v. 11, f. 385.
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Formulimi i problemit t&€ demokracisé nuk do t€ ishte i ploté n€ qofté
se nuk do t&€ ndaleshim né pérshkrimin qé i bén Tokévili tiranisé sé
mazhoranceés, t€ numrit t€ madh ndaj njé numri té vogél. Tokévili &shté i
ndérgjegjshém pér presionet e grupeve qé i bashkojné interesa té vecanta,
ose té faktit q€ pérbérja e mazhorancés ndryshon shpesh né¢ demokraci. Por,
ndryshime t€ tilla ndodhin né€ kuadrin e njé marréveshje t€ formuar mbi
bazén e disa parimeve, t€ cilat nuk ndryshojné, né€ kété kuptim mund té flitet
pér mazhoranca permanente né njé demokraci. Pér mé tepér, homogjeniteti,
né dukje, i shoqgérive demokratike nuk lejon q€ t€ shihen burimet e
heterogjenitetit; inteligjenca dhe pasuria. Aftésité intelektuale nuk jané té
barabarta dhe Toké&vili na jep pohimin e rénd€sishém, se shumica e
njerézimit nuk e ka aftésiné pér t€ arritur né bindje racionale. Pérveg ¢éshtjes
sé aftésisé, kérkesat e njohjes jané té tilla qé€ njerézit, n€ kushtet e shoqérisé
demokratike, do t€ kené mé pak kohé€, durim ose interes pér njé njohje
racionale. Pér aq sa populli do t€ mbetet popull, domethéné njé numér 1
madh, ai do t€ jeté 1 detyruar q€ t€ nxjerré bukén e gojés dhe, pér pasojé do
t'1 mungoj€ koha e lir€ e domosdoshme pér kulturén e njohjes. Tokévili do
té theksonte se superioriteti intelektual 1 nj&€ numri t€ vogél njerézish, né
demokraci, zévendésohet nga superioriteti g€ del nga sasia: "Mbretéria
morale e mazhorancés mbéshtetet pjesérisht né kété ide, q¢ ka mé shumé
drit¢ dhe ménguri né shumé njeréz t€ bashkuar se né njé, né numrin e
legjislatoréve se sa né zgjedhje. Kjo &shté teoria e barazisé e zbatuar ndaj
inteligjencave"*. Autoriteti i mazhorancés éshté i tillé sa qé edhe minoranca
arrin qé ta pranoj€ kété sulm kundér inteligjencés. Kjo, ve n€ dukje Tokévili,
€shté shenjé e njé fenomeni t€ ri né€ historiné€ e njerézimit. TE kesh, pér njé
¢eshtje t€ rénd€sishme, nj€ opinion t€ kundért me mazhorancén, nuk éshté
vetém dicka e pakujdeshsme, ose e koté, por edhe dehumanizuese.
"Mazhoranca, shkruan ai, zotéron njé perandori aq absolute dhe aq té
pareziztueshme saqé, né njé€ faré ményre, duhet hequr doré€ nga té drejtat e
qytetarit dhe, si té thuash, nga cilésia e tij si njeri, kur do t& shmangesh nga

4Po aty, V. 1, f. 344
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rruga qé ka caktuar mazhoranca". Tirania e mazhorancés mbi shpirtérat e

atyre q¢€ jané intelektualsiht mé larté, absolutizon prirjen e demokracisé drejt
mediokritetit.

Tirania e mazhorancé€s ndaj t€ pasurve, ndaj njé numri t€ vogél
pronarésh, ésht€ mé pak e dukshme. Me sa duket Tokévili do t'i shmanget
kritikéve t&€ demokracis€, q€ shikonin né geverisjen nga numri i madh
rrezikun e shkatérrimit t€ t& drejtave té pronésis€. N& parathénie, ai me
kujdes nénvizon se, n€ vendin demokratik mé t€ avancuar té botgs, t€ drejtat
e pronésisé g€zojné garanciné mé t€ madhe se n€ ¢do vend tjetér. Megjithaté,
ai nuk &shté aq naiv sa té€ besojé se konflikti i pérjetshém ndérmjet té pasurve
dhe té varférve zgjidhet nga revolucioni demokratik, jo t& gjith€ jan€ né té
njejtin nivel pasurie dhe ¢do nivelim i institucionalizuar nuk e ka zvogéluar
zilin€ e t€ varférve ndaj atyre q€ jetojné n€ kushte mé té mira. Atéhere, cila
&shté siguria e té drejtave t€ pronésisé?

Sipas Tokévilit, kjo ndarje €shté njé tipar i pérhershém 1 té gjitha
shoqérive, qé ekzistojné pavarésisht nga realizimi progresiv i barazis€¢ sé
kushteve. Eshté njé rregull fiks, qé i nénshtrohen té gjitha komunitetet. Nga
njera ané, ndarja e individéve, g€ formojné tri rendet e médha né nj€ shoqéri
- t& pasurit, ata q€ kan€ mjete t€ moderuara dhe t€ varf€rit - mund t&
ndryshojé nga njé shoqéri né tjetrén. Ai nuk éshté dakort me idené se té
pasurit, ose ata q€ jan€ mesatarisht t€ pasur, nuk mund t€ pérbéjné kurré njé
mazhorancé. "Vota e pérgjithshme u jep realisht geverisjen e shoqérisé té
varférve"®. Pér mé tepér ai deklaron se &shté e pashmangshme qé klasa
qeverisése té jeté shtypése. Tek e fundit, Tokévili do tu thoté t&€ varférve qé
té kuptojné se €shté né kund€rshtim t€ interesit té tyre, q€ t€ varférojné té
pasurit. Pra, ai nuk shikon asnjé arsye qé konflikti ndérmjet t€ pasurve dhe
té varférve do t€ pushojé€ né kushtet e demokracisé€, ose g€ t€ parét nuk do té
kené vullnetin, ose rastin g€ t'i shtypin té tjerét. Né masén q€ mazhoranca
€shté e varfér dhe né masén q€ jané té varférit sovrané, atéheré frika e
kritikéve té demokracisé €shté e justifikuar.

5 Po aty, V.1, f. 357
¢ Po aty, V.I, f. 300
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Por, si t'i shikojmé kéto ide me pjesét e tjera t€ veprés sé Tokévilit?
NEé pjé€sén e dyté, pér shémbull, ai deklaron se né bashkésité demokratike t&
varférit, n€ vend qé t€ formojné mazhorancén e njé kombi, numri i tyre do t&
vijé duke u zvogé€luar dhe vendi i tyre do t€ zihet nga klasat e mesme. Késhtu,
klasat e mesme, jo vetém g€ do té pérbéné mazhorancén, por ato do té
zotérojné proné dhe késhtu do t€ béhen mbrojtésit kryesoré té t€ drejtave té
pronésisé. Atéheré, pérse té€ pasurit duhet té€ kené friké nga njé mazhorancg,
pasionet dhe interesat e té ciléve jané€ t€ ngjashme mé ato té tyret?

Si e zgjidh problemin Tokévilli?

Ai thekson se problemi idemokracisé mund t€ zgjidhet n€ nivelin e
veté demokracis€, domethéné zgjidhja duhet t€ jeté né harmoni me parimin
e demokracisé, q€ éshté barazia. Cdo orvajtje pér t€ ndryshuar demokracing,
pérmes parimesh ose praktikash t€ marra nga ndonjé regjim tjetér, jané té
destinuara me déshtim. Ironia e véshtirésisé s€ demokracisé €shté se ajo 1
inkurajon njerézit qé té braktisin lirin€ e tyre, q€ €shté e vetmja gjé thelbésore
e clirimit t& tyre. Né qofté se individualizmi éshté shkak i1 atomizmit té
shogéris€¢ demokratike, éshté liria ajo q€, n€ ményré paradoksale, mund té
rivendosé njé ndjenjé pavarésie politike. Cila éshté mundésia g€ liria té
rezultojé nga njé gjendje demokratike e shoqéris€? Pérgjigja e Tokeévilit
déshmon optimizmin e tij, q¢ qéndron né themel t€ mendimit t& tij politik:
"Pér mua, shkruan ai, pa e qortuar demokraciné pér pabindshmériné g€ ajo
frymézon, éshté kryesisht pér shkak t& késaj qé e 1€vdoj. Uné€ admiroj duke
paré t€ formohet, né thelb t€ shpirtit dhe t& zemrés t€ ¢do njeriu, ky nocion i
errét dhe kjo prirje instiktive pér pavarési politike, duke pérgatitur késhtu
ilagin ndaj sé keqes, qé ajo veté bén qé té lind&"”.

Pasioni pér barazin€ 1 kundérvihet njé pasioni t€ ngjashém qé buron
nga barazia né liri dhe, si¢ e pamé jané forca t€ pabarabarta. Pér mé tepér,
pasioni g€ e shtyn njé geveri t€ keté né€ themel shqgeté€simin e individit pér
mirégenie, e shikon efektshméringé e saj t€ shtohet p&rmes prirjesh té
centralizimit t€ qeverisjes. Qeverit€ béhen mé té fuqishme dhe individét

"Po aty, V.II, f. 354.

10



P

BEDER JOURNAL OF p/ BEDER JOURNAL OF

HUMANITIES #F HUMANITIES

duken si mé t& pambrojtur. Pér pasojé, pasioni natyror pér lirin€ duhet té
plotésohet nga arti politik, njé art g€ Tokévili e sheh mé s€ miri né pérvojén
amerikane. P&r zgjidhjen e problemit t€ demokracisé, pérvoja amerikane 1
sugjeron disa shembuj konkret€ si, pavarésia e pushtetit lokal, ndarja e kishés
nga shteti, shtypi i liré, zgjedhjet indirekte, pushteti gjyqésor i pavarur dhe
inkurajimi 1 gjithfarlloj shoqatash. Duhet theksuar se Tokévili nuk
rekomandon adoptimin e kulluar dhe t€ thejshté t€ modelit amerikan. Pér
shembull, megjithése ai e admiron sistemin federal amerikan ai pohonte se
nj€ sistem kaq i1 ndérlikuar &shté 1 papérshtatshém pér temperamentin dhe
jetén politike europiane. Pér t€, Amerika jep parimet, si ai i intersit personal
té kuptuar né ményré té drejt€, pér t€ ndértuar njé rend demokratik té
respektueshém. Le t'i shohim me radhé kéto ide.

Pér té kufizuar pasojat e centralizimit, Tokévili thekson vlerén e lirisé
lokale né nivelin e komunés. N& komuné qytetari merr, pér heré té€ paré€, njé
mésim se si ta ushtrojé lirin€. Duke u mésuar g€ t€ shqetésohet dhe té
kooperojé pér ¢éshtje g€ mund t'i shikoj€ me syté e tij, tek qytetari edukohet
pérgjegjésia publike. Komuna €shté vendi 1 transformimit t€ intersit personal
né patriotizé€m, t€ paktén né njé lloj patriotizmi. Sipas Tokévilit, institucionet
e lira, sidomos né nivelin lokal, i transformojné€ individét egoisté né qytetare,
ku shqgetésimi 1 paré 1 tyre €shté e mira e pérbashkét. Pér mé tepér, ai sugjeron
se sa m€ shumé g€ njé komb béhet kompleks dhe i qyetéruar, gjithnjé e mé
pak rrezikon t€ ndértoj€ njé liri né€ nivelin lokal, ose t€ tolerojé goditjet e njé
komuniteti pa tradité lirie.

Sistemi i jurive né€ gjykata &shté njé shémbull tjetér, q€ ai e késhillon,
pér t€ ruajtur lirin€ dhe pér t€ kufizuar prirjet individualiste t&€ demokracisé.
Ashtu si liria lokale, ky sistem edukon tek qytetari njé€ ndérgjegje pér nevojat
e tjetrit. Por kétu, Tokévili ka parasysh gjyqtaré me cilési shpirtérore té larta
dhe ai theksonte se cilésia e gjyqtaréve si klasé do t€ zvogélohej né
pérpjestim me shtimin e numrit t€ tyre. Mbi cilésité e larta shpirtérore t&
gjyqtaréve mbéshtetej Tokévili kur besonte se sistemi 1 jurive do té formonte
gjykimin e popullit dhe do t'i ndérgjegjésonte pér kérkesat e drejtésise. Duke
folur pér kété sistem shqetésimi 1 tij ishte qé té zbulonte mjetet, pérmes té
cilave mund t€ moderoheshin dhe mésoheshin shijet dhe pasionet e njé numri
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t€ madh t€ njerézve. Sistemi 1 jurive ishte njé mjet, njé shembull, mbi rolin
universal qé ai shpresonte se do t€ luanin gjyqtarét dhe profesionet e tjera
juridike né demokraci. Formimi, q€ marrin juristét, u jep atyre disa shije pér
rendin, pér format legale dhe politike dhe pér lidhjet e ideve, pér shijet qé i
dallojné nga té tjerét dhe qé u jep njé€ drejtim aristokratik mendimeve dhe
preferencave té tyre. Shpirti 1 tyre priret qé t€ jet€ konservator dhe
antidemokratik. N& masén g€ ata do t€ luajné€ njé rol parésor né€ shoqéri, ata
do t€ veprojné né sensin e kufizimit t€ impulseve qé vijné€ nga numri i madh.
Ne mund té dallojmé se, roli i juristéve né zgjidhjen e problemit t&
demokracis€ éshté njé shkelje e parimit, sipas té cilit zgjidhja duhet t& jeté
né nivelin e demokracisé, por kjo €shté vetém né dukje, sipas tij. N& qofté se
juristét dallohen pér shije dhe zakone aristokratike, ata ruajné lidhje
thelbésore me popullin pér nga lindja dhe interesi. Késhtu ata nuk formojné
nj€ klasé t& dallueshme.

Ndér mjetet demokratike, liria e shoqatave géndron né krye. Né
demokarci, na thoté Tokévili, shogatat mbrojné té drejtat e pakicave (jo né
kuptimin kombétar), kundér tiranis€ s€ mazhorancés. Madje, t€ drejtén e
krijimit t€ shogatave ai e quan si njé t€ drejté natyrore. Shoqatave dhe
pérhapjes sé€ tyre ai u dha, pér heré t€ par€, nj€ vend té veganté n€¢ mendimin
politik, né dallim nga paraardhésit dhe ai e quante thelbésoré shtimin e tyre
pér mirégenien e shoqéris€é demokratike. Né vend q€ t€ shpien né
shkatérrimin e unitetit t€ shoqéris€, shoqatat e kapérxejné€ prirjen e
demokracisé drejt ndarjes. NE& shoqatat individét jo vetém mésojné
demokracing, por mésojné edhe artin e pérshtatjes me njé qéllim té
pérbashkét. Sipas tij t€ mésosh se si t€ bashkohesh, €shté kushti praprak i
ruajtjes s€ veté qytetérimit. Gjithashtu, te shoqatat ai shikonte njé mjet, jo
vetém pér t€ zbutur tiraniné e mazhorancés, por edhe pér té kapérxyer
mediokritetin, drejt s€ cilés priret demokracia.

Lirin€ e shogatave ai e shikon t€ lidhur ngushté me liriné e shtypit.
Pér mé tepér liriné e shtypit ai e lidhte me sovranitetin e popullit. “Sovraniteti
1 popullit dhe liria e shtypit jané dy gjéra té€résisht korelative: ¢ensura dhe
votimi i pérgjithshém, pérkundrazi jané dy gjéra qé kundérshtohen dhe qé
nuk mund t& takohen pér njé kohé t& gjaté né€ institucionet politike t& t& njejtit
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popull®. Prandaj né Ameriké nuk gjen njeri, thekson ai, qé t& propozojé qé
t& shtréngoj€ lirin€ e shtypit. Né qofté se do t’i referohemi realitetit toné
tranzicional si sovraniteti dhe liria e shtypit jané prané karikaturés sé
pérmbajtjes sé kétyre nocioneve. Nga piképamja e liris€ individuale pérballé
¢do mundésie shtypjeje, liria e shtypit ésht€ mjeti mé 1 fuqishém demokratik
pér mbrojtjen dhe siguring e individit. Nuk mund t&€ mos e japim té€ ploté kété
shprsé dhe entusiazém t€ Tokévilit pér vlerén e lirisé sé shtypit. “N¢ ditét
tona njé qytetar q€ shtypet ka, pra, vet€ém njé ményré pér t’u mbrojtur; kjo
€shté g€ t’1 drejtohet téré kombit dhe n€ qofté se ai €shté shurdh, njerézimit;
ka vetém njé ményré pér t’a béré kété, kjo €shté shtypi. Késhtu liria e shtypit
€shté pafundésisht mé e gmueshme te kombet demokratiké se sa te gjithé té
tjerét, vetm ajo e shéron shumicén e t€ kéqijave g€ mund t€ prodhojé barazia.
Barazia 1 izolon dhe i dobéson njerézit; por shtypi vendos prané secilit prej
tyre njé€ armé mjaft t€ fuqishme, t& cilén mund ta pérdorin mé té€ dobétit dhe
meé t€ pahuqishmit. Barazia i heq ¢do individi mbéshtetjen e t€ aférméve; por
shtypi 1 lejon t€ thérras€é né ndihmé té gjithé bashkqytetarét dhe té gjithé té
tjerét si ai... Prandaj shtypi €shté, par excellence, instrumenti demiokratik 1
liris&™.

Mirépo né njé regjim ku institucionet demokratike jané té
pakonsoliduara, ose si¢ thoté Tokévili, g€ “pretendojné se jané té liré”, ¢do
veprues shtetéror mund ta shkel€ ligjin pa u ndéshkuar dhe kushtetuta nuk u
jep té shtypurve té€ drejtén pér t’'u ankuar para drejtésis€. Te kéta popuj
pavarésia e shtypit nuk duhet konsideruar si njé nga garancité pér liriné€ dhe
sigurin€ e qytetaréve, por si e vetmja garanci pér to.

N¢ analizén teorike t€ pérvoj€s amerikané do té déshiroja t&€ ndalesha
né nj€ paralajmérim g€, duke marré€ parasysh disa fenomene t€ shtypit tong,
jané nj€ késhillé e réndésishme pér shpirtin gazetaresk qé po formohet né
shogérin€ tong, pérball€ njé publiku g€ beson ¢do gjé g€ i thuhet, ose g€ nuk
mendon né€ ményré karteziane edhe pse nuk 1 ka lexuar veprat e Dekartit. Kur
kemi njeréz q€ besojné pa u thelluar dhe beson té parin tribun qé i paraqitet

8 Po aty, V.1, f. 266.
°Po aty, V.IL, f. 291 -292.
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mundésia e manipulimit béhet shumé e madhe. “Kur liria e shtypit i gjen
njérézit né két€ gjendje, ajo u le atyre, pér njé kohé t& gjaté, kété zakon pér
té besuar pa reflektuar; ajo vetém sa ndryshon ¢do dité objektin e besimeve
té tyre jo reflektive. Mbi téré horizontin intelektual, shpirti i njeriut vazhdon
té shikoj€ vet€ém nj€ piké; por kjo piké varion parreshtur. Kjo €shté koha e
revolucioneve té befasishém. Fatkeq€ jané gjeneratat, q€, t€ parat, pranojné
menjéheré liriné e shtypit!”!°. Por ¢’té keqe ka kjo liri e befté e shtypit?
“Sepse, shpejt, rrethi 1 ideve t€ reja do té shteré. Pérvoja piget dhe njeriu
zhytet né njé dyshim dhe né njé pérbuzje té pérgjithshme”!!. Ky fenomen
ndodh, sepse njerézit ndodhen né€ kéto dy gjendje shpirtérore; ose do té
besojné pa ditur pérse, ose nuk do t€ diné me saktési se ¢cfaré duhet besuar.
Mg duket se publiku yné ka arritur n€ két€ gjéndje pér shkak t& abuzimit me
lirin€ e shtypit, mediokritetin e pérgjithshém dhe shterjen e ideve duke u
marré€ me kurtizanét e politikés, té cilét nuk prodhojné dot ide pér zhvillim.

Por a ka njé limit pér liriné€ e shtyput? Sigurishjt qé po. Ky é&shté
dinjiteti 1 personit njerézor, ose e théné né njé¢ ményré mé té pérgjithshme, té
drejtat themelore t€ njeriut. N€ qofté se shtypit do t’1 falej pérshkrimi 1 jetés
private té nj€ politikani, nuk mund t’1 falet dinjiteti 1 qytetarit. Ka jo pak raste
kur shtypi, pa u siguruar né€ vérteté€sin€ e fakteve cénon réndé€ dinjitetin e
qytetarit. N& két€ kuptim ajo q€ e rrezikon shtypin jané ekceset e lirisé dhe
prirja, fatkeqésisht mjaft e theksuar pér ta paré shtypin thjesht si biznes. N¢é
qofté se shtypi do té shikohet thjesht si biznes, atehéré do té shfaget, herét
ose voné, fenomeni i indiferencés s€ qytetaréve ndaj shtypit.

Nga ana tjetér, né qofté se shtypi do t€ bjeré né veset qé
karakterizojn€ “moshat e demokracis€”, pér t€ cilat na paralajméron
Tokévili, atéheré shtypi duke mos gjeneruar ide ge formojné qytetaré, do t&
mbajé individin t€ lidhur pas mediokritetit dhe do t€ leré t€ braktisur n€ lojén
e manipulimit sharlatanesk té politikés. Pasojat e kétyre fenomeneve mund
t’a paragesim sipas metaforés s€¢ méposhtéme:

10po aty, V.1, f. 272.
1Po aty, V.1, f. 273.
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LIRIA E SHTYPIT

Dita e paré — O
Dita e dyté — Oh
Dita e treté — Oh, Oh K

Dita e katért — Oh, Oh, Oh R

Dita e pesté — Oh, Oh, Oh, Oh E

Dita e gjashté — Mé ne fund ne do t¢ mundemi... = SH

Dita e shtaté¢ — Mé né fund ne do t€¢ mundemi lirshém... E

Dita e tet€ - Mé né fund ne do t€ mundemi lirshém t€ shkruajmé. .. N

Dita e nénté - Mé né fund ne do t€ mundemi lirshém té shkruajmé sepse... D
Dita e dhjet€ - Mé né fund ne do t€ mundemi lirshém t& shkruajmé sepse ¢... o

Dita 11 - Mg né fund ne do t€ mundemi lirshém té shkruajmé sepse gensura...

Dita 12 - Mé né fund ne do t€ mundemi lirshém té shkruajmé sepse ¢ensuraka v ...

Dita 13 - Mé né fund ne do t€ mundemi lirshém té shkruajmé sepse ¢ensura ka vdekur ...
Dita 14 - Mé né fund ne do t€ mundemi lirshém té shkruajmé sepse ¢ensura ka v !!!

Dita 15 - Mé né fund ne do t€ mundemi lirshém té shkruajmé sepse ¢ensura !!! O
Dita 16 - Mé né fund ne do t€ mundemi lirshém té shkruajmé sepse¢!!! D

Dita 17 - Mé né fund ne do t€ mundemi lirshém té shkruajmé sepse!!! N

Dita 18 - Mé né fund ne do t€ mundemi lirshém t& shkruajmé!!! E

Dita 19 - Mé né fund ne do t€ mundemi lirshém!!! U

Dita 20 - Mé né fund ne do t€ mundemi!!! N

Dita 21 — Ah! Ah! Ah! I

Dita 22 — Ah! Ah! M

Dita 23 — Ah! I

Dita 24 -? D

Kuprohet gé secili €shté 1 liré ta komentojé lirshém kété skemé
metaforike. Megjithaté kjo €shté njé ftes€ pér reflektim.
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Mehmet Tutlncid, Qendra Botérore e Kérkimeve pér Gjuhén Turke
dhe Arabe, Haarlem, Hollandé
Korpusi i mbishkrimeve osmane né Vloré dhe Gjirokastér

Abstrakt

Ky éshté njé studim dhe botim rreth mbishkrimeve osmane né jug
té Shqipérisé, té pércaktuara si zona ndérmjet Vlorés dhe kufirit grek. Gjaté
viteve té fundit, jané zbuluar shumé mbishkrime té reja (kryesisht té varreve),
nga studiues té huaj dhe vendas. Mbishkrimeve té njohura nga literatura
(Evlia Celebi dhe té tjeré) u jané shtuar kéto mbishkrime té reja té zbuluara.
25 mbishkrime nga kjo zoné, té cilat datojné gé nga viti 1542 deri né 1897,
jané botuar kétu si pjesé e Korpusit té mbishkrimeve osmane né Shqipéri.
Mbishkrimet jané studiuar né kontekstin e tyre historik dhe kulturor. Ato
pérmbajné informacione né lidhje me aktivitetet né fushén e ndértimit, jetén
dhe kulturén e asaj zone gjaté shekujve té sundimit osman né Shqipéri.'?

Fjalé kyce: Mbishkrime osmane, xhami.
1. Hyrje

1.1 Korpusi i mbishkrimeve osmane né Shqipériné
Jugore (mbishkrimet e varreve dhe themelet)

Shqipéria e Jugut nuk éshté shumé e pasur me mbishkrime osmane.

Midis Vlorés dhe kufirit grek ekzistojné vetém 25 mbishkrime té
regjistruara. Katér nga kéto mbishkrime (nr. 2-5), jané€ t€ njohura nga veprat
e Evlija Celebiut dhe literaturés pérkatése. Kéto mbishkrime né ditét e sotme
kané humbur. Megjithat€, ato jan€ mjaftueshém t€ réndésishme pér historiné
e rajonit pér t'1 pérfshiré kétu n€ Korpusin toné€. 21 mbishkrime té tjera
ekzistojn€ ende dhe kryesisht jan€ publikuar pér heré té paré né két€ punim.

12 Artikulli éshté botuar fillimisht né anglisht né revistén “Eurasiatica”, Venezia, Itali,
Edizioni Ca’ Foscari - Digital Publishing, 2015:155. N¢ revistén “Zani i Nalté” botohet me
lejen e autorit n€ dy pjesé€. Né kété numér do t€ jeté korpusi i mbishkrimeve osmane né Vloré
dhe Gjirokastér.
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Mbishkrimet pérgjithésisht jané né gjendje t€ keqe dhe jané kryesisht té
démtuar. Sidomos gjaté regjimit komunist, mbishkrimet jané€ shkatérruar
qéllimisht. Kur leximet nuk jané t€ sigurta njé gjé té tillé e kemi evidentuar
dhe theksuar te transkriptimet. Kudo g€ t€ jeté e nevojshme, mbishkrimet do
té¢ shoqérohen me seksionet pérkatése té€ pérshkrimeve té qyteteve dhe
ndértesave t€ paraqitura nga Evlija Celebiu.

Tabela 1. Inventari i mbishkrimeve

Vendi Data
Vloré, Xhamia e Sulltan Sulejmanit 935 Hixhri -1528-29 E.S.
Cezma e Iljaz Pashés (Evlija 140) 949 Hixhri -1542
E.S.
Mbishkrimi né késhtjellén e Kaninés. 1528 E.S - 1542 E.S.
Gjirokastra. Xhamia e Sulltan Bajazidit 1645 E.S -1669 E.S.
Gjirokastér, Xhamia e Teqesé 1145 Hixhri -1732-33 E.S.
?)
Gjirokastér, Xhamia e Pazarit 1177 Hixhri -1763-64 E.S.
Gjirokastér, Varri 1 Shejh Hasanit Halveti 1221 Hixhri -1806-07 E.S.
Gjirokastér, Varri 1 Shejh Suleyman Halvetiut 1268 Hixhri -1852 E.S.
Gjirokastér, Mbishkrimi te burimi Avli Manat 1273 Hixhri -1858
E.S.
Libohové, Gurvarri 1278 Hixhri -1861-62 E.S.
Libohové, Gurvarri 1283 Hixhri -1866-67 E.S.
Gjirokastér, Xhamia dhe kroi i Haxhi Muratit 284 Hixhri -1867-68 E.S.
Libohové, Gurvarri 1287 Hixhri -1870-71 E.S.
Gjirokastér, Xhamia e Dunavatit 1304 Hixhri -1887
E.S
Libohové, Gurvarri 1 Maliq Pashés 1309 Hixhri -1892 E.S
Delviné, Gurvarri Xhérméhallé, 1315 Hixhri -1897 E.S
Libohova, Gurvarri i Safet Beut Pa daté

Tabela 2. Mbishkrimet publikohen né vijim sipas qyteteve ku
jané gjetur
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Vlora dhe Kanina 3 mbishkrime
Gjirokastra 9 mbishkrime
Libohova 5 mbishkrime

Jané gjithsej nénté varre t€ cilét i mbijetuan vandalizmit té
shekullit t€ 20-t€ dhe 16 ndértesa apo mbishkrime t€ restauruara si dhe dy
grafite, t€ cilat jané zbuluar kohét e fundit (nr 24); grafiti tjetér €shté zhdukur
koh& mé paré (nr. 4).

2. Vlora

Vlora, porti 1 dyté mé i madh n€ Shqipéri, sot i1 €shté i pozicionuar
né€ nj€ gji natyror madhéshtor. Ajo shérbeu si bazé pér operacionet e 1480
kundér Italisé s€ Jugut, gjaté fushatés s€¢ Fatih Sulltan Mehmetit dhe Gedik
Ahmet Pashait; mé 1537, Sulltan Sulejmani géndroi pér mé shumé se njé
muaj n€ Vloré¢ gjaté fushatés sé Korfuzit. Gjaté periudhés s€ sundimit té tij,
ai urdhéroi té€ ndértoheshin disa vepra té réndésishme né kalané e Kaninés,
né€ Vloré u ndértua njé xhami e vogél dhe e bukur si dhe kalaja e Vlorés.
Ekzistojné 3 mbishkrime qé nga koha e Sulltan Sulejmanit, t&€ gjitha té
pérshkruara nga Evlija Celebi. Vetém mbishkrimi i xhamisé€ ka mbijetuar
deri né ditét e sotme. Evlija Celebiu e pérshkruan Vlorén si mé poshté:

Porti dhe kalaja e Vlorés

Vlora u themelua nga Sulltan Sulejmani, i cili urdhéroi gé ajo té
ndértohej né formén e njé oborri (avlu) me pamje nga deti, pér t€ mbrojtur
gjirin e Vlorés nga sulmi i venedikasve dhe kur pérfundoi ndértimi i qytetit,
atij iu dha emri Avluya. Ky emér figuron né Zyrat e Gjendjes Civile
Perandorake si Sanxhaku i Vlorés-Avlonya. Kalaja e Vlorés éshté ndértuar
né njé terren té ulét me réré, né hyrje té Gjirit té Vlorés dhe Gjirit té Dukatit.
Eshté me formé tetékéndore dhe éshté shumé e forté dhe solide, njé mur
vértet madhéshtor i Sulltan Sulejmanit. Njerézit thoné se osmanét nuk diné
té ndértojné késhtjella, por ai qé nuk ka paré pallatet e Szegedit, né kufirin e
Eger, kalané e Bender, né brigjet e lumit Dniestér né kufirin e Ochakov, dhe
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kété kala té Vlorés, nuk mund ta kuptojé dot se sa mjeshtérore mund té jené
veprat osmane te ndértimit. (Pérkth. nga Dankoff dhe Elsie 1999 f. 135)

Figura 1. Mbishkrimi i Sulltan Sulejmanit

2.1 Mbishkrimi i Sulltan Sulejmanit
Ky éshté padyshim njé nga mbishkrimet mé historiké dhe mé té
réndésishém té prezantuar né Korpusin toné (Fig 1) Kjo pér shkak se ai i

tjetri €shté Sulltan Sulejmani. MblSth‘lml €shté fiksuar tashmé né muret e
Xhaming e Pashallerreva-s, e cila éshté ndértuar n€ shekullin e 20 nga Reshid
Pasha. Mbishkrimi &sht€ kopjuar pa gabime nga Evlija Celebi né
Seyahatname-n e tij t€ famshme:

Né té gjitha ato, ekzistojné [...] minberé lutjesh. N& mesin e tyre
ngrihet magjepsése Xhamia e Sulltan Sulejmanit me njé kupolé t€ gdhendur
né gur, e mbuluar me plumb dhe me njé minare t€ rrézuar. Mbi derén e kibles
mund t€ vérehet tabela ku shkruhet: Kjo xhami &shté njé vend me vleré t&
madhe shpirtérore. (Pérkth. nga Dankoff dhe Elsie 1999 f. 138)

n *’ﬁmﬁﬂ,}}h&p‘q’w&» : ", Ny T"

O N SN g
w«ﬁmmbﬂ'“&» ' ’ r ’Q..""'ﬁ

e & L e N S

Figura 2. Doréshkrimi i Evlua Celebiut, ku paragitet tekstl i
mbishkrimit i cili bén fjalé pér Vlorén
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ibtida Yakub Seyh-us Salikin

Etdi mescid fi sebilillah evin

Saniyen Sultan Suleyman-uz-zeman

Kildi Cuma barekellahu aferin

Dedi hasbi bu makamm tarihin

Nar-i hak bu cami-ul-mukarrabin sene 949

| pari Jakubi, prijési i té devotshméve

E béri shtépiné e tij xhami (mesxhid) pér hir té Zotit
I dyti Sulltan Sulejmani, Solomoni i epokés

E shndérroi até né xhami xhemaati - i lumté!

Hasbi ka hartuar tabelén e kétij tempulli:

Gjej dritén e sé vértetés: Xhamia e té aférmve té Allahut
Viti 949 Hixhri [1542 E.S.]

Mbishkrimi (figura 2) éshté mjaft i réndésishém pér arsye se ai i
referohet Shejh Jakubit t&€ Urdhrit Halveti, i cili ka predikuar né Shqipériné
e Jugut. M€ voné Sulltan Sulejmani e pat kthyer até né xhami. Hasbi ka
gdhendur njé tabel€ (njé mbishkrim i cili daton né€ vitin 957), e cila ka 8 vjet
diferencé me vitin qé€ €shté shénuar numerikisht né mbishkrim. Njé tjetér
vegori e mbishkrimit éshté referenca pér Sulltan Sulejmanin si “Solomoni 1
Epokés sé tij." Sulejmani e kishte shumé pér zemér krahasimin me mbretin
biblik Solomonin. Ekzistojné edhe 2 mbishkrime né Jerusalem ku é&shté
pérdorur kjo referencé (Tiitiincii 2006 f. 34-35 dhe 38-39).

2.2 ilyas Pasa Cesmesi (Cezma e Iljaz Pashés)
Njé mbishkrim 1 dyt€ i pérmendur nga Evlija Celebiu &shté
mbishkrimi i njé gezme. Kjo ¢cezmé ndodhet prané teqesé€ s€¢ Jakub Efendiut
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dhe quhet Cezma e Iljaz Pashés. Ky mbishkrim s€ bashku me ¢ezmén jané
shkatérruar kohé mé paré.
Sic citohet té keté shkruar Evlija Celebiu: “Ekzistojné 4 kroje dhe
8 ¢ezma, mé e njohura prej t€ cilave €shté Cezma e Iljaz Pashés prané teqesé
s¢ Jakub Efendiut me mbishkrimin e méposhtém:
SR s s N AL ) s N AoV V)
Sty o) b Ao ot | B
Figura 3. Doréshkrimi i Evlija Celebiut, né té cilin paragitet teksti
gé i referohet gcezmés sé lljaz Pashés

Buldum ilyas Pasamin tarihini
yevmu't-tenad

CUnku dedim tarihini ve-hve hayri'l-
ibad/ Sene...

Né ditén e grumbullimit uné gjeta datén e lljaz Pashés

Prandaj uné paraqita mbishkrimin e tij: “Dhe ai éshté mé i miri
prej shérbétoréve té Zotit.

Viti... (Pérkth. nga Dankoff, Elsie 1999, f. 141)

Rreshti 1 fundit pérmban njé daté pérfundimtare né abxhade e cila
llogaritet:

ve-hiive hayrii’[-ibad 70 + 810 +108 = 935

935 Hixhri pérkon me 1528/1529 E.S.

Ky burim daton qysh nga koha e Sulltan Sulejmanit. Nése data
ebjed éshté e sakté, at€heré ky éshté mbishkrimi mé 1 vjetér n€ Shqipériné e
Jugut.

2.3 Mbishkrimi né késhtjellén e Kaninés

Né Kaniné, né njé¢ mal me pamje nga Avlonya (Vlora), né gjirin
dhe rrethinat e saj, u ndértua njé késhtjellé. Kjo késhtjellé sipas Evlija
Celebiut, ka pasur njé mbishkrim né té (Fig. 4).

Evlija e pérshkruan Kaninén si mé poshté:
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Kalaja e Kaninés ka tri porta, njéra ndodhet pérballé jug-lindjes dhe
lidh késhtjellén me qytetin e hapur nga ana tjetér. E dyta shikon nga veriu
dhe hapet né€ rrugén qé zbret né Vloré. E treta ndodhet nga jugu dhe hapet
mbi vendbanimin e vogél ekstramural (Varos). Prané késaj porte ndodhet
késhtjella, e cila ka nj€ porté€ g€ shikon nga lindja dhe komunikon me kalané
kryesore. Kalaja pérmban vetém 20 shtépi t€ ndértuara né stilin e vjetér me
cati me tjegulla. Ajo gjithashtu ka njé depo magazinimi pér gruré dhe
municione si dhe puse pér ujé. Mbi portén veriore ndodhet njé mbishkrim
me shkronja sa e gjithé faqja t€ vendosur mbi njé€ pllaké katrore prej mermeri
té bardhé, e cila tregon datén kur Sulltan Sulejmani ka riparuar dhe rindértuar
késhtjellén. Rrugét né kété kala jané t€ gjitha me orientim lart e poshté. Nuk
ka tregje, kroje, banja turke dhe ndértesa publike brenda mureve, por gyteti
&shté hapur né jug té kalas€ dhe pérmban 300 shtépi guri me cati me tjegulla,
si dhe kopshte e vreshta, t€ gjitha t&€ grumbulluar mbi njéra-tjetrén. Kétu,
gjithashtu nuk ekziston asnjé gjurmé e ndonjé pazari. Ekziston vetém
Xhamia e madhe e Sinan Pashés me minaren e saj t€ lart€ dhe elegante. Kétu
ndodhet gjithashtu edhe njé¢ teqe e Haxhi Bektash Veliut, e cila éshté
zbukuruar po ashtu nga Sinan Pasha. Kjo teqe €shté e njohur né té gjithé
Turqin€, Arabiné dhe Persiné. Kétu gjen shumé njeréz, té cilét 1 jané
pérkushtuar shkencave mistike dhe béjné jetén e varfér t€ dervishit. Midis
tyre ka djem t€ rinj e t&€ pashém. Vizitorét dhe pelegrinét mikpriten dhe
ushgehen me bollék nga kuzhina dhe qilari i teqesé sepse t€ gjitha malet
vreshtat dhe kopshtet pérreth, 1 pérkasin asaj. N€ aférsi t€ teqes€, ndodhet 1
varrosur themeluesi dhe bamirési i kompleksit, Gazi Sinan Pasha, sé bashku
me té gjithé familjen dhe provizionet e tij né njé mauzoleum me njé€ kupolé
té hijshme - Allahu pasté méshir€ pér shpirtrat e tyre. Me pak fjalé, kjo €shté
njé e teqe pasur dhe e famshme, pértej aftésive t€ mia pér ta pérshkruar.
(Pérkth. nga Dankoff, Elsie 1999, f. 131-132) (Fig. 5)
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Figura 5. Guri 1 varrit t€ Sinan Pashés

Mbishkrimi g€ ka t€ b&jé me themelimin e kalasé sé Kaninés nga
Sulltan Sulejmani €éshté zhdukur tashmé. Njé gur varri né buzé té kalasé i
referohet vendvarrimit t€ Sinan Pash&s. Guri i varrit ka njé koké té
mbéshtjellé me njé shpaté me dy tehé. Ky model shpate €shté 1 ashtuquajturi
“Zulfikari 1 kalifit Ali”, dhe me sa duket éshté béré me qéllim pér té
evidentuar lidhjen e Sinan Pashés me urdhrin bektashi, si¢ thuhet nga Evlija.
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Kjo pérbén njé referencé t€ hershme pér themelimin e urdhrit Bektashi né
Shqipéri.

Figura 7. Kalaja e Gjirokastrés
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3. Gjirokastra

Nuk e teprojmé po té€ themi se Gjirokastra éshté qendra mé e
réndésishme urbane e Shqipérisé jugore dhe né t& njéjté€n kohé qyteti me i
bukur né t&€ gjithé vendin dhe mé piktoresku 1 Ballkanit. Qyteti shtrihet né
disa kodra. Vendbanimi i pérhapur né njé€ sipérfaqe t€ gjeré &shté i dominuar
nga njé késhtjellé. Gjirokastra ka shtépité dhe pallatet mé té bukura dhe mé
origjinale t& banimit t€ shekujve 18 dhe 19. Ajo ka shpétuar nga shkatérrimi
i komunistéve, sepse ishte vendlindja e Enver Hoxhés. Gjirokastra éshté
qytet né té cilén ndodhen disa xhami, dy teqe Halveti, njé¢ medrese, ¢gezma
origjinale otomane dhe teqe bektashiane, njé Xhami e pazarit si dhe njé
xhami e teqesé. N& Gjirokastér ndodhen disa mbishkrime, té cilat nuk jané
botuar. Gjaté ekspedités toné ne kemi marré fotografi nga kéto mbishkrime.

3.1 Xhamia e Sulltan Bajazitit né Gjirokastér

Evlija Celebiu thekson se ka ekzistuar njé grafit i shkruar né njé
nga shtyllat brenda Xhamisé s€ Sulltan Bajazitit (Fig. 6-7).

N¢ t€ ndodhen gjithsej teté minberé lutjesh. Sipér né kala ndodhet
Xhamia e Sulltan Bajazitit II. Né njérén prej kolonave gjendet mbishkrimi 1
poshtém me shkrimin karakteristik t€ asaj kohe:

Bu cehirden Kandiye gazasrnda yediylz aded hanedan sahibleri
sehid haneleri mesdud kalmicdir. Ve yedi bin added hiiddaman bu ¢ehirden
Kandiye'de sehd-I sehadet camin nus etmislerdir. Deyu tahrir etmislerdir

«Shtatégind kryefamiljaré nga ky gytet rané né betején e Candia si
martiré té besimit. Shtépité e tyre jané té mbyllura. Dhe shtaté mijé
shérbétorét nga ky qytet kané piré kupén e martirizimit né Candiax.

NE té vérteté, shumé shtépi jané mbyllur dhe shérbétorét e tyre jané
martuar me gra té ish zotérinjve té tyre.
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Figura 8. Doréshkrimi 1 Evlija Celebi, ku paraqitet tekstin i shkruar
né Xhaminé e Bajazitit n€ kalané e Gjirokastrés

3.2 Xhamia e Tegesé (1145)

Sipas Frashérit dhe Dashit'?, ka pasur njé mbishkrim, né té cilin
thuhej se ajo &shté ndértuar né vitin 1145 (1732/1733 E.S.). Kjo xhami duhet
té jeté ajo q€ &shté pérshkruar nga Evlija Celebiu, si Xhamia e Teqesé. Nga
banorét e zonés ajo njihej edhe si Xhamia e Meshit. Sipas Machiel Kiel
(1990, f. 142), ajo ishte ende n€ kémbé né vitin 1967, por duhet t€ jeté
shkatérruar pak koh€ mé pas. Ne nuk kemi asnjé ide se ¢faré ishte shkruar
né kété mbishkrim pérveg fakteve té rréfyera nga Frashéri dhe Dashi.

3.3 Xhamia e Pazarit

E vetmja Xhami e paprekur e cila u ka mbijetuar shkatérrimeve
éshté¢ Xhamia e Pazarit (Fig. 9). Ka njé mbishkrim té lart€ mbi hyrjen e
mbetur t€ sinjalizuar nga Machiel Kiel (1990, f. 142). Ashtu si¢ ka sinjalizuar
edhe mé paré Kiel, vetém 4 rreshta t€ vegj€l t€ mbishkrimit jané paksa té
lexueshme. I pari pérmban prezantimin si «Zotéruesi i Punéve t&€ mira» dhe
rreshti 1 dyt€ e 1 treté pérmbajné emrin e kujdestarit 1 cili Eshté i paqarté pér
shkak té papastértive. Rreshti 1 fundit pérmban datén e lexueshme 1177.

Sahib ul hayrat vel hasenat

1177Hixhri = 1763/1764

3.4 Mbishkrimi né Xhaminé e Haxhi Muratit

Né @Gjirokastér ndodhet njé¢ Xhami me minaren gjysmé té

13, Frashéri, Dashi (1987, . 73) japin si daté ndértimi vitin 1742/1743, por japin vitin Hixhri
1145, 1 cili né fakt i korrespondon viteve 1732/1733 E.S.
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shkatérruar. Ajo duhet té jeté Xhamia e cila éshté pérshkruar nga Evlija
Celebi si mé poshté:

Né kémbét e hamamit ndodhet Xhamia e Haxhi Muratit. Né té
shkohet népérmjet njé palé shkalléve prej guri. Ajo éshté njé ndértesé e larté
prej guri me minare té ndértuar me mjeshtéri dhe me njé cezmé uji me shije
té mrekullueshme. Brenda né xhami tavani éshté zbukuruar me dekorime té
iméta.

Pérshkrimi sipas Evlija Celebiut (cit. Dankoff, Elsie 1999 f. 76-77)
ende mund té vérehet qarté. Ajo Eshté€ me formé katrore né bazé dhe minarja
e saj €shté gjysmé e rrénuar. Ajo aktualisht pérdoret si sht€pi banimi. Poshté
Xhamisé ndodhet nj€ pus i cili ende ka ujé t€ mrekullueshém. N& kémbét e
minares ndodhet edhe njé tjetér ¢ezmé. Ka njé€ palé shkallé q€ t&€ ¢ojné deri
né€ hyrje t&€ Xhamisé, e cila, me siguri, ka mé shumé se 6 shtresa prej guri.
Oborri 1 Xhamisé éshté ende plot me pemé dhe rrethinat jané populluar me
ndértesa té vjetra. Cezma e ndértuar mbi pus tregon njé mbishkrim sipas t&
cilit kjo xhami emértohet si «Xhamia e Haxhi Muratit».

Mbishkrimi paraget emrin e kujdestarit t& saj Haxhi Muratit (Fig.
11). Por kjo xhami u rindértua mé voné nga dikush tjetér, i quajtur Muin
Arslan. Ky mbishkrim éshté pa daté. Prandaj, ne nuk kemi asnjé informacion
se kur €shté ndérmarré ky aktivitet i rindértimit.

3 Az it . y |
Figura 9. Mbishkrimi i Xhamisé sé Pazarit, Gjirokastér
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Figura 10. Xhamia e Haxhi Muratit, Gjirokastér

1 Havz ile yapilnmugdir ki faide-yi ziyade ola

2 Esdsindan yapdiran ki dudda artik ola

3 Cdami ‘ ile beraber miiessisi Hact Murad

4 Havzi yabdiran (cami) berdber cennetle sad
5 Cumle ehl-i imdn ve havzile yabdirana

6 Muin Arslan ndib yegen séhib Ibn Giifte

7 Bu giin bana yarin sana iste gitti enbiyd

8 Lutf ile ihlas ile cimleye mlnasib dua

Kjo éshté ndértuar me njé pishin€ qé té keté dobi t€ madhe

Ai gé e ka ndértuar duhet t&€ marré shumé 1€vdata,

Ndértimi u krye nén urdhrat e Haxhi Muratit

Ai qé ndértoi pishinén s€ bashku me xhaminé duhet té jeté i lumtur
né Xhennet,

T€ gjithé besimtarét dhe ai q€ ndértoi pishinén

Eshté Muins Arslan, guvernatori Yegen Sahib Kufte

Njé dit€ pér mua njé dité tjetér pér ty, késhtu ata kané ikur té gjithé

Ju lutemi, me respekt béni njé dua pér shpirtin e tyre.
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Rreshti 1 fundit pérmban njé daté né€ abxhad dhe kur llogarisim
shkronjat sipas vler€s sé tyre pérkatése numerike, rezulton qé viti 1 sakté 1

mbishkrimit éshté viti 1284 Hixhri.

Loy coolce auddus alada ] alll k]

75+184+93 + 77+767+46+119 = 1284
Viti 1284 Hixhri €shté viti 1867/68 E.S.

Figura 11. Mbishkrimi n€ Xhaminé€ e Haxhi Muratit Gjirokastér

Figura 12. Xhamia e Dunavatit, Gjirokastér (1384/1887)
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Figura 13. Mbishkrimi né Xhaminé e Dunavatit, Gjirokastér

3.5 Xhamia e Dunavatit
Kjo Xhamia tani pérdoret si depo. Emri 1 saj pérkon me emrin e
lagjes ku ndodhet Xhamia e Dunavatit.

Né té ekziston njé mbishkrim qé daton né vitin 1304.

1. Makém-1 mescidgdhi ravza-i pur feyz-i mevlana

2. Harab olmus idi biid u na-vat cami-i ulya

3. Zamaniyle bu hayri bani-i miikerremin hayr eylemis biinyad
4. Ve lakin pek hardba yiiz tutup kalmus tek tenha

5. Ki séhib-i hayr banisi demektir Karagtz-zade

6. Edib bin Omer sarf etti nakd-i himmeti ihya

7. llahi kudretinle isti ‘an et yevm-i mahgserde

8. Meded sen afv-1 gufran-1 hiiddsin evvel ve ahir

9. Sala ve nesrin okunsun sarki her dem tarih-i

tdmmin

10. Temelden kildi bu Edib Efendi camii insa

11. Min gurreti ’s-sehri zilhicce senetin 12 Erbaa ve seldse

Ky vend i adhurimit dhe njé€ kopsht i t€ mésuarit dhe shkencés pér
Zotin toné
Kjo xhami elegante e Dunavatit ka gené e rrénuar
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N¢é kohét e vjetra njé€ person i veprave bamirése e pat ndértuar até
Por mé voné ajo mbeti e vetmuar dhe n€ gjendje té shkatérruar
Themeluesi i saj quhej Karagozzade

Edib Bin Omer ka shpenzuar para pér rindértimin

O Zoti im, t€ lutem na ndihmo né€ Ditén e Gjykimit

Ndihmona se Ti je Ai g€ na fal neve O Zot, pérpara dhe mé pas
Sala dhe Nesrin do té lexohen né ¢do kohé né datén e saj

Edip Efendie e ka ndértuar nga themelet kété xhami

Né fillim t€ muajit t€ Dhulhixhes né vitin 1304.

LY s atd 5% cgud ) 8 Sanius alis
Lle sals wlsbioge sl Lialsl Ol a
sbiy Ghualyl A a0 S ¢ gl g A 51 duile
Leis cli Laalld Ogish 551 wla el sl
0313358 o,lE HuSays ouwil A als S
bal dea adi ail G o yoe o ol
OJJJJEM‘AJ.Q;.JC).Q_L#IUSJJJA'J.QJI
oAl Jdsl clulaa ol 48 sde uw sae
cloli oA )l an 51 (8 sl G seud 58l G ped 5 Mo
Lia! C.nl; g:;..\.i.él g.g.ﬂ K 5JJ§ ;,J.I.AS
G daaliss s oeill 558 o
G Al 5 LlaiE 5 o)

Rreshti 1 dyté 1 distikut t& pesté pérmban njé daté t& shkruar né
ebxhed. Shkronjat e ekuivalentuara né numra japin datén 1304 e cila Eshté e
shkruar e ploté edhe né distikun e fundit:

352+114+145+17+8+144+524 =1304
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Ditét e para t& Dhulhixhes né arabisht korrespondojné me datat 21-
23 gusht 1887.

3.6 Varri i Shejh Hasanit dhe Huseinit Halveti
(1181/1767)

Né Gjirokastér ndodhet njé Teqe Halveti (Fig. 14). Né kopshtin e
késaj teqeje gjenden 2 tyrbe me mbishkrime. Njéra nga tyrbet ka njé
mbishkrim shumé t€ démtuar (Fig. 15). Ai jep datén e vdekjes sé Shejh
Hysejnit (1181) dhe rindértimin e teqes€ nga Muhtar pasha né vitin 1221,
rreth 40 vjet mé voné. Muhtar Pasha ishte njéri nga djemté e Ali Pashé
Tepelenés.

Tarih merhum ve Magfur lehu halife??

Seyh huseyin Halife Salfi....

Vefat tarih sene 1181 = 1767/1768

.. (Tamir) Muhtar pasha 1221 = 1806/1807

dla d )Jwa wb)b cub

1767/1768 \\A\C_!_,L. cad g

* 4 4

1806/1807 \YY\. Ziww Lil line yuas

Data e halifes sé ndjer€ dhe ....

Shejh Husejn Halife Salfi ....

Data e vdekjes 1181

Data e rindértimit 1221 nga Muhtar Pasha

32



< BEDER JOURNAL OF <. BEDER JOURNAL OF

HUMANITIES #F HUMANITIES

Figura 14. Teqeja e Shejh Hasan Halvetiut

Figura 15. Mbishkrimi né€ tyrben e Shejh Hysejn Halvetiut
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Figura 16. Mbishkrimi i Shejh Sulejmanit Figura 17. Cezma e
Avlumanlatit

3.7 Teqgeja e Shejh Sulejman Halvetiut, Rexhep 1268-
Maj 1852
Njé tjetér teqe Halveti ndodhet gjithashtu edhe né Gjirokastér. Njé
mbishkrim &shté vendosur né hyrje t€ njérés prej ndértesave (Fig. 16).
1. Bu makami Insa ediib

mekan olub inmege

makbul olsun

icler He

hayr neva ali olub

sene 1268 mah receb Seyh Suleyman Halveti Tekke

No oA ®WN
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il et ol il sl gl
Dl Ll odle 5

Sail gl oK

Qe sl J 5edle

dl el

Sslsl e lsi na
ol VYA dia

Kjo bekuar vendosur €shté ndértuar nga ...
Ky éshté nj€ vend 1 shenjté e qofté e pranuar
si nj€ vepér e bujarisé

NEé vitin 1268 né muajin Rexhep.

3.8 Cezma e Avlumanlatit (1273/1858)
Ky mbishkrim éshté gjetur né Teqené e Zellishit. Ai éshté njé

mbishkrim me njé nuancé lokale. Avli manalat €sht€ emri 1 njé lagjeje té
Gjirokastrés dhe mbiemri Buzgu &shté me origjin€ shqiptare (Fig. 17).

Sahibul  Hayrat  Avli

Manalaat mahalli

eyleye...

Bende-i Ali Aba Salih Aga
Buzgu Hak Teala hayrat
ve hasenatlarin  kabul

Amin sene 1273
Zotéruesi i veprave t€ mira shérbétor i familjes sé Profetit t€ Shenjté

né lagjen e Avli Manalat Salih Aga Buzgu. Zoti i1 pranofté veprat dhe
lémoshén e tij. Amin viti 1273.

3.9 Guriifragmentuar i varrit
Emri i personit t€ vdekur nuk &shté ruajtur (figura 18).
Ah Mine-I-mevt
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Bu Cihan bagrna geldim bir
murdvvet gormedim Derdime derman aradim
bir ilacrn bulamadim Ah ila zad kilarak
tazeligime doymadim Cun eceli peymanesi
dolmus murad almadim.

Hasretd fani cihanda tal-i émur
stirmedim Firkatd takdir bu imis ta ezelden
bilmedim

Kjo éshté nj€ pjes€ e njé gur varri me njé poezi osmane shumé té
lashté dhe e famshme e karakterit ankues né€ lidhje me vdekjen dhe largimin
nga kjo boté. Meqgenése nuk ka as emér e as ndonjé t&€ dhéné tjetér q€ té
mund t€ identifikojé personin e varrosur, ne € kemi hequr fare pérkthimin.

Figura 18. Guri i fragmentizuar i varrit
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Msc. Anxhela Buzi & Prof. Dr. Ferdinand Gjana
Refugees rights and the challenge in European Union

Abstract
Protecting refugees and guaranteeing they rights has always been an

issue which concerned the international community. The common asylum
procedure in European Union gave access millions of refugees to request the
assistance of states in order to be protected from plights in their country of
origin by facilitating the asylum claims examination.

The main purpose of legal instruments acting in Europe is to avoid
abuses and violations of refugee rights. Thousands of refugees head to
Europe as they consider it as a save place where they will not live with the
fear of being persecuted for political, economic, social rights and for racial
or religious reasons.

The purpose of this paper is to measure how effective are the
mechanisms of European Union in providing the necessary means for
refugees to seek asylum. In order to be able to answer about the efficiency
of the mechanisms regarding asylum it will be analyzed the international and
European legal framework, refugee status, the principle of non-refoulement
and case studies to verify how these rights are applied by states when
confronted with situations in which refugees enjoy the right to be protected.

Key words: FEuropean Union, refugees, asylum, non-refoulement,
international law, Italy case
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Introduction
The status of refugees has evolved since the First World War. Early

legal instruments for the recognition of refugees date back to 1920 where
refugee status has been specific to certain national groups. In this period, the
League of Nations tried to resolve the crisis without giving a general
definition of the term refugee. After World War II, it was considered
necessary to set up a special structure to administer the situation with
refugees and therefore the United Nations General Assembly adopted a
resolution on the establishment of the High Commissioner for Refugees.

The 1951 Convention improved the previous instruments by
providing the determining criteria for an individual to be considered a
refugee. Under this convention, a refugee is considered a person who has
grounded fear to be persecuted for reasons of race, religion, nationality,
membership in a particular social group or political opinion and cannot be
defended by his state.!.

Inhumane treatment of refugees has prompted the need for the
development of international law on refugees to enable the protection and
safeguarding of their fundamental rights. But what is meant by the protection
of refugees? Definition of the notion of protection under international law
implies an unlimited human rights power, which means that refugees should
be treated as human beings enjoying all the rights set forth in different
conventions and laws.

The presence of refugees creates a difficult situation for host
countries, because states are faced with a situation where they must balance
internal affairs with international obligations not to harm diplomatic
relations with other states. However, regardless of international obligations,
refugee protection varies from country to country based on the fact how they
are perceived by states in relation to national interests.

As a result, the assistance provided to their defense has been at
different levels but not enough because of the perception that each state

14 Convention Relating to the Status of Refugees, opened for signature July 28, 1951, 189
UN.T.S. 137
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owns. In some cases, states have refused to allow refugees to cross their
borders, which has not only helped them but puts in an inevitable danger to
life and security. What are the legal instruments that protect refugee rights?
Who is considered a refugee and how are their rights implemented in
practice? How effective are the legal procedures that contribute to the
protection and treatment with dignity of refugees?

The Conventions referring to the 1951 refugee status as well as other
multilateral agreements did not contain mandatory elements for the
protection of refugees from the states. The standards for the treatment of
refugees have become binding to be enforced by States through the
International Covenant on Civil and Political Rights'> and the International
Covenant on Economic, Social and Cultural Rights'®. Based on the
provisions codified in the aforementioned conventions it is concluded that
the main instrument of refugee rights is the state, but these provisions can
only "be enjoyed" by refugees only if the domestic legislation of the host
country includes the law and international law standards. '’

The problems faced by refugees are one of the most important issues
at the international level this as a consequence of the considerable increase
in the number of refugees regardless of the measures taken by the states. The
main cause that refugees leave their country of origin is the violation of
human rights, which implies that the violation of human rights and the
difficulties that refugees need to pass are different aspects but belonging to
the same problem.

15 International Covenant on Civil and Political Rights, G.A. Resolution 2200A (XXD, 21
U.N.GAOR supp. (No. 16) at 52, UN Doc. "6316 (1966), 999 U.N.T.S. 171, entered into
force March 23, 1976

16 International Covenant on Economic, Social and Cultural Rights, G.A. Resolution
2200A (WO, 21 U.N.GAOR supp. (No. 16) at 49, UN Doc.A/6316 (1966), 993 U.N.T.S.
3, entered into force January 3, 1976

17 Domestic Implementation of International Refugee Law"(1991)3 International Journal
of Refugee Law at 504
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Legal framework

The Convention relating to the status of refugees

The 1951 Convention establishes minimum standards for the
treatment of refugees. The refugee protection concept does not necessarily
extend its effects forever, which means that a person may not enjoy refugee
status when the conditions that have turned him into refugees do not exist
anymore. An example of this is when people are repatriated to their homes.
This Convention defines the rights of refugees among which some of them
are: the right to work, the right to education, the right to freedom of
movement, the right of access to court, etc. Among the rights guaranteed by
this convention there is also an obligation for refugees, compliance with
laws, regulations and other measures taken by the receiving state to preserve
public order.

The Convention proposes that refugees should receive at least the
same level of treatment as the citizens of that country. This treatment is
considered as the minimum level of treatment. The most favored treatment
relates to the right to engage in employment versus payment that would serve
to an effective solution to the situation in which they are located. National
treatment is the treatment in the same way as the citizens of the host country
for a large part of issues such as freedom to practice their faith, the right to
attend primary education, issues related to labor legislation and social
security etc.'8
In the Convention is stated that:

"No Contracting State shall expel or return a refugee in any manner
whatsoever to the frontiers of territories where his life or freedom would be
threatened on account of his race, religion, nationality, membership of a
particular social group or political opinion.”!”

This article it can be considered as the most important right detailed
in the Convention as it offers protection refugees against forcible return, or
refoulement, to the territory from which the refugee had fled.

18 http://legal.un.org/avl/pdf/ha/prst/prsr_e.pdf
1% The Convention relating to the status of refugees
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Universal Declaration of Human Rights

The Universal Declaration of Human Rights is the first document
after the Second World War, through which human rights and fundamental
freedoms are sanctioned. This statement was passed on 1948 by the General
Assembly of the United Nations and represents the first attempt to protect
those rights that are considered essential to human beings. By the
declaration, the individual was first made not only subject to international
law but also a holder of a set of rights sanctioned therein.

Although the Universal Declaration of Human Rights is a non-
binding document, it is considered a standard of human rights that should be
imposed by all states. Among the rights and freedoms protected by this
Declaration, the right of persons to be resettled in other States is guaranteed,
and in particular Article 14 (1) of the Declaration states:

"Everyone has the right to seek and enjoy shelter in other places because
of persecution."?°

Through this article, the right of persons to shelter in another country
is penalized when there are grounded suspicions that they will be persecuted
and can not receive the necessary assistance from the countries of origin. The
Universal Declaration of Human Rights, helps all persons with refugee status
to guarantee their place of refuge in another country by protecting their right
not to be persecuted in their own countries.

The European Convention on Human Rights

The purpose of ECHR is to provide minimum standards for the
protection of human rights. The contracting states are obliged to implement
this convention in their domestic legislation and respect all the provisions in

20 http://www.ohchr.org/EN/UDHR/Documents/UDHR_Translations/eng.pdf
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this convention in accordance with the Treaty of European Union. Article 6
constitutes of the ECHR constitutes that:

Fundamental rights, as guaranteed by the European Convention for
the Protection of Human Rights and Fundamental Freedoms and as they
result from the constitutional traditions common to the Member States, shall
constitute general principles of the Union's law. 2

The European Convention on Human Rights does not specifically
includes the concept of right to asylum, but in article 3 it implies that the
extradition or expulsion of a person, where there are substantial ground for
believing that he or she will be subjected to such treatment, constitutes a
breach of that article of the ECHR.?

In article 3 of the ECHR is stated that:

‘no one shall be subjected to torture or to inhuman or degrading
treatment or punishment’
under this article are set limits to states by prohibiting them to send in the
place of origin asylum seekers if there is a reason to believe that they will be
subject to these treatments. All contracting states have the responsibility to
offer protection to everyone in the state jurisdiction in order to avoid
mistreatments mentioned above.

To conclude European Convention of Human Right does not offer
direct protection for persons who seek asylum but it prohibits all the inhuman
or degradation action toward human beings which means that everyone has
the right to be treated with respect and not deported in a place where it has
reasonable grounds to be believed that it would be faced with persecution.

Refugee status

Refugee definition is treated in article 1(A)(2) of the 1951 Geneva
Convention where it is defines that the person must be:

“owing to well-founded fear of being persecuted for reasons of race,
religion, nationality, membership of a particular social group or political

2! Treaty on European Union
22 Ireland v United Kingdom (1978) 25 Eur Court HR; Soering v United Kingdom (1989)

43



P

BEDER JOURNAL OF p/ BEDER JOURNAL OF

HUMANITIES #F HUMANITIES

opinion, outside the country of his nationality due to this fear, be unwilling
to avail himself of the protection of that country”.?®

The requirement that the person has a well-founded fear of being
prosecuted it includes number of reasons of persecution, but the term itself
it has not a clear legal definition itself. However a border concept of the term
is found in article 33 of the same convention referred as:

“threat to life or freedom on account of race, religion, nationality,
political opinion or membership to a particular social group”

From this article in order that a treatment to be considered as
prosecution it must be classified as severe deprivation of the individual’s
fundamental rights such as threats to life discriminatory treatment, and
arbitrary penalty, producing substantial consequences to the life of the
claimer.

The provision specifies that persecution shall be accompanied of
well-founded fear, which existence is justified through both, subjective and
objective elements.>* Objective terms refer to claimers country of origin,
country of nationality and country of residence, while the subjective term
refers to health conditions, age, family and personal background belonging
to specific ethnical, religious, political and social groups. Objective and
subjective elements help the authorities to analyze claimer’s individual
situation by getting information about the circumstances in his country of
origin and his own experiences.

In the UNHRC handbook is stated that:

“in general, the applicant’s fear should be considered well-founded
if he can establish, to a reasonable degree, that his continued stay in his
country of origin has become intolerable to him for the reasons stated in the
definition, or would for the same reasons be intolerable if he returned

there’®

23 Geneva Convention of 1951, article 1(A)
24 UNHRC of Handbook , paragraph 38
23 UNHRC of Handbook, paragraph 42
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In order to be in the conditions of prosecution the claimer must prove
that he is facing prosecution for one the reasons mentioned in the Convention
of Refugees. It can be understood that it is fundamental that the applicant
well-founded fear it is at a degree that residence in the country of origin will
bring violations of the rights protected by the convention.

When defining well-founded fear of prosecution the nature of the
actions of prosecution is not essentially. What is important is to create a
connection between the action of prosecution and the grounds of
prosecution. The requirement of eligibility is fulfilled if the individual can
prove his fear is founded on objective elements that can actually result in
serious and severe threats to his fundamental rights.

The requirement that are based on the need of the individual to be
found “outside his country of his nationality” and to be “unable or willing to
avail himself of the protection of that country”, are related together. A person
can seek international protection when his state of nationality fails to protect
him or unwilling to secure fundamental rights. The country of origin it may
be prosecuting itself the person who is seeking for international protection
or not being effective in protecting individuals belonging to a specific group.

Principle of non-refoulement

The prohibition to expel or return a person to the country of origin
where he could face persecution, torture or inhuman treatment is defined as
the principle of non-refoulement. Under the principle of non-refoulement
when an individual applies for protection all states member or not of the
refugee convention are obliged to respect it, which means that the principle
it is applied as soon as the asylum seeker gives reasons to be protected.*®

Protected under this principle are not only refugees that own a legal
statues, under article 1(2) of the convention for refugees as refugee is
considered to be the person who owns a legal founded fear of being
persecuted that is unable to return to the country of origin which means that

26 Reinhard Marx, “Non-refoulement, Access to Procedure and Responsibility for
Determining Refugee Claims
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the legal status is not necessary the principle of non-refoulement will avail
such persons irrespective of whether or not they have been formally
recognized as refugees.?’ This principle offers protection to every individual
who may be in the risk of persecution in a country by different forms of
removal such as extradition, expulsion, deportation, rejection or even refusal
of entry into an international zone.

The prohibition of non-refoulement is not only in the country of
origin of the asylum seeker but also in any country where he may be
transferred or expelled if in this country’s the applicant may face threat to
life or freedom. An exception to this principle is if the person who asks for
protection represents danger to the security of the country or to the
community of that country. Not all offences may be considered as threat to
national security the crime itself must be of a very grave nature.?

The Dublin 111 Regulation

The Dublin III Regulation was adopted on 26 June 2013. It was
applicable for application from 1 January 2014. Beside the general principle
that the responsibility for asylum applications will be the state were the
individual has entered for the first time it also introduced same changes and
new provisions in order to enhance the efficiency of the functioning of the
Dublin system as well as to ensure higher standards of protection for the
applicants who fall under the Dublin procedure.? Member states is given a
practical guidance in order to identify in which case they can shift the
responsibility to another state or hold responsibility for the asylum seeker.
Moreover, the Regulation applies to all applications for international
protection, which includes both applications to seek refugee status and
subsidiary protection status.>°

27 The Scope and Content of the Principle of non-refoulement : Opinion

28 UNHCR, UNHCR Note on the Principle of Non-Refoulement, Prepared for the EU
Seminar on the Implementation of the 1995 EU Resolution on Minimum Guarantees for
Asylum Procedures, Luxembourg

2 Council of the European Union, ‘Recast of the Dublin Regulation: enhancing the
efficiency of the functioning of the current system’ (7 June 2013)

30 Dublin III Regulation, art 1, 2(b) and Qualifications Directive 2011, art 2
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An asylum seeker has only one opportunity to apply for asylum
within the Dublin area and in case of a negative decision, all Member States
apply it that means the individual cannot apply in other states, as settled
under Article 3(1) DRIII. Based on a hierarchy of objective criteria, in the
Dublin Regulation III criteria’s on the examination of the applications are
grounded on family ties under Articles 8-11, issuance of residence permits
or visa under Article 12, irregular entry of stay under Article 13, and visa
waived entry under Article 14.%!

Dublin III Regulation in article 18 reaffirms that one member state
will be responsible for the examination of an applicant also in the same
article it clarifies that the responsible member state has no obligation towards
the applicant when it proves that he/she has left the EU territory for at least
three months. Entry and residence of an applicant in a member state defines
the obligation of the state for the examination of the request, with an
exception to protect family unit.

A special attention is paid to the protection of unaccompanied
minors. Article 8 of Dublin III Regulation it contains rules on the division of
responsibility for the application of unaccompanied minors, depending on
whether the unaccompanied child has or has not family members in other
Member States. Under this article is recognized that the main consideration
should be the best interest of the child.

Moreover article 16 offers guaranties for vulnerable people that are
depended on others such as in the cases of the applicant and his or her child,
sibling or parent, where he or she is dependent on their assistance due to
pregnancy, a new-born child, serious illness, severe disability or old age in
order to bring them together.*?

Another innovation of the Regulation was the combination of two
clauses in article 17 the sovereignty clause and the humanitarian clause.
Court of Justice of the European Union clarified that regarding sovereignty

31 Dublin III Regulation
32 Dublin 11T Regulation, art 16(1)
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that its use is not dependent on any condition.>®> While the humanitarian
clause it becomes obligatory when families would be separated by applying
the Dublin criteria.>*

The competent authorities of the member states are required to
inform the applicants about the Dublin procedures including information
about the objectives and consequences of the Dublin system, the right to
challenge a transfer decision and the right of access to data relating to the
applicant.¥ . An important procedural safeguard under Dublin III for
applicants who can be subject of a transfer decision is provided under article
26 of the regulation under which it is required from member states to provide
information on the legal remedies that are available to the applicant or his
legal advisor.

Dublin Regulation is a legislative instrument that guarantees legal
certainty and legal redress. To conclude this instrument turned to be a
necessary tool in order to determine and share responsibility, this way
guaranteeing asylum-seekers’ access to asylum procedures, whilst dividing
reception and protection burdens among Member States.*®

Deficiencies in the implementation of the Dublin Regulation

Despite that Dublin system brought substantial developments in the
management of EU asylum protection same issues has arisen when it was
applied in practice. To begin with during periods of massive flows member
states faced challenges as the procedure proved to be obstacle which resulted
in delays and insufficient capacity to deal with a large amount of asylum
seekers in a short period of time. Defining the responsible state for the
examination of asylum application under the provisions of the regulation
does not account the capacity of the member state to process claims. Same
member states receive more applicants than others because of their

33 Case C-528/11 Zuheyr Frayeh Halaf v Darzhavna [2013] ECLI:EU:C:2013:342, §§35-
36, 39

3 Case C-245/11 K v Bundesaylamt [2012] ECLI:EU:C:2012:685, §46;

35 Dublin III Regulation, art 4(1)

36 European Commission, Evaluation of the Dublin III Regulation (Final Report), 2015.
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geographical position or for the better conditions that offer which brings a
disproportional distribution of applicants in Dublin area.

This disproportional distribution become clear during the refugee
crises where the main routes where by land so the borders of the states like
Turkey, Greece, Italy ect were boosted which brought the application of
article 3 of the Dublin III Regulation inferring that:

“an applicant that has irregularly crossed the border into a Member
State..., the Member State thus entered shall be responsible for examining
the application for international protection” 3

Under this criteria the percentage of cases being assessed related to
first country of asylum was high in the Balkan states.’® Member states that
served as enter doors in EU did not registered all the asylum seekers which
gave the applicants the opportunity to refuse proceeding with their
application in the state where their first arrived.

Dublin regulation functions in bases of hierarchy criteria.
Because of this criteria the needs of the applicants are not prioritized and
there still persist consistent differences within asylum procedures, reception
conditions and integration capacity along the Dublin area; the feeling of
uncertainty and fear of being denied international protection in the
designated State affects the asylum seekers. This reasons led that applicant
stays in an irregular form and logs of multiple applications on different
states.>

Secondly Dublin Regulation effectiveness was influenced by
the difficulty of transferring applicants to Member States with systemic flaws
in critical aspects of their asylum procedures or reception conditions.*® An
illustration of that was the suspensions of Dublin transfers to Greece
considering that this state was in a critical situation because of the large

37 Dublin Regulation III, article 3

3 Munari, F., The perfect storm on EU Asylum Law: The need to Rethink the Dublin
Regime, DUDI, 2016, p.526.

3 European Commission, Evaluation of the Dublin III Regulation (Final Report), 2015, p.5.
40 Buropean Commission, Communication from the Commission to the European
Parliament and the Council Towards a Reform of the Common European Asylum System
and Enhancing Legal Avenues to Europe, 2016, p.4
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amounts of asylum seekers arriving there. Also through different judicial
decisions was proved that in same member state the reception conditions of
applicants were not those required as minimum standard by violating in this
way human rights.

Thirdly, the clarity in the hierarchy of criteria in determining the
responsible state is another factor of the malfunctioning of the Dublin
Regulation. Member states have interpreted and applied this criteria
differently.*! Even though the Eurodac system was very effective instrument
to find evidences on applicant’s situation, the migration crises increased
pressure on border control authorities of the member state.

Dublin System has showed that it permits all level of standards
protection within the EU asylum policy. Member states have to struggle
during massive influx of asylum seekers, this because the different
interpretations that each state has over the hierarchy of criteria and the lack
of solidarity towards the countries that deal with the major number of third
national that ask for international protection are some of the deficiencies of
the Dublin System.

This has led to different violations of refugee rights in human rights
aspect because they have been treated in depredating way by member states
that examine their application. Different cases are reviewed by ECHR and
are found irregularity in transfers of asylum seekers or the in the minimum
standard conditions during the examination of the application.

Applicability of EU Asylum protection system, Italy case

Currently Italy it is applying a new policy in disembarkation of the
refugees implementation of which started on 10 June 2018 by refusing to
authorize the disembarkation of 630 individuals which were rescued is sea
in Italy by one rescuer vessel Aquarius.*? In the passing weeks Italy escalated

41 European Commission, Evaluation of the Dublin III Regulation (Final Report), 2015, p.6
42 MSF, MSF urges immediate disembarkation of 629 people on board Aquarius at nearest
port of safety, 12 June 2018, www.msf.org/msfurges-immediate-disembarkation-629-
people-board-aquarius-nearest-port-safety

50



P

BEDER JOURNAL OF p/ BEDER JOURNAL OF

HUMANITIES #F HUMANITIES

its decision by not allowing or deleing the disembarkation not only of NGO
rescue vessels but also of two foreign navy ships.

In the law of sea are not specified criteria’s to identify which state
has the obligation to accept the disembarkation of people rescued at sea, but
the new policy of Italy it branches obligation under human right law and
refugee law. In the maritime tradition is accepted as costmary law that
shipmasters must assist those in distress at sea*’ and states are required to
cooperate among each other in order to reduce the risk of non-rescue. **
Masters of ships that offer assistance in the rescue should be released from
their obligation by arranging the disembarkation as soon as possible.*’

In the case of Aquarius Italy was the state through whose jurisdiction
hundreds of those rescued had passed and as the coastal state whose
territorial waters the Aquarius was approaching, had a responsibility under
the law of the sea to ensure the swift disembarkation of the people on board
in a place of safety.*® This recue vessel was obliged to stay in the sea until
Spain offered to allow the disembarkation in Valencia port where the
refugees was given a temporary permit and claim asylum in Spain.

The Aquarius denial to disembark was not the only case that Italy
refused to authorize. Since the influx of refugees Italy for its geographical
position has been one of the states that has awaited major number of refugees
and has demanded for a fair sharing of responsibilities associated with the
rescue of people in the central Mediterranean, including reception,
processing of protection claims, as well as management of the presence of
irregular migrants and their return. Disembarkation it might be considered as

4 UNCLOS Art. 98 (1); SOLAS Chapter V, Regulation 33 (1); SAR Chapter 2.1.10

4 UNCLOS Art. 98(2); SOLAS Chapter V, Regulation 7; SAR Chapter 3

4 May 2004 Amendments to the 1974 International Convention for the Safety of Life at Sea
(SOLAS Convention) and to the 1979 International Convention on Maritime Search and
Rescue (SAR Convention) adopted by in May 2004 and entered into force in July 2006

46 SOLAS, Chapter V, Regulation 33, SAR, Chapter 3, para. 3.1.9 as amended by the 20
MAY 200 Maritime Safety Committee of the IMO Amendments, which Italy has ratified,
and integral IMO Guidelines on the Treatment of Persons Rescued at Sea.
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a pressure tool to achieve responsibility sharing in the area of asylum and
migration. ¥/

Treating the phenomena as unmanageable by stoking unstained fears
by the EU governments affects in the adoption of new polices that put
borders over dignity and human rights. Instead of addressing the migration
with joint and fair policies the EU governments are exacerbating rather than
solving problems and a cause for this is the failure of the Dublin system and
the need to reform it in a way that avoids the penalization of countries who
disembark people on their territory.*®

Conclusion
Refugee protection has been and remains one of the most important

problems due to the various violations faced by refugees for a long time. All
refugees enjoy the right to be treated with dignity by the countries where
they apply for asylum and the right not to be returned at their country of
origin according to the principle of non-refoulement. These rights and not
only are sanctioned by the Universal Declaration of Human Rights, the
Refugee Convention and the 1967 Protocol. The effectiveness of these legal
instruments is a link that depends on each country where refugees chose to
go in order to avoid persecution.

It can not be disputed that national authorities have every right to
control the borders of their state and decide who has entered their territory
illegally, who must be expelled and who are in need of international
protection. However, any action taken should not violate the principle of
non- refoulment, expressly guaranteed by international conventions and
European law. This means that under no circumstances a third country can
not forcefully return to their country of origin where they may be subjected
to death penalty, torture or other inhuman or degrading treatment of
punishment as provided for in Article 19 of the Charter.

47 Europe fails refugees and migrants in the central Mediterranean, Amnesty International
48 Burope fails refugees and migrants in the central Mediterranean
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In order to ensure that each individual, irrespective of where the
application is submitted, has the same high standard of protection, Member
States should ensure that similar cases must be treated equally. The
establishment of a single European asylum system is crucial to ensuring the
fulfillment of the basic principles of the refugee law at all stages of the
asylum procedure.

The Common European asylum procedure is not functioning for two
main reasons. Firstly, State practice audits have shown violations of
confidentiality of interviews, lack of effective access to the services of a
competent interpreter, as well as insufficient justifications based on refusal
of requests for asylum. Unless all asylum seekers can fully benefit from fair
and efficient procedures they should not claim to be respected the right of
refugees to good administration. Moreover, if we consider the detailed
detention provisions with its adverse impact on the integration process, the
accelerated procedures that may impede the right to individual and objective
examinations of the claim, it can be concluded that the true will of the
Member States to provide adequate protection, rather than simply prevent
the future coming.

Secondly, the process of harmonization is affected by the fact that the
large number of asylum seekers mentioned above are not equally distributed
across Europe. Countries whose borders are also the EU's external borders
will inevitably expect refugees and will handle their examinations more than
the capacity they have available which leads to the violations of refugee
rights.

In addition, it must be taken into consideration that for refugees
departing from the countries of origin has come as a result of various factors,
the most important is to survive. It should be noted that these persons do not
find fully enforceable in their right to emigrate, which is the essence of this
right which is protected by many important international acts but, by
reference to and the way in which they live is considered to be in violation
of human rights because of the inhuman treatment they receive from host
countries. Another aspect related to their departure and most importantly
protected by legal acts is the duty of a state to provide shelter to persons who

53



P

BEDER JOURNAL OF p/ BEDER JOURNAL OF

HUMANITIES #F HUMANITIES

have left their countries for persecution, which is mentioned as one of the
important needs in the absence of which the fundamental right, the right to
life, is at stake.

Bibliography

Gregor Noll, Migration Control and Refugee Protection in an Enlargement
European Union-Rosemary

Byrne, Guy S. Goodwin-Gill, The International Law of Refugee Protection,
The Oxford Handbook of Refugee and Forced Migration Studies,

Weiss, P., The Concept of the Refugee in International Law, (2006) 87
Journal du Droit International 928.

Cels, J., Responses of European States to defacto Refugees, in Rejitgees and
International Relations, G. Loescher and L. Monahan, eds., (Oxford: Oxford
University Press, 2009) at 209.

Garvey, J.1., Toward a Reformulation of International Refugee Law, (2005)
26 Harvard International Law Journal 483.

Goldman, RK. and S. M. Martin, International Legal Standards Relating to
the Rights of Aliens and Refugees and the United States Immigration Law,
(2011) Human Rights Quarterly 302.

Hannum, H., ed., Guide to International Human Rights Practice
(Philadelphia: University of Pennsylvania Press, 2013).

Harrell-Bond B.E., and A. Shacknove, Refugees, in The Oxford Companion
to Politics of the World J. Krieger, ed. (New York: Oxford University Press.
1993).

54



P

BEDER JOURNAL OF p/ BEDER JOURNAL OF

HUMANITIES #F HUMANITIES

Hathaway, J. C., The Evolution of Refugee Status in International Law,
(2014) 33 International Court Law Quarterly at 34

Convention Relating to the Status of Refugees, opened for signature July 28,
1951

Livia Elena Bacaian: The protection of refugees and their right to seek
asylum in the European Union, 2011

Michael Blair: An Analysis of the Migration Policies of the European Union
and Their Effectiveness in Managing the Current Migration Crisis, 2016

Establishing a Common European Asylum System, Stein Arne Brekke,2017

UNHCR, Handbook on Procedures and Criteria for Determining Refugee
Status under the 1951 Convention and the 1967 Protocol relating to the
Status of Refugees, 1992, para.28

Convention Determining the State Responsible for Examining Applications
for Asylum Lodged in One of the Member States of the European
Communities [1990] OJ C 254/01 (1997) (Dublin Convention)

Bianchini, K., Legal Aid for Asylum Seekers: Progress and Challenges in
Italy

Charles Heller and Lorenzo Pezzani, Blaming the rescuers: Criminalizing
solidarity, re-enforcing deterrence, 9 June 2017,
https://blamingtherescuers.org/; Matteo Villa, Elena Corradi, Antonio
Villafranca, Fact checking: Migrazioni 2018, 7 May 2018

55



P

BEDER JOURNAL OF p/ BEDER JOURNAL OF

HUMANITIES #F HUMANITIES

PhD Cand. Besa OMBASHI & Prof. Assoc. Dr. Rahim OMBASHI,
Kolegji Universitar “Bedér”

Z& i thukét mediatik ndaj shejtanisé pér gruan (A complete media
voice against devils for women)

Abstrakt

Né vitet 30, kur emancipimi dhe pérfaqésimi dinjitoz i gruas
shqiptare filloi t€ shihej si ¢€shtje e jashtme, i riu Vexhhi Buharaja, qé t&é
ndalte shejtanin i cili geshte me punét q€ shkonin keq, pa marré parasysh
mungesén e pérvojés, me siguriné dhe maturin€ qé€ 1 jepte formimi marré né
Medresené e Pérgjithshme t€ Tiranés, ftoi publikisht ta kalonin diskutimin te
vatra e problemit. Studimi u realizua me synimin pér t€ vlerésuar kontributin
real t€ Buharasé n€ fushén e publicistikés njé herazi dhe mbi problemet
gjinore, por dhe t€ poezis€ sufiste. Botimet digjitale ofrojné mundési pér
kérkime dhe zbulime mé t€ imta, q€ plot€sojné figurén e tij shuméplanéshe
dhe té cilat kérkojné analiza, qé u bien ndesh qasjeve deskriptive, g€ e japin
kété ish-medreseist ekselent t€ pandricuar sa dhe si duhet. Kriteret dhe
parimet e pérdorura e ploté€sojné sadopak até pjesé t€ pandriguar té
veprimtarisé€ sé tij jo vetém fetare, por edhe publicistike, shkencore e letrare,
ku déshmohet niveli i larté 1 kurrikulés laike, q€ pérfshihej brenda kurrikulés
s€ Medresesé s€ Pérgjithshme, nga dera e s€ cilés dolén personalitete té
shkencés e kulturés shqiptare, pér nivelin e sé cilés kané folur edhe té huajt.
Metoda e hulumtimit, e analizés dhe e vlerésimit t€ materialeve t& gjetura,
ndihmoi t€ zbardhej ndonjé pjesé ende e panjohur e veprés s€ V. Buharasé.
Hulumtimi 1 kryer nuk méton t€ jeté shterues dhe fton gé t€ vijoj€, duke
shénuar bindjen se do té vijné gjetje té reja.
Fjalé kyce: studime gjinore, feministe, fetari e pastér, tradité, emancipim

Para sé gjithash, Vexhhi Buharaja ishte njeriu qé jetoi nén diktatin
e besimit t€ kulluar, ¢cka e déshmoi me pastértiné e qartésin€ e fetarisé sé
pastér si qytetar, teolog, pérkthyes, orientalist, historian, poet e gjithkund, ku
iu desh t€ jepte ndihmesén e vet. E theksoj kété qysh né krye t€ punimit, qé
e ngjizi njé repliké publicistike e tij, t€ cilén e ndeshém gjaté hulumtimeve
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te kolana e revistés “Zani i Nalté”, duke déshmuar edhe njé ané tjetér té
personalitetit t€ tij shuméplanésh, si publicist e njohés i ndjeshém mbi
problemet gjinore né vend.

N¢ krye té punimit le té qart€sojmé emrin Vexhbhi.

“Né shqip dégjohet edhe Vexhim-i m. “Vision” Ro. Nga tur. vecih (?)
“fytyré” né fjalorin etim. té€ G. Mayer f. 465. N¢ tur. vecih (ar. vexhh: fytyrg,
cehre, ményré, stil, pafte, etj. Pérfundimisht shih tashti shtjellimin e prof.
Cabej.” (Dizdari, 2005: gérma V / 1087)

I sigurt te njohurité gjuh&sore té€ pérvetésuara né familjen Buharaja,
ku fliteshin disa gjuhé orientale, ai shfaget plot skrupuj, kur nénshkruan, si
fillim, né fushén ku la aq shumé gjurmé. Vexhhi (emri me dy “h” &shté
shkruar né€ fund t€ vjershés “Shiu”, botuar te revista “Kultura Islame”, ku ai
ishte redaktor) Buharaja shfaget né fillimet e veta si publicist dhe njéherazi
né mbéshtetje t€ emancipimit té€ gruas shqiptare, e megjithaté paraqitet me
dinjitet profesional né faqet e revistés “Zani 1 Nalt€” né verén e vitit 1936,
né numrin e pérbashkét 6-7 t&€ saj. Vet€m gjashtémbédhjetévjecar,
medreseisti sqimatar, u kthen pérgjigje me shkrimin e titulluar “S’duen me
na kuptue”, dy argumentimeve emocionale t€ méhershme, njéri botuar te
revista “Bota e re” dhe tjetri te gazeta “Arbénija”, t€ dy botuar né maj 1936.
Shkrimet polemizuese jané nénshkruar me emra letraré, si¢ ishte e modés
asokohe. Kryeartikulli i botuar te revista, qé¢ dilte né Kor¢é, me titull
“Ditareja e njé gruaje”, kishte pér autor Harbutin, pseudonimi i Selim
Shpuzés, si pérkrahés 1 flakté 1 feminizmit, dhe g€ 1 binte ndesh tradités soné
konservatore né€ raport me gruan. N¢ traditén ton€ gruaja €shté paré kryesisht
si nuse, si ngjizése e celulés hyjnore, si¢ éshté familja. Eshté kjo arsyeja pse
kur ajo moshohej b&hej zonj€ shtépie a zonj€ e rénd€. Ky bashképunétor i
zellshém 1 revistés “Bota e re”, asokohe botoi artikullin “Intelektualét dhe
populli”, duke béré t€ qarté kahjen ideologjike, por dhe formimin e vet
kulturor. Atje Harbuti déshmohet si pérkrahés i skajshém i mohimit té
trashégimisé soné letrare, sidomos i vlerave artistike té krijuara, géndrim qé
e kishte vendosur até atje ku i takonte, n€ njé skaj, sepse pjesa e réndésishme

57



P

BEDER JOURNAL OF p/ BEDER JOURNAL OF

HUMANITIES #F HUMANITIES

e kulturés shqiptare, nuk déshironte t&€ pranonte pezmin idhnak “harbut” té
tij.

Tjetri shkrim referues, ishte botuar né gazeté nga Pérparim-dashési,

njé¢ D. O. M. gé nuk dimé se cili ka gené, titulluar “Mbulesa e gruas
muslimane”.
Titulli redaksional “S’duen me na kuptue” jep garté prirjen pér diskutim qé
kérkon zgjidhje e nuk prodhon tensione té€ panevojshme. I riu beratas u
kthehet me argumente polemizuesve, q€ druhen t€ dalin me emrin e tyre,
duke sqaruar shkrimin redaksional t€ revisté€s me titull “Zbulimi i grues
muslimane”, botuar n€ numrin e majit 1936, t€ s€ p€rmuajshmes sé
Komunitetit Mysliman Shqiptar.

Mbetemi té€ lidhur ngushté me temén, késisoj na duhet t€ ndricojmé
sadopak traditén toné né raport me gruan.

Né anét tona thuhet se malin e mbajné lulet, qé do t€ thoté se jetén
humane, barrén e saj e mban e brishta e familjes, gruaja, cudia grua. Jo vetém
‘shtetin e vogél’, si e quanin latinét familjen, por edhe t€ madhin, e kané
mbajtur te ne qysh herét edhe gra; mbretéresha Teuta vjen deri n€ kohét tona
me dinjitetin, g€ e fitoi me tertherje. Fjala lule éshté emér 1 gjinisé femérore,
ashtu si edhe gjinia, fémija. Raporti me gruan €shté raporti me jetén, me
nivelin e zhvillimit t€ shoqéris€, ndaj lidhet dhe me t€ drejtén. Né Kanunin e
Maleve thuhet se tepérimi 1 s€ drejtés t€ bén té padrejté, pra e drejta synon
barazi gjinore, ku gjysma apo pema e t’amblit plotéson tjetrén, pemén e
gjakut. Gjaté Rilindjes soné kombétare, dheun toné e thirrén mémédhe, por
dhe vepra artistike mé e pérhapur, mbeti “Erveheja”, g€ solli né kulturén toné
krijuese personazhin e paré grua. Gjat€ periudhés sé shtetit t€ ri shqiptar
filluan t€ rrihen problemet gjinore, t€ punohej pér emancipimin e
pérfagésimin me dinjitet t€ gruas, ndérkohé qé polemikat u ngritén, kur
lévizja feministe si ideologji gjeti pérkrahés, qé kérkonin zbatimin e saj né
kundérshti me traditén shekullore.

Studimet gjinore u shfagén né€ fushén e studimit ndérdisiplinor me
theks identitetin dhe pérfaqésimin gjinor si kategori gendrore té analizés. Kjo
fushé pérfshiu studimin e grave (feminizmin, gjinin€ dhe politikat), studimin
e burrave dhe studime plotésuese. Mé ngushté, disiplinat studiojné gjininé
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dhe seksualitetin né fusha té larmishme, por gjithashtu analizon se si raca,
etnia, vendndodhja, klasa, kombésia dhe paaftésia ndérlidhen me kategorité
e gjinisé dhe seksualitetit.

Termi mé 1 hershém dhe ndaj mé 1 pé€rdorshmi mbetet feminizém,
duke gené fjal€kyg 1 ideologjis€ gjegjése, por teoria e feminizmit lidhet me
besimin te barazia mes gjinive né shtresat sociale, politike dhe ekonomike.
Lévizja feministe &shté€ organizuar rreth kétij besimi, prandaj dhe teoria mbi
té nxiti rezultatin e 1€vizjes sé€ pérgjithshmé né mbaré botén, qé synon t&
fuqizojé femrat. Lévizja e feminizmit mund té njihet dhe pérkufizohet si
njohja dhe kritika e epérsisé mashkullore, e kombinuar me pérpjekjet pér ta
ndryshuar até. Théné ndryshe, feminizmi kérkon té luftojé pér baraziné e
femrave dhe té€ argumentoj€ qé ato duhet t€ ndajné mundésité dhe burimet e
pakta né ményré té barabarté gjinore. Vendosur né két€ pozicion, u
déshmuan edhe synimet e saj qysh né fillimet, por g€ mbeten né themel té
1€vizjes edhe tani:

1. Té demonstrojé né nivel botéror réndésiné e femrés

2. Té demaskojé nénshtrimin dhe varésiné historike té€ femrés nga
meshkujt

3. Aurritja e barazisé gjinore.

Gjurmét e saj datojné aty nga vitet 1830 né Seneca Falls t€ New
York-ut, por formalizimi u krye né vitin 1848, si mbahet tubimi i paré nga
Elizabeth Cady Stanto dhe Lucretia Mott. Konventa mblodhi mé shumé se
300 njeréz dhe diskutimet u theksuan mbi gjendjen sociale, civile dhe fetare
té femrave. Lévizja me durim u mundé€soi femrave, né vitin 1920, t& drejtén
pér t€ votuar. U pérhap gjithkund, por me prirje jo t€ njéjta. Késisoj, né
Gjermani, feministet luftuan pér t€ drejtat e femrave pér t’u angazhuar né
marrédhénie seksuale pa dallim statusi martesor dhe ligjor, ndérkohé qé
Marianne Weber (gruaja e Max Weber, si nj€ nga themeluesit e sociologjis¢€)
argumentoi q€ femrat duhet t€ trajtohen njélloj n€ martesé dhe ¢do sferé té
jetés sociale.

Me kohé 1€vizja e udhéhequr nga ideologjia e vet u nda né degé me
sloganet gjegj€se, ku jané pérfshiré:
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Feminizmi liberal — Té gjith€ njerézit jang krijuar njélloj dhe kurré nuk duhet
t’u mohohet e drejta e tyre pér shkak té gjinisé.

Feminizmi marksist — Ndarja e punés lidhet me pritjet e roleve t€ gjinive.
Femrat jan€ pér t€ lindur fémij€, ndérsa meshkujt pér t&€ mbéshtetur familjen.
Feminizmi radikal — Fuqia mashkullore dhe privilegji éshté baza e
marrédhénieve sociale. Seksizmi €shté 1 vetmi mjet q€¢ 1 mban femrat té
shtypura dhe si té tilla, ato jané i pari grup q€ shtypen fillimisht.

Feminizmi socialist — Shtypja ndaj femrave vjen si rezultat i punés sé tyré né
familje dhe ekonomi. Pozicioni inferior 1 femrave &shté rrjedhojé e
kapitalizmit bazuar né klasa shoqérore.

Feminizmi postmodern — Synon té kritikojé rregullin mbizotérues, por teoria
né vetvete €shté e ndértuar né ményré sociale, qé gjithashtu refuzon pohimin
se vetém metodologjia racionale e mendimit abstrakt shkencor mund t€ sjellé
njohuri té€ vlefshme. Shkurtimisht, kjo teori kérkon t€ shikojé nga e ardhmja
duke pérjashtuar traditén.

Dalluan né lévizje femra té shquara, por qé nuk u lané vetém, si:
Dorothy E. Smith, Sandra Harding, Patricia Hill Collins, Carol Gilligan, Joan
Jacobs Brumberg, Barbara Risman.

Me kohé 1évizjes 1u bashkuan edhe prozatore t€ suksesshme, si¢ €shté
rastt 1 Kejt Shopen (1850-1904), si pararendése e letérsis€é feministe
amerikane t€ shekullit XX. Gustav Floberi pérshkroi doket dhe mediokritetin
e jetés borgjeze te romani “Zonja Bovari”, g€ mbetet gjithnjé né top listén e
librave mé t€ lexuar, ndérsa Shopen te “Zgjimi” u pérqendrua kryesisht te
problemi thelbésor, ai se ¢’do t€ thoté t€ jesh grua, aq mé tepér n€ nj€ shoqéri
patriarkale.

Ngjashmérité né subjekt dhe polemikat e para morale q€ shkaktuan
prozat e gjata kané€ béré kritikét t’1 krahasojné shpesh dhe ta quajmé romanin
“Zgjimi” nj€ zonja Bovari amerikane, ndonése prozatorja nuk e pati klasikun
francez thjesht si model, por vetém njé pikénisje duke i dhéné pastaj subjektit
nj€ vatér e theks térésisht autentik.

Né udhén e ¢elur eci Charlotte Perkins Gilman (1860-1935), e njohur
edhe si Charlotte Perkins Stetson, emri i saj i para martesés, njé humaniste e
shquar amerikane dhe shkrimtare. "The Wall Yellow Paper", éshté njé€ tregim
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1 shkurtér botuar sé€ pari n€ janar 1892 né€ “The New England Magazine”, qé
konsiderohet si njé puné e réndésishme, e hershme e letérsisé feministe
amerikane, pér shkak té pérafrimit té tij me qéndrime ndaj shéndetit mendor
dhe fizik t€ grave né shekullin XIX.

Me besimin se lévizja 1 shérbente s€¢ ardhmes u rreshtua dhe Ellen
Key ose Elen Kej (1849 — 1926) pedagoge suedeze, shkrimtare, politikane,
reformatore sociale, pérkrahése e lévizjes feministe dhe luftétare pér té
drejtat e gruas né shoqérin€ bashkékohore. Gjaté téré jetés s€ saj u angazhua
pér emancipimin dhe afirmimin e gruas si dhe u mor edhe me arsimin
popullor. Vepra e saj mé e njohur €shté ajo e botuar n€ vitin 1900, me titull
kuptimploté "The Century of the Child”.

N¢é Evropé, udhén e vijon Virginia Woolf (1882-1941), si shkrimtare

qé trajtoi ¢éshtje gjinore né€ veprat e saj, por sidomos te romani: “Mrs
Dalloway”, botuar né€ vitin 1925, me pérhapje mé tej se Evropa dhe Amerika.
Jehona e 1€vizjes né Shqipéri, duket e sjellé nga té€ shkolluarit né Peréndim,
dhe me ndikim e autoritet né publicistikén tone t€ viteve 20-30 t&€ shekullit
XX, e shgetéson gjimnazistin e pjekur para kohe, q€ véren né té tipare té
mohimit t€ tradit€s apo liberalizmit t€ tepért, kur rreket t’u sqaroj€ autoréve
e népérmjet tyre lexuesve té revistés se qéllimi 1 dispozitave t€ “Kuranit” te
Surja 24 “En-Nur” éshté€ t&€ mbroj€ virtytin e nderin e njerézisé e jo té robtojé
femrén:
“Thuaju besimtaréve q¢€ té ulin shikimet e tyre (nga e ndaluara) dhe ta ruajné
nderin e tyre (nga marrédhéniet e jashtéligjshme)! Kjo €shté mé miré pér ta!
Vértet, Allahu éshté i Dijshém pér até qé béjné€ ata.” (KURANI, 24:30 “En-
Nur”, 2017, Nabhi)

Buharaja 1 grish gazetarét, té cilét jan€ mé prané me propagandimin
dhe n€ udhén e kundért me predikimin, g€ nénshkruajné me emra letraré, té
cilét nuk sigurojné€ pér gjé, té€ shohin problemin realisht e jo t€ jené t&
sipérfagshém, kur u ofron argumentin:

“S€mundja asht gjetiu; por si thamé mé sipér, ata qi merren me kété gashtje
ja s’jané kompetent e flasin kot, ose kané tjera qéllime qi s’u ep doré t’i
cfaqin.” (7, 1936/ 5:144)
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Studiuesi i ri €shté i miréinformuar mbi reformén shtetérore t&€ nisur
qysh né vitin 1929, por ai €shté i bindur q€ themeli pér emancipimin dhe
pérfagésimin e gruas shqiptare €shté edukimi i saj shpirtéror, qytetar,
intelektual e profesional dhe jo zbulimi i tepéruar i trupit, i cili nuk e shéron
dot sémundjen e prapambetjes sé trashéguar. Ata g€ ia ngjisnin prapambetjen
e gruas shqiptare besimit islam, Buharaja synon t’i sqarojé, kurse té tjerét,
g€ ndoshta duan digka g€ nuk e thoné dot, i kundérshton me ashpérsi. Ai
sqaron se sipas “Kuranit”, mbulimi i fytyrés dhe i duarve prej grave
myslimane nuk &shté farz (detyrim). Madje, Komuniteti Mysliman Shqiptar,
ishte konsultuar me fikhun dhe po ashtu nuk gjente pengesé pér té hequr
veshjet g€ e shémtonin gruan shqiptare:

“...ményra e veshjes sé grave Tiranase éshté tepér e shémtuar dhe pa dyshim
bén pérshtypje primitiviteti ndér t€ huajté q€ vizitojn€ vendin t’oné. T¢€ huajté
marrin fotografi sé kétejsmi dhe ja paragesin shtypit t€ jashtmé me komente
as pak té pélqyera pér interesin e vendit e késhtu grat e njé qyteti rrézojné
dignitetin e té gjith¢ Kombit.”

(AQSH, F. Ministria e P. Té Brendshme, V. 1929, D.251, fl.1.)

Vite para se t€ b&hej Ligj, qysh né vitin 1929, shteti i ri shqiptar 1
ishte futur rrugés s€ reformave pér emancipimin e gruas shqiptare, mes té
tjerave edhe pér té€ larguar zakone t€ prapambetura t€ veshjes s¢ saj, né
kuadrin e modernizimit t€ krejt jetés s¢ vendit. KMSH-ja jo vetém q¢ ishte
né linjén e duhur, por edhe mbéshteti nismén shtetérore me ané té€ kérkesés
pér hegjen e ferexhesé:

“... né bazé té shkresés Nr. 353, d. 10.8.1929 té késaj Kryesi, jané tue lévizun
té mbulueme me nji manto té zakonshme (ferexhe) tue lan€ jasht vetém nji
sy; vepér kjo g€ sic e kemi spjegue edhe né€ t€ mésipérmen asht me
konsekuenca jo t€ mira, pér moralitetin publik. Pra lutemi t'urdhnoni ku
duhet qi nji veshje e till€ t€ mos lejohet mé, por t€ detyrohen me vesh carshaf
ose me petkén né fjalé.”

(AQSH, Ministria e Drejtésisé, V.1931, dosja VIII-203, f1.1.)
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Buharaja nis e dyshon te singeriteti i asaj qé kérkon artikullshkruesi,
i cili fajéson padrejtésisht, prandaj te problemet e parashtruara nga Harbuti
ai vegon:
““1 — T€ zbuloj€ e t€ ¢liroj€ gruen.”
“2 — T€ oksidentalizojé elementin Musliman.”
Harbuti kérkon t’1 bajé kéto dy vepra t€ médha! Po kush asht Harbuti? Mos
pyetni, se ka frigé t€ dalé n€ shesh jo pér tjetér, po se do t&€ kuptohet shkolla
e tij e nalté (!), ku 1 ka kryer studimet e do t€ kuptohet arsyja, se pérse nuk 1
duken t€ pérshtatun universitarét t’oné qi kané studjue né Evropé.

“Zani 1 Nalté” duke i paré kéto g€llime té liga t&€ Harbutit me shoké késhillon
véllaznit musliman e t&€ krishteré qi t€ ruhen nga t&é kétillé mikrobé qi

9999

pérpigen me na shembé moralin.

Kaq i ri n€ moshé dhe Buharaja del dizdar i késhtjellés familjare, ku turpi,
vegmas ai 1 femrés sé celulés shpirtérore, Eshté njé vdekje reale shoqérore:

“Ndjenja e nderit, gjaja ma e vlershme pér shpirtin shqiptar asht nji pérzierje
e krenarisé dhe sedrés. Kanuni pohon: “Pér nderin e fyem nuk ka gjykim dhe
gjykaté. Fale po t€ duash, pérndryshe laje ballin tand t€ njollosun, derisa
shnderimi t€ mos jeté shpague me lamjen e gjakut apo me nji falje fisnike.
Pérpara Kanunit i fyemi quhet si nj€ njeri i dekun.””
(Koligi, 1999: 55)

Sa i pérket Pérparim-dashésit, mendimeve té tij, €shté i bindur se nuk
€shté 1 singerté n€ argumentin g¢€ jep, sepse ai kérkon zbulimin e gruas jo si
nevojé t€ kohés, por vegse nga turpi i t€ huajve. Gruaja shqiptare ka karakter
té fort€, sipas Buharas€, éshté punétore dhe di té€ béjé¢ durim. E mbéshtet
gjykimin e vet te filozofi Sami Frashéri, i cili te drama “Besa” ka vendosur
né€ gendér Merushen, malésoren shqiptare q¢€ kéndon e lumtur:
“Kasollen e kemi miré€, / Pér pallas s’kemi déshir€. / E ku ka gjé mé t&€ mir¢!
/ Kshu si rrojmé na t€ lir€! / Rrofshin qofshin malésité! / Zili pagin
mbretérité!” (“Besa”, pérktheu A. Ypi)
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(Pér rastési apo si ndregje e kohé€s, edhe Vexhhi Buharaja e pérktheu mé pas
veprén dramatike t€ Sami Frashérit dhe ky fragment do t€ jepe;j):
“Kasollen e kemi t& mir€, / Pér pallat s’kemi déshiré / E ku ka gaz mé t&€ miré
/ Saté rrosh sineiliré? / Rrofshin, qofshin mal&sité, / Zili pagin mbretérité?”’
(Frashéri, 1988: 33)

Pér t€ gené t€ sakté, kétu emri i pérkthyesit &shté Vexhi, pa e ditur né
&sht€ marré mendimi i autorit apo jo pér ndryshimin, g€ prek kuptimin.
Duke u géndruar besnik porosive kuranore e profetike, Buharaja sqaron se
gruaja mund t€ dalé jashté shtépis€ e zbuluar, por pa pasur géllim jetén e
kafeve, ekspozimin e stolive femérore ku nuk duhet dhe parazitizmin e
kopjuar trashé prej Peréndimit materialist. Njéherazi ai sqaron raportin mes
s€ drejtés dhe detyrés, g€ pranon gjithsecili edhe kur pérshtatja e “Kuranit”
1€ hapésiré dhe sipas moshés s€ gruas:

“Graté e moshuara, q€ nuk shpresojné mé t€ martohen, nuk éshté gjynah ta
heqin mbulesén e jashtme, por jo duke i treguar stolité e tyre. E, nése
pérmbahen, €shté edhe mé miré pér ato. Allahu 1 dé€gjon dhe 1 di té gjitha.”
(KURANI, 2017, Nahi; 24:60)

Né fund té shkrimit publicisti premton se ¢éshtjen e Zejnebit e té
Zejdit (Redijell-llahu anhumma) do ta sqaroj€ né€ artikujt e mépas€m, por nuk
kemi mundur t€ gjejmé firmén e tij n€ ndonjé periodik tjetér kombétar, deri
sa del me emrin e vet te njé e pérkohshme, por si vjershétor.

Lévizja feministe nuk rreshti dhe pas Luftés II Botérore, duke dhéné
ndihmesén e vet n€ studimin e ¢é€shtjeve gjinore.

Sa 1 pérket gjinis€, Simone de Beauvoir (1908-1986), teoriciene
sociale dhe pérkrahése e feminizmit thoté: "Qenia nuk ka lindur grua, por
béhet njé e till€". Kjo piké€pamje propozon qé né€ studimet gjinore termi
"gjini" duhet t€ pérdoret pér t'iu referuar konstrukteve shoqérore dhe
kulturore t€ mashkullorésisé dhe feminitetit dhe jo né gjendjen e genies
mashkullore apo femérore né té€résin€ e saj. Megjithaté, kjo piképamje nuk
mbahet nga t€ gjithé teoricienét gjinoré. Beauvoir &shté me njé€ kéndvéshtrim
qé€ shumé sociologé mbéshtesin (shih Sociologjia e gjinis€), megjithése ka
shumé kontribuues té tjeré né fushén e studimeve gjinore me prejardhje t&
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ndryshme dhe piképamje t€ kundérta, té tilla si psikoanalisti Jacques Lacan
(1901-1981), "psiko-analisti mé i diskutueshém qé nga Frojdi" dhe feministe
si Judith Butler (1956), e cila sfidon konceptet konvencionale té gjinisé dhe
zhvillon teoriné e saj t€ performativitetit gjinor.

Disiplinat shkencore nganjéheré ndryshojné né gasjet e tyre se si dhe
pse studiohet gjinia. Pér shembull, né antropologji, sociologji dhe psikologji,
gjinia shpesh studiohet si njé praktiké, ndérsa né studimet kulturore, shpesh
shqyrtohen pérfagésimet e gjinisé. Né politiké, gjinia mund t€ shihet si njé
ligjérim themelor qé aktorét politiké punésojné pér t'u pozicionuar né njé séré
céshtjesh. Teoria feministe e psikoanalizés, e artikuluar kryesisht nga Julia
Kristeva (1941) (semiotiké, psiko-analiste dhe feministe) si vazhduese e
Roland Barthesit dhe Bracha L. Ettinger (1948) artiste vizuale dhe teoriciene
e feminizmit francez, t€ informuar nga Frojd, Lacan dhe teoria e
marrédhénieve té€ objekteve, aq me shumé ndikim né studimet gjinore. Sipas
Sam Killermann, comedian bashkékohor, autor dhe aktivist pér dhénien e
¢mimeve, gjinia gjithashtu mund t€ ndahet né tre kategori: identitetin gjinor,
shprehjen gjinore dhe seksin biologjik. Kéto tri kategori jan€ njé ményré
tjetér pér té prishur gjinin€ n€ ndértimet e ndryshme sociale, biologjike dhe
kulturore. Kéto ndértime fokusohen né€ ményrén se si feminiteti dhe
mashkullorésia jané subjekte fluide dhe se si kuptimi i tyre €shté né gjendje
té luhatet varésisht nga kufizimet e ndryshme qé i rrethojné.

Por nuk mungojné edhe qasjet kritike. Historiani dhe teoricieni Bryan
Palmer argumenton se mbéshtetja aktuale e studimeve gjinore né
poststrukturalizém béhet palé me depersonalizimin e ligjérimit, me
shmangien e strukturave t€ shtypjes dhe pérpjekjeve t€ rezistencés, erréson
origjinén, kuptimet dhe pasojat e ngjarjeve dhe proceseve historike duke
kérkuar t€ kundérshtojé€ tendencat aktuale né studimet gjinore me argumentin
pérnevojén pér t€ analizuar pérvojat jet€sore dhe strukturat e nénshtrimit dhe
fuqisé.

Studimet gjinore, dhe mé shumé studimet e vecanta né kuadér té
studimeve gjinore, u kritikuan vazhdimisht nga Vatikani. Eshté folur qysh
herét pér "kolonializmin ideologjik" duke théné se "ideologjia gjinore"
kércénon familjen tradicionale dhe heteroseksualitetin pjellor. Franca ishte
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nj€ nga vendet e para ku kjo kérkes€ u pérhap né masé, kur 1évizjet katolike
marshuan né rrugét e Parisit kundér projektligjit pér martesén dhe adoptimin
¢ homoseksualéve. Mé&simdhénia e disa aspekteve té teorisé gjinore u ndalua
né shkollat publike té Uellsit t€ Ri Jugor pas njé rishikimi t€ pavarur né até
se si shteti méson edukimin seksual dhe shéndetésor dhe materialin e
diskutueshém té pérfshiré né materialet mésimore.

Si paragiten géndrimet shtetérore dhe geveritare ndaj studimeve
gjinore?

N¢é Evropén Qendrore dhe Lindore 1€vizjet anti-gjinore jané né rritje,
veganérisht né Hungari, Poloni dhe Rusi. N€ Rusi studimet gjinore aktualisht
tolerohen, megjithaté praktikat e mbéshtetjes shtetérore qé shtyjné axhendén
gjinore né€ lidhje me perspektivat mbi gjininé e atyre né pushtet - p.sh.
zgjidhja e ligjit né detaje, specifikat e dhunés né familje u shfuqizua né vitin
2017. Q& nga viti 2010 Rusia ka udhéhequr njé fushaté né UNHRC pér té
njohur t€ ashtuquajturat 'vlera tradicionale' si njé konsideraté legjitime né
mbrojtjen dhe promovimin e t€ drejtave t€ njeriut. Programet e studimeve
gjinore u ndaluan n€ Hungari né tetor 2018. N& njé deklaraté té 1éshuar nga
zyra e kryeministrit hungarez Viktor Orban, njé z€dhénés deklaroi se
"Qéndrimi 1 geverisé €shté q€ njerézit t€ lindin qoft€ mashkull apo femér,
dhe ne nuk e konsiderojmé t€ pranueshém pér ne pér t€ folur pér gjinité e
ndértuara shoqérisht dhe jo pér gjinité biologjike ". Ndalimi ka té€rhequr
kritika nga disa universitete evropiane g€ ofrojn€ programin, mes tyre
Universiteti i Evropés Qendrore me bazé né Budapest, statuti i t€ cilit &shté
revokuar nga geveria dhe &shté paré gjerésisht si pjes€ e 1€vizjes sé partisé
geverisése hungareze ndaj totalitarizmin.

Qeveria Popullore Qendrore né€ Kiné mbéshtet studimet pér
zhvillimin gjinor dhe social t& gjinisé né€ histori dhe praktikat g€ cojné né
baraziné€ gjinore. Duke pérmendur filozofin€ e Mao Ce Dunit "Graté mbajné
gjysmén e qiellit", kjo mund té shihet si vazhdimési e barazis€ s€¢ burrave
dhe grave t€ paraqitura si pjes€ e platformés ideologjike t&€ Revolucionit
Kulturor.
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Nuk ka si té jem me 1€vizjet feministe, q€ spérkatén qysh né vitet 30-
té realitetin shqiptar, vegcmas me deggét e tij ekstremisht t€ ideologjizuara, qé
u rrekén t€ zbatoheshin shtetérisht tek ne gjaté gjysmés sé shekullit XX, duke
1 ré€né ndesh tradités, por nuk ka si t€ mos theksoj se jo vet€ém lulja, edhe
dashuria, bukuria, poezia, zemra, ashtu si néna e héna, si jeta e vdekja jané
emra t€ gjinis€é femérore.

Té tilla raporte, ku pérzihen mendja me zemrén, Vexhhi Buharaja
pati edhe né vitet n€ vijim, por né fusha t€ ndryshme t€ dijes, q€ e
pérplotésojné até si nj€ figuré shuméplanéshe.
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Doc. Dr. Agron Tufa
Trajtimi i grave ne burgjet dhe kampet e internimit komunist*’

Instalimi 1 regjimit komunist pérmbysi, ndér shumé norma e
pérfytyrime, dhe sjelljen ndaj gruas. Pérkundér propagand€s pér gjoja
clirimin e saj, né praktiké, ajo ¢faré vijoi mé pas, deri né rénien e sistemit,
ge njé skllavérim i programuar i saj dhe, né thelb, shfytyrimi gjinor 1
"femilitetit". Nén parrullén "gruaj - forc€é e madhe shogérore e
transformuese", femrés shqiptare iu imponuan pérfytyrime t€ pérgudshme
mbi gjininé€ e saj, duke ia pérshtatur ato frymés revolucionare té pllakateve
té tipit "gruaja-burré vetullangrysur", me 11éré, kallo e muskuj mashkullorg,
sipas imazhologjisé viziale standarde té€ pllakateve e grafikave, ndérsa
habitati 1 saj natyral, nuk jané mé mjediset familjare, universitetet apo
aspekte t€ edukimit, por fushat, kodrat e malet, ku ajo si njé Herkul modern
konkuron stalinjecét q€ shkulin kércuna, fabrikave e repartet e tornerive, me
pérparése dhe njé€ libér t€ kuq apo dekret. Mjafton t&€ shihni s€ paku pllakatin
e mozaikut né€ fasadén e Muzeut Historik Kombétar. Sigurisht parfumi i saj
éshté djersa né fushatat e korrje-shirjeve, tarracave apo furrnaltave té
shkrirjes sé celikut.

Ka myjaft tablo me idile epike punétorésh, kolektiva puné, ku femra
ngrihet mes reparteve t€ punés né mbledheje duke kritikuar burra, drejtues e
shfagje t€ huaja, me gishtin kércénues, si njé amazoné e rrepté.

Por kjo qasje e defeminilizimit t€ femrés, ka origjiné t€ hershme, qé
nga cetat partizane, ku shkon krahas propaganda pér "¢lirimin e forcés sé
gruas", dhe gasja perfide e skartimit kriminal t€ saj pa asnjé etiké drejtésie.
Njé€ ndér shembujt demonstrativé, se si do t€ veprohet me femrat e
suksesshme e me personalitet t€ fort€, na shérbén gjyqi tragjik 1 partizanés
sé bukur, t€ kultururar e me kurajé - Ramize Gjebrea. Sipas dokumentave,
ditaréve e shénimeve té€ shumé ish-partizanéve, asaj iu montua njé akuzé, pér
gjoja prishje t&€ moralit partizan, pér gjoja njé flagrancé dashurie me njé nga
vartésit e saj komandanté, partizanin Zaho Koka. Por procesi hetimor

4 Fragment nga kumtesa me t€ njéjtin titull
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partizan qé& zgjati nga 24 shkurti deri mé - 7mars 1944 mori vetém pérgjigjen
proverbiale t&¢ Ramize Gjerbresé, dhe até, n€ latinisht: "Nega totum" (asgjé e
vérteté). Studiuesit e shumté t€ jet€s sé saj, déshmojné se dénimi me
pushkatim i Ramizesé qé urdhéruar nga Dushan Mugosha, pér shkak t€ njé
polemike té egér t€ Gjerbres€ me t&, pér shkak t& Kosovés dhe fatit té saj pas
luftés. Komandantja e re 19 vjecare u ekzekutua jo pér akuzén-shpifje, por
pér shkak t€ ndjenjave t€ saj nacionaliste. Na térheq vémendjen fakti,
eleminimi 1 Ramize Gjebresé do té pérbéjé njé shabllon, qé do té pérséritet
mé voné me dénimin e femrave t€ "forta" e t€ suksesshme si Musine
Kokalari, Sabiha Kasimati, Marie Shllaku, Nexhmije Duma, Liri Gega, Liri
Belishova et;.

Po t'u referohemi statistikave (t€ paplota), drejté€sia e regjimit
komunist burgosi e dénoi politikisht me vite t&€ gjata burgu 7367 gra. U
ekzegutuan me dénim me vdekje 450 té€ tjera; 7 vdigén né qelit€ e
paraburgimit; 308 vdigén né spitalet psikiatrike (t€ ¢mendura nga torturat),
qé né total b&jné 10.792 gra.

Njé bilanc 1 hidhur ky g€ na krijon nj€ tablo té€ pérgudshme té sjelljes
sé diktaturés me gruan, krejt né t€ kundért t€ propagand€s komuniste, i cila
proklamonte se po e ¢lironte gruan nga zgjedha shekullore e Kanunit apo
normat shtypése patriarkale. Se sa géndron kjo né€ raport me propagandén,
do t€ na duhet t'i hedhim njé sy té shpejté etikés sé Kanunit (t&€ Leké
Dukagjinit) mbi gruan.

Pér hir té s€ vértetés, "gjinia e bukur" €shté trajtuar jo gjithmoné miré
dhe me dashamirési né "Kanun", por n€ aspektin e dhunimit fizik té saj nga
dikush tjetér, jashté dorés sé€ burrit, te prekja, Iéndimi dhe kompromitimi, ajo
€shté ruajtur dhe &sht€¢ mbrojtur me xhelozi dhe fanatizém.

Po gélloi gjaksi me gruan, hasmi, qé do t€ duhej t&€ merrte hak, pér
nder t€ gruas nuk e bén gjakmarrjen sepse gjaksi ka gélluar bashké me gruan
dhe burréria kanunore nuk lejon qé€ né€ syté e gruas té€ ¢nderohet a t& vritet
edhe burri 1 saj. Po géllove me gruan, ke qélluar me dorézanin mé té forté;
po géllove me gruan ke me me vete nj€ besé tepér madhe, me nj€ n'(d)ore t&
forté. Né té tilla rrethana, pra gruaja &shté e shenjté. I huaji prandaj nuk
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guxon t€ vé doré mbi gruan e huaj, edhe atéheré kur burri i saj éshté né€ gjak
me hasmin. Pse mund t€ thuhet késhtu?

Kanuni 1 Maleve e ka peshuar miré két€é puné dhe né fund ka
konstatuar se " Grueja s'bjen né gjak" (19). Madje edhe po ndodhi g€ gruaja
vrau diké ajo pérséri nuk ka tagér t€ bjeré né€ gjak. "Grueja s' bjen né gjak"
edhe "me qillue se vret kend"(19). Po nése hakmarrési vé doré mbi gruan e
burrit, duke dashur g€ t&€ hakmerret ndaj burrit, pérmes goditjes qé€ i bén gruas
sé tij, duke e quajtur marrje haku, apo marrje borxhi, hakmarrési apo dorasi
s€rish ka béré gabimin fatal e t€ madh , té cilin gabim kanuni nuk ia fal.
Madje kété ia ndalon edhe burrit. "Me e gjeté gja gruen pér faj t€ burrit,
prindja e saj i lypin arsye me kanu".(19). "Me rrahé&, me plyré a me vra gruen
e burrit dora e huej, nderen ia kérkon burri, varren e gjakun prindja."(22).
Kundruar prej té€ gjitha anéve, kanuni nuk lejon t&€ vihet doré e huaj mbi
gruan.

Se ¢faré ka ndodhur né burgjet, hetuesité apo kampet e pérqendrimit
komunist me vajzat e graté shqiptare ka njé material shumé té pasur e té
pafundém memuaristik, filmik e gjyqésor. Duke anashkaluar rastet e médha
me skena té mjerimit masiv né kampet e vedekjes si Tepelena, Kruja, apo
Kodér Kamza, ne do té kufizohemi me njé prej teknologjive tipike té
"demaskimit popullor komunist" mbi njé femér, si¢ na paraqitet n€ ditarin e
internimit, né nj€ prej qindra ditéve t& artij realiteti.

18 Tetor '79

Tefta nuk éshté mé me ne, e arrestuan dje. Né datén 15 i béné “demaskimin”
né sallén e kinemasé; pastaj, dy dité me rradhé na hodhén guré né shtépi dhe
dje erdhi gazi e mori.

Oborri éshté plot me guré, copa tullash, xhama té thyera. i lamé pa fshiré gé
t’i shihte ndonjé hetues se ¢’u punua né kurriz toné. I bémé telegram
Ministrisé, po té gjitha dolén kot. Ky institucion vendosi kundra nesh.

Me rradhé ndodhi késhtu: té mérkurén mbasdite kishim dalé né apel me
cunat pér dore. Pritém mjaft se s 'po vinte njeri t€ na numuronte si pérheré.
Ora kaloi, po errej, kur né shesh té sektorit ndaloi njé Gaz dhe zbriti Guri.
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Na hodhi njé shikim si grup, i ngutur dhe menjéheré na urdhéroi té futemi
né sallé pér mbledhje. Deshém t’i conim fémijét né shtépi, meqé ishte voné,
por ai s'na la. I morém né sallé por pastaj i ¢oi Danaj dhe u kthye. (S’di ¢’do
té kish ndodhur po t’i kishim aty).

Populli po mblidhej me shumicég, té sinjalizuar si duket gé mbledhja ishte me
réndési. U ngucém né mes té gjindjes, dhe Guri na ¢oi né rreshtin e tretg,
tamam pérballé tryezés me beze té kuge té pérgatitur pér presidiumin.
Atmosfera ishte e keqe. Para disa javésh, mund té keté dy muaj, kané
demaskuar Dumet, para pak ditésh kemi béré fjalé me Gurin por sidomos
flala e kryetarit t¢ Degés na ndillte pér keg. Salla u mbush dhe turma
vazhdonte té hynte duke plotésuar edhe hapésirén para té dyja portave. Zuri
vend presidiumi, partia e Grabjanit plus Petrag Nushi, sekretar i partisé sé
ndérmarrjes. Turma gumézhinte po kur u ngrit Filipi, sekretar i partisé,
kureshtja e mundi zhurmén.

“Jemi mbledhur sot tha gati i buzéqeshur, qé té béjmé demaskimin politik té
Tefta Tasit. Ku éshté Tefta? ” pyeti pastaj. Dégjova time motér qé u pérgjegj:
“Ketu jam”.

“Ngrehu kétu para popullit. Atje te muri, té té shohé populli”.

Tefta u ngrit dhe vajti géndroi tre metra larg presidiumit.

la dhané fjalén Petraqit (zeshkan, fagekuq, arrogant). Filloi té lexonte
akuzén e tij, té mbushur me fjalé fyese si e “poshtér, reaksionare, amorale,
bushtér, kérmeé”.

C’mund té bénim? Té ngriheshim? Ishte voné, dyert ishin té bllokuara. Ai
vazhdoi me ton té larté dhe vazhdimisht e shtonte zemérimin, nga fundi edhe
me shkumé né cepat e gojés ... “I ati ka qéné ministér i Zogut, i dénuar nga
partia si armik i popullit, po ashtu edhe xhaxhai i saj, po ashtu dhe daja, dhe
i vellai... jané familje reaksionare. Nuk del né puné, vjell vrer, shan mallin
e dyganit. Duan pérmbysjen e pushtetit, duan gé té vijé imperializmi. Por
populli u ka thyer kokén gjithmoné!” etj, etj.

Populli duartrokiste, brohoriste. Shpesh ia ndérprisnin fjalimin, dhe sa heré
béheshin kéto ndérprerje, zéri i hollé i njé skraparlliu flokébardhé delte
pérmbi zhurmén me njé klithmé Rrofté shoku Enver! Salla ngrihej né kémbé
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dhe shpérthente né urra té gjata. Njé i rinisé m u afrua mu né fytyré duke mé
zbardhur dhémbét me zgérdhi.

Vendosém té mos ¢cohemi nga vendi dhe késhtu ne té tre kétu dhe Tefta atje
ishin té vetmit gé nuk rrihnim duart dhe e mbanim gojén mbyllur.

...Zhurma u ul. Presidiumi u véshtruan me njéri — tjetrin dhe natyrisht nuk
ngulén kémbé gé ajo té fliste. (pér ta nuk ka asnjé shkelje gé i akuzuari edhe
té mos flasé fare.)

la dhané fjalén popullit, por pér ne kishte mbaruar ¢do gjé; né menyré
demostrative u ngulém né njé géndrim té heshtur, Tefta atje dhe ne té tre
kétu.

Té gjithé sa folén, patjeter ishin té porositur, por ményra se si u zhvillua
mbledhja dhe sidomos fakti gé ne nuk pranuam ndonjé faj, por reaguam, u
dha doré organizatoréve: Fjalimet e atyre gé kishin porositur dolén tamam
té zeméruar. Ata shprehén indinjatén sikur ne té kishim shkelur té drejtén!
Mé i buti prej tyre, mé i maturi té themi, njé agronom me té cilin Tefta as ka
kémbyer ndonjéheré njé fjalé, tha: “Uné nuk e njoh personalisht Teftén, por
¢’éshté ai té ecur né rruge?! Sikur ka ¢liruar Shqipériné!!” (ai né fakt me
kéto fjalé pérmblidhte gortimin e rajasé gé i bén sjelljes mé normale
gytetare, dhe né kété identifikohen shumé nga ata qé e kané ulur kokén
pérfundimisht né mjedisin toné mbytés). Pas tij u ngrit veté Nuria dhe tha:
“Kjo kétu merr njé fémijé pér dore dhe shkon serbes né posté” (Nénteksti: si
guxon té mé kalojé para?! Ajo veté, Nuria, ka njé friké patologjike nga ata
té sigurimit, megjithéqé u bén gjithé kéto shérbime). Pastaj dy pleq dhe njé i
ri kérkuan i pari arrestimin e menjehershém té Teftés, dy té tjerét jo vetém té
sajén por edhe tonin, meqé nuk duartrokitém. (I dyti kishte njé habi té thellé
té vizatuar né fytyré kur pyeste: Té mos duartrokasésh pér shokun Enver! Si
u béka!?).

...Dritat ishin té dobéta né sallé, tymi i duhanit i mjegullonte edhe fytyrat,
konturet. Isha shumé i tronditur qé té mund t’i kujtoj té gjitha sa thané. Mbas
kétyre té paréve folén njé séré hipokritésh pa réndési dhe grash gé jané me
gisht né Sektor.
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Njéra prej kétyre, njé e shéndoshé me krahé té shkurtér, (pér té cilén
garkullon fjala se e ka pérpjekur me jaranin majé njé mani) tha: “Kjo vé njé
kapele né koké (si¢ duket e ka paré né rastet kur lante kokén), merr njé trasté
té jashtme dhe na shet mend né dyqan”. Njé tjetér (antare partie, mé e
shéndoshé se tjetra dhe fare e shthurur nga goja, e famshme pér grindjet e
gjata me Iémin ku léshon pér té kullotur 100 pulat e dy plepave té saj-kotece)
u ngrit mes rromuzeve té cunave, e réndé si njé vozé dhe tha me zé burri:
“Késaj nuk i pélgejné zarzavatet e shtetit! Ca do qo? Apo do kohén e
bejleréve? ” Té njéjtén gjé né thelb, por me njé fije té hollé zéri, e emocionuar
né kulm e pérsériti shitésja e zarzavateve, ajo gé kaq heré nuk i jepte Teftés
edhe kur kishte radhén...
Pastaj Lika, brigadier dhe sekretar partie u ngrit nga rreshti i paré dhe mé
tregoi mua me gisht: “Ky kétu nuk paragqitet né puné, ikén népér malésira
me bleté, rri me javé...” (n€ malsi uné?... gé duhet té dal dy heré ditén né
apel...)
Me kéto e ca té tjera mbaroi mbledhja. Populli u ngrit dhe u mblodh tek porta
kryesore. Daljen tjetér e mbanin mbyllur gé té mos ndahej masa mé dysh dhe
i binim shkurt neve pér né shtépi. Duhej té ndodhte né shesh té Sektorit ajo
qé kishin pérgatitur.
U futém dhe ne né turmén gé grumbullohej, kur Teftés i erdhi njé shtytje e
forté nga mbrapa. Uné qgé isha pérpara ktheva kokén dhe pashé djalin gé
kéto dité mé merrte bigikletén pér xhiro. S’desha ta besoj. E pyeta me sy por
ai mé béri njé shenjé mohuese por né formé tallése. Kishte pérreth shokét e
organizatés gé e nxisnin dhe ky béhej trim. Né koridor té gjithé na véshtronin
ftohté si¢ na kishin né mes. Shumé prej tyre duhet t’i kishin gurét né xhepa.
Futém Teftén né mes dhe vazhduam mes té shtyrave. Nga hapésira e portés
se jashtme pashé gazin e Degés qé s kishte lévizur nga vendi™°.

30 Leké Tasi "Grabiani rrézé kodrave", ditar internimi, fq. 242, botimet ISKK, 2018
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PhD. Urtak Hamiti, Assistant Professor at University “Kadri Zeka”,
Gjilan, Kosovo

Between Religious Nationalism and State-sponsored Fascism the
Serbian Orthodox Church and the Issue of Kosovo’s Statehood and its
Albanian Majority Population

Abstract

Religious nationalism is often perceived as a manifestation of a
certain nation, such a nation being a community of ancestors and those living
presently, both dead and alive, sharing a common religion. In this case,
nationalism incorporates within its territory all past and current markers of
nationhood, religious monuments, religious tales, and in the case of Serbian
religious nationalism even the self-perpetuating myth of “Kosovo as the
Jerusalem of Serbian faith and birth place of Serbian country”. The
correlation between the Serbian Orthodox Church and the Serbian State,
inspired by religious nationalism, bent on disintegrating former Yugoslavia
and creating a “Greater Serbia” has been explained and presented
historically. However, nowhere better than in the conflict of Kosovo and in
the aftermath of the creation of Kosovo as an independent and sovereign
state, has the Serbian Orthodox Church taken such a strong stance of
inspiring and defending Serbian religious nationalism, failed to condemn
Serbian state’s fascist and genocidal tendencies and crimes against Kosovo
Albanians (a majority of whom are Muslims, practicing or non-practicing)
and still remains opposed to any political solution that would settle the
relations between the two countries, Kosovo and Serbia.

Key words: religious nationalism, the Serbian Orthodox Church, Kosovo
War, Kosovo Statehood, Kosovo Albanian Muslim heritage

The complete restructuring of nations in the area of the Western
Balkans (more specifically in the area of former Yugoslavia), which foresees
settled disputes between nations and countries and no open issues, that began
three decades ago, is still an ongoing and unfinished business. Ethnic
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tensions fueled by nationalisms that destroyed former Yugoslavia began with
the annulment of Kosovo’s autonomy within the Yugoslav Federation by
Serbian state authorities on March 23™ 1989. Serb nationalist movement
began its plan to create a “Greater Serbia”, a country that would encompass
all areas in former Yugoslavia with Serb population, exactly by suspending
Kosovo’s autonomy, where the majority of population were and still are
Albanians of mostly Muslim religion, who had previously demanded even
greater autonomy within Yugoslav Federation through massive
demonstrations in 1981. Although, religion was not officially banned in
socialist Yugoslavia Federation, it did not play a significant role in the
society and identity of nations that lived alongside each other in the
Federation. The Serbian Orthodox Church was the first Serb institution that
dared, in the early 1960’s and later in 1982, to publicize that Kosovo
Albanians allegedly planned and executed the expulsion of Kosovo Serbs as
well as persecution of the Church itself.>!

Unable to deny the historical truth that Kosovo has always been a
majority Albanian- populated area, both as part of the Ottoman Empire or
the Yugoslav Federation, Serb nationalists have always laid claim to Kosovo
on historical grounds. Serb nationalists and the Serbian Orthodox Church
have posited Kosovo as the cradle of their culture and religion emphasizing
the battle that took place in 1389 between a Christian Coalition and Turkish
Ottoman forces, at the Fushe Kosova/Kosovo Polje or Field of Black Birds,
and the fact that Patriarchate of Peja/Pec has always been in Kosovo even
during five centuries of Ottoman rule.

In the Yugoslav Federation, the Serbian Orthodox Church offered a
different mythical and historically distorted narrative for Serb nationalists by
stating that Serbia has always been sacrificed and in defense of Christian
values; therefore, the Serb nation has every right to lay claim to territories it
once controlled, according to the Church. The Serbian Orthodox Church
coined the phrase “Kosovo is the Serbian Jerusalem” precisely aiming to

3! 'Vjekoslav Perica, Balkan Idols: Religion and Nationalism in Yugoslav States, Oxford
University Press, New York: 2002, pp. 43-55 and pp.123-165.
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back a stance where the Serbian nation and religion are one in defense of
Christendom. This discourse was applied by Serb nationalists in pursuit of
their of “Greater Serbia”. However, this was an invented tradition. As in
many other cases of religious nationalisms, modern nationalist practices
often use historical materials and events to construct an invented tradition
for immediate purposes mainly to mobilize their nationalist base.>?

Serb religious nationalists used other historical events to enhance
their position such as the retreat of defeated Serbian army that was almost
obliterated by Austrian-Hungarian forces in the First World War. The retreat
took place through present Kosovo and Albania to the island of Corfu,
Greece. This retreat was branded as “Serbian Golgotha”>? and after the war,
in 1918 while commemorating it as martyrdom and comparing it with the
heroism of Serbs at the Battle of 1389, Patriarch Dimitrije Pavlovic used the
phrase of “Serbian Jerusalem” urging Serbs for holy journeys to the island
of Corfu that has memorials and Serbian military cemetery, as pilgrims go
to Jerusalem>*

The first published quote of Kosovo as “Serbian Jerusalem” was used
by Serbian general and Nazi Collaborator Milan Nedic in June of 1939,
marking the 550" anniversary of the Battle of 1389 in daily “Politika” in
which he stated “that as dark clouds gather in the skies of Europe, Serbs are
again returning to Kosovo, Serbian Jerusalem”. This discourse was
replicated in 1989 by Serbian nationalists aiming to mobilize and militarize
its base seeking “Greater Serbia”. However, it also proves that the phrase
“Serbian Jerusalem” itself exemplifies the nationalist practice of the
invention of tradition and distortion of history.*

52 Eric Hobsshawn, Terence Ranger, The Invention of Tradition, (Cambridge: University
Press, 1983) pages 6-7

33 Thomas Emert, Serbian Golgotha, Kosovo 1389 (New York: Columbia University Press,
1990)

54 “Serbian Jerusalem are Vido and Corfu” article by Dragisa Draskovic published in
Serian daily Blic online published on 14.06.2009, accessed on April 25% 2019
https://www.blic.rs/vesti/reportaza/srpski-jerusalim-su-vido-i-krf/1Inxc4f

35 Vjekoslav Perica, “Serbian Jerusalem: Religious Nationalism, Globalization and the
Invention of a Holy Land in Europe’s Periphery, 1985-2017”, in Occasional Papers on
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Not only Serb religious nationalists where using the phrase “Kosovo
is Serbian Jerusalem”, but also prominent intellectuals and Communists
further developed the Serb-Jewish parallel. One of the most prominent
Serbian writers, Dobrica Cosic, who was also was the first President of
the Federal Republic of Yugoslavia (from 1992 to 1993) and considered by
his admirers as the Father of the Nation due to his influence on modern
Serbian politics and the national revival movement in the late 1980s, resorted
to the same rhetoric. In an interview in 1983 Cosic stated that “Serbs are the
new Jews at the end of 20™ century eternally in search of their promised Holy
Land”® Another Serb nationalist and prominent writer Vuk Draskovic in
1985 published an open letter to Israeli writers outlining a new history
according to which both Serbs and Jews were hated and have historically
suffered because of their identity, religion, and tradition. Draskovic went
further to claim that Serbs are the thirteenth lost tribe of Israel, that traces of
ancient Serb and Jewish kingdoms can be found in two holy lands of Kosovo
and Israel-Palestine, hence Kosovo is “Serbian Jerusalem™>’.

The relationship between religion and nationalism is still a subject of
debate. In theory nationalism can be understood as both a secular and
religious phenomenon. For instance, Albanian nationalists have historically
been of Muslim, Christian Roman Catholic and Orthodox backgrounds,
respectively. Rogers Brubaker separates four approaches or categories of
religion and nationalism, which are not mutually exclusive.’®One of the
categories states that religion is imbricated or intertwined with nationalism.
In Serbia this phenomenon is further strengthened by the fact the that the

Religion in Eastern Europe (Portland: George Fox University Press Volume 37 (2017),
Issue 6, p. 39.

%6 Vjekoslav Perica, Balkan Idols: Religion and Nationalism in Yugoslav States, Oxford
Scholarship, Oxford:, 2002, p.124.

57 “The Wish to be a Jew: The power of Jewish Trope in the Yugoslav Conflict”, article by
Marko Zivkovic, published on 06.03.2000, accessed on April 25%
2019https://journals.openedition.org/urmis/323?file=1

8 Rogers Brubaker “Religion and Nationalism”, article published on 03.11.2011, accessed
on April 25" 2019 https://onlinelibrary.wiley.com/doi/abs/10.1111/j.1469-
8129.2011.00486.x
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founder of Serbian State was Stefan Nemanja, the brother of Saint Sava who
managed to gain autocephality for the Church of Serbia from Patriarch of
Constantinople in 1217%°. After the fall of the Serbian State under Ottoman
rule according to Serbian version of history “Ottoman occupation was
characterized with destruction of Serbian Orthodox Churches and
monasteries”®’. However, in the same article the author explains how under
Ottoman rule the responsibilities of Patriarchate of Peja/Pec were enhanced
and expanded geographically to include Northern Macedonia, Montenegro,
and Orthodox Dioceses of Bosnia and Herzegovina, Dalmatia, Slavonia,
Croatia and parts of Hungary®! This was the basis for the forgers of the idea
of “Greater Serbia” as the territories that these religious nationalists were
seeking basically were under Serbian Orthodox Church jurisdiction and this
proves even more the correlation between Serbian Orthodox Church and
Serbian nationalists, religious and secular.

The beginning of the disintegration of Yugoslavia and the rising idea
of “Greater Serbia”, in the beginning of 1990s in Serbia proper, was also the
start of a race between Slobodan Milosevic, an atheist and former
Communist who rose to prominence and power on a party-nationalism card,
and the Serb Orthodox Church, as the only guardian of Serbian national
identity. As nationalisms rose in former Yugoslavia so did the role of the
Serb Orthodox Church in war mobilization. The war that started in the early
1990s was depicted by most of the clergymen as a war of defense. In October
of 1991, a document of the Holy Synod declared that * the Serbian State and
the Serbian people must protect them (Serbs living on the territory of
Croatia) with all legitimate means including also the armed defense of Serbia
lives of all Serbian provinces”®’In 2005 a video recording, believed to be
made in 1995, appeared in the Serbian press, showing an Orthodox priest

% Radomir Popovic, “Serbian Church in History” (Novi Sad: Artprint, 2005) page 24

%0 Vasa Cubrilovic, “Serbian Orthodox Church under the Turks from XV-XIX" article
published in 1960 and in online edition https://www.rastko.rs/istorija/spc/vcubrilovic-
crkva-turci_c.html, accessed on April 27" 2019

1 Tbid

62 Peter Palmer, “The Churches and the Conflict in Former Yugoslavia ”, in Religion and
International Relations, Palgrave, New York, 2000, p. 94.
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blessing members of Serbian paramilitary forces, the so-called
“Scorpions”.%In this video members of Scorpions are shown killing Bosnian
Muslim civilians near the city Sarajevo. The same unit will replicate their
war crimes, this time killing Kosovo Albanian men women and children, on
March 28" 1999, in the town of Podujevo during the Kosovo war.®

The basis of secular Serbian nationalism was a document, later to be
used by Slobodan Milosevic as a blueprint for his program of destruction and
ethnic cleansing of non-Serbs, a Memorandum of the Serbian Academy of
Arts and Sciences called “Current Social Question in Yugoslavia, 1986
This document purported that “genocide (against Serbs) was taking place in
Kosovo”% also arguing that Serbia has every right to “return to its own
historical roots”, and declared that “the establishment of complete Serbian
national and cultural integrity, regardless of which Republic or Province in
Yugoslavia they might be living in, is their historical and democratic right”®’

Religious nationalism influenced secular Serbian nationalism by
positing a common goal, i.e. “Greater Serbia”, and common enemies,
Kosovo Albanians and Bosnians of Muslim religion and Croats, that from
religious point of view represented a threat that for centuries questioned
Orthodox ideals and culture, also seen as a the spearhead of Catholic Rome’s
ambition to extend its jurisdiction to the Orthodox areas in the Balkans.
Kosovo Albanians were especially targeted by religious nationalist also for
not being of Slavic origin and allegedly aiming to, in the words of Bishop
Atanasije Jeftic, “exterminate the Serbian people in Kosovo.”**Both the
Serbian Orthodox Church and Milosevic’s Serbia, the army and police, were

83 Patrick More, “Serbia and Montenegro/Bosnia: A Video Shocks Serbia”, Radio Free
Europe, June 9™ 2005

%4 Radio Free Europe “Serbia Jails Ex-Paramilitaries for killings”,
https://www.rferl.org/a/Serbia_Jails_ExParamilitaries For Killings/1757489.html
accessed on April 27th 2019

95 http://chnm.gmu.edu/1989/items/show/674 accessed on April 27th 2019

% Ibid

7 Ibid

%8 Radmila Radic “The Church and the “Serbian Question”. (Budapest: Central European
University Press, 2000) page 249
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seeking a just solution for themselves and Serbs in general. However, their
just solution during disintegration of Yugoslavia included the aspiration
toward an ideal one-state “Greater Serbia” and Serb majority only, but in
both cases the etalons they aimed to return to were man-made myths and
propaganda rather than verified historical truths.

What followed was a brutal genocidal campaign firstly against
Bosnia and Herzegovina (1992-1995), by Bosnian Serb forces aided by
Serbian State, and later a large scale Serbian State planned and executed
genocidal and ethnic cleansing campaign against Kosovo Albanians (1998-
1999). According to international figures verified by human rights
organizations, Serbian state police and army forces were responsible for the
murder of more than 12.000 Kosovo Albanian civilians, a campaign of
raping of more than 20.000 women, and a campaign of expulsion of more
than 1 million from their homes either to Albania or Northern
Macedonia.®During this military genocidal campaign Serb forces
introduced another dimension of ethnic cleansing, a religious one, targeting
Muslim cultural heritage of Kosovo Albanians. Approximately 225 of
Kosovo’s 600 mosques were completely destroyed, damaged, or vandalized.
Also, most commonly there were written in the walls of the mosques Serbian
traditional sign of the cross with Cyril Cs, “Kosovo is Serbia”, “This is
Serbia”.”"The Cross with Cyrilc Cs is the Serbian national symbol and was
also used by Serbs in Kosovo to identify their property, houses and
apartments, as Serb-occupied so that military and paramilitary forces passed
over them as they passed through towns, villages, and cities to expel Kosovo
Albanians.”'In other words, the same symbols were graphitized on Serb
property and on mosques appropriating a clear representation of ethnic
identity, ethnic space and inscribing it on representation of ethnic alterity.

After the end of the Kosovo war, and the withdrawal of all Serbian
military, police, and paramilitary forces from Kosovo in June 1999, a new

% https://www.britannica.com/event/Kosovo-conflict accessed on April 27th 2019
70 Andrew Herschner, Violence taking place: the architechture of Kosovo conflict,
Stanford University Press Stanford:, 2010, pp. 87-88.
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opportunity was brought forward for the Serbian Orthodox Church to once
more reinforce its role as “the only Serbian authority among Serbs now living
in Kosovo”. Regime change in Belgrade, in October 2000, Slobodan
Milosevic being arrested in 2001, him and the top Serbian political and
military brass facing charges for crimes committed against Kosovo
Albanians at the International Criminal Tribunal for the former Yugoslavia
(ICTY) in the following years, offered a chance for all Serbs to see what has
been done in their name in pursuit of “Greater Serbia”. While many in Serbia
chose to face the past and begin to live with the new reality, especially in
relation to Kosovo and Kosovo Albanians, this was not the case with the
Serbian Orthodox Church. The Serbian Orthodox Church refused to
acknowledge its role in the wars of former Yugoslavia but opted to contribute
to the expansion of anti-Semitism in Serbia as a reaction and opposing the
West and what it perceived as globalization. Serbian far-right political
organizations such as Obraz, Dveri, Nomokanon, still act with the blessing
and in close cooperation with the Serbian Orthodox Church. The Holy
Assembly of Bishops of the Serbian Orthodox Church canonized Bishop
Nikolaj Velimirovic (1880-1956), who was a notorious anti-Semite and
Nazi-collaborator, on 19" of May 2003.7?

Politically the Serbian Orthodox Church remained active against
Kosovo’s ambitions to achieve its independence. At the time when the talks
for Kosovo’s final status were in preparation, sponsored by the international
community, the Serbian Orthodox Church was involved in a campaign to
prevent any possible legal outcome that would include Serbia’s recognition
of Kosovo as a sovereign and independent state. The Serbian Orthodox
Church issued a Memorandum in 2003 stating that “the Serbian Constitution
must include a provision stipulating that no one shall ever ne allowed to give
up Kosovo”. So, while the “sanctity” of Kosovo is an integral part of Serbian
nationalism and mythology, the idea to incorporate it in the Constitution was

72 Serbian Orthodox Church and the New Serbian Identity, Helsinki Committee for
Human Rights in Serbia (Belgrade 2006)page 10 https://www.helsinki.org.rs/doc/Studija-
Kupres-eng.pdf accessed on April 28th 2019
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for the first time spelled out by the Serbian Orthodox Church.”® The
Preamble of the Serbian Constitution passed in 2006 stipulates that “Kosovo
is an integral part of the territory of Serbia (and that) all state bodies (are
obligated) to uphold and protect state interests of Serbia in Kosovo in all
internal and foreign political relations.””*

After the Declaration of Independence of Kosovo and its recognition
by 115 states, members of the UN, a process of dialogue for normalization
of relations between Prishtina and Belgrade was initiated in 2010 and is still
ongoing. Tangible results of this dialogue are still debatable since the sides
remain positioned against each other in the one and main issue-recognition
of Kosovo by Serbia and Kosovo’s acceptance as a full UN member state.
The Serbian Orthodox Church for the most part opted to stay out of the issue
of dialogue because it was considered that it will be a failed matter.

However last year, in 2018, both Kosovo’s President Hashim Thaci
and Serbia’s President Aleksandar Vucic publically, in open international
forums and statements and, in some cases, meeting with foreign diplomats,
stated that they are close to reaching a deal that would put an end to hostilities
between two nations in what was coined in EU Brussels as “a legal binding
comprehensive final agreement”. The Serbian Orthodox Church was quick
to react. Around 200 intellectuals in Serbia, academics, but also Bishops and
clerics of the Serbian Orthodox Church issued a public statement calling for
“the halt of dialogue through which Kosovo will secede from Serbia” and
opting for the return of the issue of Kosovo to the UN and preferring a
“frozen conflict” scenario such as the one in Cyprus as the best solution.” In
May 2018, the Serbian Orthodox Church held its gathering issuing a

73 Rada Drezgic “Religion, Politics, and Gender in Serbia”, (Institute for Philosophy and
Social Theory, University of Belgrade September 2009) page 25
http://www.unrisd.org/80256B3C005SBCCF9/(httpAuxPages)/3C57C157BE2D09D 180257
90D004F8E82/$file/WebSerbiaRev.pdf accessed on April 28th 2019

4 Ibid

75 “Internal dialogue about Kosovo and external consequences” Observatorio Balkani e
Caucaso Transeuropa, 12.01.2018
http://www.unrisd.org/80256B3C005SBCCF9/(httpAuxPages)/3C57C157BE2D09D 180257
90D004F8E82/$file/WebSerbiaRev.pdf, accessed on April 28th 2019
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statement rejecting any compromise when it comes to Kosovo forcing
President Vucic himself to state that “Serbia is a secular country but he also
recognizes the position of the Church”’®

To stress further its Kosovo links, the Serbian Orthodox Church
announced in March 2018 that it is planning to change its original name to
the Serbian Orthodox Church - Pec-Patriarchate that was considered a clear
sign that the Church is opposing Serbian government’s position of dialogue
with Kosovo which could include, in the final agreement, Kosovo’s
recognition by Serbia.”’ About one year later, in April 2019, Patriarch Irinej
visited Kosovo to send a message that the Serbian Orthodox Church is
opposed to any recognition, division, or partition of Kosovo along ethnic
lines, and that Kosovo is and will remain part of Serbia. “Kosovo is our
home, it is a gift from God and no one gives away its home”, stated openly
Patriarch Irinej adding another message for Kosovo Serbs “to endure since
no occupation lasts forever”.”® It is clear that the Serbian Orthodox Church
is back at its core idea of religious nationalism and preferring to if nod lead
than at least deal with the matters of the State when it comes to Kosovo.

CONCLUSION

The Serbian Orthodox Church has for centuries used myths of
“Serbian martyrdom in defense of Christianity” and “Kosovo as the cradle
of Serbian civilization and its Jerusalem” as a tool to spiritually guide its
believers. However, the Church has also been an inspiration for religious
Serb nationalists to harbor fascist ideas towards Kosovo’s Albanians as the
enemy, both of their nation and religion. The Serbian Orthodox Church has
never taken a public stance against horrible crimes committed against

76 “Kosovo is distancing Vucic from the Church” Radio Free Europe, 28.05.2018
https://kossev.info/rse-kosovo-udaljava-vucica-od-crkve/ accessed on April 28% 2019

77 “Serbia’s Orthodox Church to change name to stress Kosovo link”, Aleksandar Vasovic
“Reuters” 08.03.2018 https:// www.reuters.com/article/us-serbia-church-kosovo/serbias-
orthodox-church-to-change-name-to-stress-kosovo-link-idUSKCN1GK 1XX accessed on
April 18th 2019

8 “Who gives away its own home”, Kossev, 16 April 2019, https://kossev.info/ko-
poklanja-kucu-svoju/ accessed on April 2019.
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Kosovo Albanians, at end of 20" century, nor has it condemned the policies
of Serbian State in this regard to this date. In the past three decades religious
nationalism and state fascism in Serbia have always found common ground
in denial of the reality that Kosovo has been inhabited by an Albanian
majority (mostly of Muslim, practicing or non-practicing) or such cultural
heritage, and oppose any kind of autonomous or independent Kosovo that
would enhance its statehood apart from Serbia.

The Serbian Orthodox Church offers only the answer of self-
preservation and isolation. This has proven to gradually always convert into
hatred toward Kosovo and Kosovo Albanians. The most recent April 2019
Easter Message of the Serbian Orthodox Church Patriarch Irinej that “Serbia
without Kosovo is not Serbia, it is nothing but a headless corps” sends a
daunting message to all familiar with the history of Serbian Orthodox
Church, especially Kosovo Albanians. However, it is completely along the
lines of the rhetoric used by the Church for hundreds of years, when it comes
to Kosovo, which has been to deny the reality, never fully separate the
Church from the Serbian State, and never to accept that Kosovo has its own
path defined by the people of Kosovo.

The Serbian Orthodox Church chooses to live in such denial because
it has been its modus operandi and it has proven successful especially among
religious nationalists who, on the other hand, choose to use such rigid stances
of the Church, especially those represented in the Government of Serbia, to
advance their own political agendas in regard to Kosovo. The Church and
the State are therefore currently locked down and share quite a similar stance
when it comes to Kosovo. Accepting that Kosovo is independent and a self-
run state would mean for Serbs giving up on their myths and false ideology.
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“The Tunisian Revolution: A rock in one hand, a cell-phone in the
other”

Abstract

In this paper I study the Tunisian revolution in order to deduce and
quantify the role that social media played in it. The Tunisian revolution has
been referred to as the “Twitter revolution”, however is this nomer a rightful
one? Further, this paper approaches the question of the role that social media
should play in the aftermaths of revolutions.

Keywords: Law, Revolution, Social Media, Society

On December 17" 2010, Mohamed Bouazizi set himself on fire in
Sidi Bouzid, Tunisia, in protest over a series of humiliations suffered at the
hands of petty officialdom.” His plight came to symbolize the injustice and
economic hardship afflicting many Tunisians under the Ben Ali regime, and
it inspired street protests throughout the country against high unemployment,
poverty, and political repression. The events began on 18 December 2010
with the spread of videos and images of Bouazizi setting himself alight and
continued until the ousting of longtime President Zine El Abidine Ben Ali in
January 2011 (Howard & Hussain, pg. 3). "Social media was absolutely
crucial," says Koubaa. "Three months before Mohammed Bouazizi burned
himself in Sidi Bouzid we had a similar case in Monastir. But no one knew
about it because it was not filmed. What made a difference this time is that
the images of Bouazizi were put on Facebook and everybody saw it."" The
success of the uprising, which came to be known in the media as the “Twitter
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80 Beaumont Peter; The Truth About Twitter, Facebook and the Uprisings in the Arab
World, The Guardian UK, February 25® 2011,
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Revolution”, inspired a wave of similar protests throughout the Middle East
and North Africa. However, can Twitter overthrow a government?

This paper grapples with the question of how social media changed
the way people protest. I focus on the Tunisian revolution because it is
particularly important due to the very effective use of social media on two
dimensions: to organize locals and to attract international attention. The
paper will be divided in four parts. Firstly, it will investigate the role the
media played in the local organization of the protesters; secondly, it will
demonstrate how the media was used to attract international support and
attention, catapulting Tunisia to the center of the world’s attention and
globalizing the revolution happening there; thirdly, it will seek to inquire into
the governments’ social media response Although there have been many
studies on how the protesters and opposition used social media, little has
been written about the government’s social media response. In conclusion, I
will discern how the unrest in Tunisia in 2010 changed the face of protesting
and set a precedent of social media facilitating the organization of people
through giving more individuals more power in less time. In order to do so,
I will compare the unrest in Tunisia to the 1989 protests in Eastern Europe
that brought about the fall of Communism. I will also draw from protests in
Egypt that brought about the toppling of Mubarak as well as attempts to
counter the authoritarian regime in Iran which were successfully ceased by
the Islamic Republic in order to demonstrate how social media is not
sufficient to bring about regime change or stop it from occurring, however it
is a powerful facilitator and it has permanently changed the scope and pace
of protest.

Social Media: A Catalyst for Revolution

Since the rise of the Internet in the early 1990s, the world's networked
population has grown from the low millions to the low billions. Over the
same period, social media have become a fact of life for civil society
worldwide, involving many actors - regular citizens, activists,
nongovernmental organization, telecommunications firms, software
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providers, and governments.®! Despite the Internet’s increasing role in
people’s lives, it would be undercutting the causes of the Tunisian revolution
to claim that it was “A Twitter Revolution” and that Tunisians were
“Tweeting out a Tyrant”. “The Internet in this case has assumed the role of
a very effective uncensored news agency”®? from which every individual has
been provided with a platform to share events and opinions. As we’ve
studied and discussed in detail during Week 6: Online Revolution and
Resistance in Authoritarian Regimes, new technologies certainly empower
individuals, yet they are a catalyzing force rather than a driving force. As
stated by Rim Nour, a protester interviewed by NHS: “Tunisia wasn’t a
Twitter or Facebook or Wikileaks revolution. It was Tunisians on the ground.
Regional disparities, corruption, unemployment were primary drivers, she
emphasized.”® Thus, although the causes that bring about revolution have
not changed much over time, the means certainly have. Peter Beaumont
captured this quite simply when he said: “The barricades today do not bristle
with bayonets and rifles, but with phones.”

Certainly, people with a grievance have throughout history found
ways to communicate. People protested and toppled governments long
before the Internet was invented and revolution existed much before
Facebook, Twitter or Youtube. Prominent scholars such as Malcolm
Gladwell have argued one way or another that if revolutions existed before
social media, how could it be so important? The answer is just as simple as
the question: “The medium that carries the message shapes and defines as
well as the message itself’84. The instantaneous nature of how social media

81 Shirky, Clay; The Political Power of Social Media, Foreign Affairs, February 2011:
https://www.foreignaffairs.com/articles/2010-12-20/political-power-social-media

82 Miladi, Noureddine; Tunisia: A Media Led Revolution, AlJazeera World Politics:
http://www.aljazeera.com/indepth/opinion/2011/01/2011116142317498666.html

8 Delany, Colin, How Social Media Accelerated Tunisia’s Revolution, An Inside View,
E-Politics: digital strategy for politics and advocacy, February 2011:
http://www.epolitics.com/2011/02/10/how-social-media-accelerated-tunisias-revolution-
an-inside-view/

8¢ Beaumont Peter; The Truth About Twitter, Facebook and the Uprisings in the Arab
World, The Guardian UK, February 25® 2011,
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transmits uncensored, self-broadcast images and sentences “explains in part
the speed at which these revolutions have unravelled, their almost viral
spread across a region”®. Further, it explains the loose and non-hierarchical
organization of the protests. And most importantly, because information was
shared instantaneously and by multiple sources, it had credibility.

Civil society is constituted by a plurality of groups representing
diverse perspectives and promoting those perspectives through
communications media and cultural institutions (Howard, 5). There is a
correlation between democracies and strong civil societies, and authoritarian
regimes and lack thereof. A democratic state cannot be stable unless it is
effective and legitimate, with the respect and support of its citizens; civil
society serves as a check, a monitor.®® In the case of Tunisia, many groups
were pushed online because they sought to “check” the regime and broadcast
to the world the defective conditions most Tunisians were living in.
Television, radio and newspapers were censored. The well-monitored
broadcast media were a means by which the state controlled discourse
(Howard, 5). The Internet provided a platform for communication which was
not easily censured, not costly and it transitioned the political discourse from
one shaped by mostly pro-regime journalist to one of citizen-journalists.
Because of the Internet, not only were people able to share their own versions
of events without being censored, but also they were able to organize and
convene while sharing the unfolding events with a wide, eager audience that
knew no geographic boundaries. This brings us to the power of the Internet
to make the Tunisian revolution one that was not limited to national
boundaries.

From local to global
NPR senior strategist Andy Carvin, co-founder of DC Media Makers
and an expert analyst regarding the role of online communications in

8 Ibid.

8 Diamond, Larry; What Civil Society Can do to Develop Democracy, Stanford
University, February 10" 2004:
https://web.stanford.edu/~ldiamond/iraq/Develop Democracy021002.htm
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uprising, observed that Facebook had become the open platform for
Tunisians to share videos. People in Europe would migrate those videos into
Posterous, then upload to YouTube, and then share them using Twitter.
Carvin pointed out the website nawaat.org which aggregated Facebook
videos almost as fast as they went up. All of the services worked together on
the platform that the Internet provides.”®’

Bouazizi’s self-immolation and plight is often seen as the spark that
started a movement that spread throughout the Middle East in a ‘domino-
effect’ way. However, he was not the first Tunisian to set himself alight in
an act of public protest. What made his case different were video clips of his
desperate act that were recorded on mobile phones by bystanders and
immediately posted on the Internet. As argued in “Democracy’s Fourth
Wave: Digital Media and the Arab Spring”, “digital media helped turn
individualized, localized, and community-specific dissent into a structured
movement with a collective consciousness about both shared plights and
opportunities for action” (Howard, pg. 25). The video of Bouazizi was shared
and viewed millions of times, more times than Tunisia had Youtube and
Facebook subscribers. His plight was no longer of Tunisians alone, but rather
it had also become the plight of many netizens around the world who were
empathetic to the resentment and hardships of the Tunisian population.

In July 2012, the United States Institute of Peace, published a report
in which they analyzed bit.ly links from the uprisings in Tunisia, Egypt,
Libya, and Bahrain. Bit.ly links, or short URLs, are predominantly used in
social media such as Twitter.®® The study suggests that although social media
served as a facilitator for local organization, the true importance of it lies in
the ability it provided for Tunisians (and other Arab citizens) to
communicate to the rest of the world what was happening in their home

87 Howard, Alex, A Tunisian on the Role of Social Media on the Tunisian Revolution”,
January 2011: http://gov20.govfresh.com/a-tunisian-on-the-role-of-social-media-in-the-
revolution-in-tunisia/

8 Brown Heather, The Role of Social Media in the Arab Uprisings, Pew Research Center,
November 28" 2012:
http://www.journalism.org/2012/11/28/role-social-media-arab-uprisings/
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countries. New [or social] media outlets that use bit.ly links are more likely
to spread information outside of the region than inside it, acting like a
megaphone more than a rallying cry.®’

Data from the Pew Research Center’s Global Attitudes Project at
least somewhat supports this conclusion with its findings that the majority of
Egyptians, for instance, are not even online with about two-thirds (65%) of
the total population not being Internet users. In Tunisia as well only about
one-third of the population uses social media.”® The Project on Information
Technology and Political Islam assembled data about blogging in Tunisia
one month prior to the crisis in that country, and had special data on the link
structure of Egyptian political parties one month prior to the crisis there as
well. They discovered a correlation between heightened political discussion
in blogs and outbreak of protest; “in Tunisia, conversations about liberty,

democracy and revolution on blogs and on Twitter often immediately
preceded mass protests™!. As demonstrated, although social media was not
widely used, it was a major tool for many of the activists who did use it to
share their grievances and come together in order to try to put an end on
them, while making sure that people elsewhere had information on the events
as they unfolded.

The early risers of the Tunisian revolution all had access to social
media. Irritated
by the fact that the local media (controlled by the government) was not
portraying the initial protests that had already begun they decided to take
things into their own hands. They communicated and organized themselves
through Facebook and Twitter and shared videos via Youtube: Tunisia’s 3.6
million internet users - a third of the population, one of the highest
penetration rates on the African continent, according to Internet World Stats

8 Lynch, Marc et al, Blogs and Bullets II: New Media and Conflict after the Arab Spring,
United States Institute for Peace. July 2012.

% O’Donnell Catherine, New Study Quantifies use of Social Media in Arab Spring,
University of Washington, September 12" 2011:
http://www.washington.edu/news/2011/09/12/new-study-quantifies-use-of-social-media-
in-arab-spring/

o1 Ibid.
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- were able to organize thanks to social media. Further, Twitter tells the tale
of how the uprising went from being a local organizing force to international
in scope. Despite Tunisia having 10, 800 active Twitter users, all in all,
tweets mentioning Tunisia showed up in Twitter streams as many as 329
million times and reached 26 million Twitter users.”?

Thus, while social media was initially simply a means for the
Tunisian youth to organize, it soon also became a major tactic to ensure local
and international support. The Tunisian government’s response to the
protests attracted international criticism when dozens of protesters were
killed in clashes with police. Immediately, Ben Ali appeared on national
television and made broader concessions to the opposition, promising not to
seek another term as president when his term ended in 2014. He expressed
regret over the deaths of protesters and vowed to order police to stop using
live fire except in self-defense. Addressing some of the protesters’
grievances, he said he would reduce food prices and loosen restrictions on
Internet use (Gana, pg. 157).°> This transitions us to the third part of this

paper.

The Regimes Response

One of the hallmarks of the Tunisian uprising that led to Ben Ali’s
resignation in 2011 was its broad base of support, glued together and
facilitated by social media. As argued by Anita Breuer:
“To the surprise of many Middle East experts who had previously regarded
co-opted and quiescent middle classes as the bedrock of stability for
authoritarian regimes in the region, the Tunisian revolution rode on the back
of a broad coalition of social forces that united an alienated intellectual elite

92 Tsotsis, Alexia, A Twitter Snapshot of the Tunisian Revolution:
http://techcrunch.com/2011/01/16/tunisia-2/

93 Gana, Nouri; The Making of the Tunisian Revolution: Contexts, Architects, Prospects,
October 2013, Edinburgh University Press.
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with the rural poor and urban middle classes in opposition to the regime. It
is a widely shared assumption that this joining of disparate forces would not
have been possible without modern communication technologies and social
media.”

The author draws on evidence from the popular protests in Tunisia
between December 2010 and January 2011, expert interviews with Tunisian
bloggers, and a web survey conducted among Tunisian Facebook users and
concludes that social media allowed a “digital elite” to form and bypass the
restrictions imposed by Ben Ali by brokering information for outside
mainstream media and “facilitated the formation of a national collective
identity which was supportive of protest action and transcended geographical
and socio-economic disparities by providing a shared, mobilizing element of
emotional grievance”®*. The complex web of interactions between individual
aggrieved protesters, strategic digital activists, and international broadcasters
assured that the information about the death of Bouazizi and the ensuing
protests were able to reach a larger portion of Tunisian society as well as to
transcend national borders. The regime responded with increased repression
on the one hand, and an almost complete breakdown in public
communication on the other hand (Breuer, 18). Ben Ali addressed the nation
promising to respond to the protesters’ demands, vowing to create jobs and
condemning the initial protests as “terrorist acts orchestrated by foreign
interests (Breuer, 18)”. However, the reality was far from his promises with
the only result being not new jobs, but rather increased police violence. The
International Crisis Group reported the death of 21 of the protesters gathered
on January 8" in Thala, one of the major Tunisian cities. These delayed and
disconnected reactions on the part of the regime, in harsh contrast with a
reality that had become visible for all to see thanks to social media,
contributed significantly to the transformation of a spontaneous and locally
rooted movement into a determined national revolution (Breuer, 18). Ben

% Breuer Anita, The Role of Social Media in Mobilizing Political Protest — Evidence from
the Tunisian Revolution, German Development Institute, November 2012:
https://www.die-gdi.de/uploads/media/DP_10.2012.pdf
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Ali’s response was often incohesive and disconnected because of how
quickly things were moving.

In the digital age, the power of social media to, nearly
instantaneously, spread word of atrocities, inflame public opinion, and to
embolden people to take action can no longer be underestimated, and neither
can what that means for traditional diplomatic efforts. The acceleration of
media has steadily meant changes to diplomatic channels. President
Kennedy, for example, had plenty of time to formulate a response to the
Soviet Union’s Berlin Wall crackdown (Browning, 64). Ben Ali did not have
this luxury. Both the use of social media platforms by citizens to organize
protests and the governmental response of attempting to control, limit, or
completely shut down such technologies will continue to pose important
questions for international law scholars for years to come, as democracies
ponder limits on Internet access (Browning, 64).

In the second part of this paper, from local to global, we discussed
how social media was instrumental in garnering the attention of the citizens
of the world who were savvy enough to be paying attention. President
Sarkozy said he stood side-by-side with the citizens of Tunisia, his country's
former protectorate, stating that: "Only dialogue can bring a democratic and
lasting solution to the current crisis". Many world leaders came together in
voicing their concerns and the United Nations made several calls to the
government of Tunisia to avoid violence and respect human rights.
Following these claims and civil unrest at home, Ben Ali promised to step
down in 2014. Although he was forced to flee the country to neighbouring
Saudi Arabia much before 2014, it is difficult to not wonder if he would have
made such appeasing promises had he not faced pressure from the
international community? It is also fair to wonder why Ben Ali did not
“crackdown” harder on social media usage?

In Iran, for instance, the Iranian Cyber Police, a unit of the
Revolutionary Guards acts under the orders of Iran's Supreme Leader Ali
Khamenei and has the sole job of making sure that social media is not used
as a platform to share grievances and organize in civil disobedience. The fact
that such a unit has been founded in Iran in 2011 goes to show the increasing
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power of social media, which in return, in an authoritarian regime needs an
increased alertness and response to be countered. They have arrested several
Facebook users and as stated by the Iranian freelance journalist Omid
Memarian, the Revolutionary Guards "see the social media environment as
a new battle ground with its Western counterparts™. The fact that the regime
in Iran remains intact while as Ben Ali was forced to declare a state of
emergency and flee his own country is not to be attributed to more limits on
social media usage in Iran as opposed to Tunisia. However, there is a
correlation between the centralization and state organization required to
maintain such high degrees of control on social media and the longevity of
the regime. The fact that Iran was able to achieve it while as Ben Ali’s
attempt to halt Facebook and Twitter usage was not successful shows that
Iran has a regime that is much more centralized and in control. Thus, social
media in itself is not enough to neither cause a revolution nor stop it from
occurring, however, it is a powerful weapon that can change the pace and the
scope of how people organize to show their discontent and grievances.

Tunisia in perspective: How it set a precedent

Social media can turn every citizen into a journalist (Browning, 67).
Amongst the many lessons to be drawn from the Tunisian revolution, one is
that it is proof of how the advance of social media has changed the face of
activism. In the words of Saleem Kaseem: “We used Facebook to schedule
the protests, we used Twitter to coordinate, and YouTube to tell the world”.>
The role that technology has taken in allowing the distribution of information
is essential in establishing the democratic movement that has helped guide
abused civilians to overthrow their oppressor. Social networks have broken
the psychological barrier of fear by providing a safe platform for many to
share, discuss, and mobilize.

The case of Tunisia is particularly important as it shows how in the
age of globalization and mass media, no conflict or issue can remain local.

%5 Kassim, Saleem; Twitter Revolution: How the Arab Spring was helped by Social Media,
July 3rd, 2012, Policy. Mic, http://mic.com/articles/10642/twitter-revolution-how-the-
arab-spring-was-helped-by-social-media
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The Tunisian Revolution, commonly referred to as “The Twitter
Revolution”, demonstrates that social media has significantly reduced the
costs and complexities of organizing mass numbers of people into a single,
cohesive force. Although this was not the first time that social media shaped
the course of civil unrest, and although it is difficult and perhaps even naive
to state that had social media not existed the Tunisian protests would not
have happened, it is fair to ascertain that in previous protests there was never
as wide a variety of information and as much raw material available.

In previous protests, such as during the Eastern European uprisings
“these flows (of information) were carefully curated and designed to craft
particular narratives (Lynch, 5)”. However, as Denis Campbell observed, the
use of social networking platforms lent an air of honesty and transparency to
coverage of the revolution, highlighting the use of candid, unguarded
moments of children protesting and spontaneous groups singing, virally
across the globe countering biased coverage that painted the revolution as
not meaningful or only representative of a small group of protestors
(Campbell, 224). Certain parallels can be drawn between the countries of
Eastern Europe that transition from communism in the late 1980’s and those
that underwent the “Arab Spring”. Although in both cases people protested
in attempts to transition from authoritarian rule to democracy, the transition
experience itself is quite different in terms of pace and scope. When it comes
to causes, the socio-economic grievances such as rampant corruption in
government institutions, unemployment and failure to provide adequate
public services were very much prevalent in both cases. Unlike the
communist regimes, high unemployment especially among the youth,
internal and regional social inequalities were also catalysts for the Arab
uprisings.”® Comparing the Arab Spring with the revolts in the Eastern
Europe in 1989, the domino or snowball effect also immediately comes to
mind. Snowballing is possible among countries that are not only

% Erdogan Afyer, From the Collapse of Communism to the Arab Spring, Turkish Journal
of International Relations, Volume 12 Number 3, 2013:
http://alternativesjournal.net/article/view/5000150719
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geographically close, but also culturally similar. This effect was heightened,
made easier and faster through social media. Snowballing was even more
obvious with the widespread use of social media. Dalacoura argues that an
explanation of how grievances were channeled into collective action in 2011
emphasizes the role of the media that allowed the revolts to spread across
borders and brought people onto the streets.”” The Qatar-based Al-Jazeera
broadcasted the protests in Egypt and Tunisia while social networking sites
such as Facebook and Twitter were commonly used to organize the revolts
in addition to connecting protesters to one other and the outside world.
Therefore, media and especially social media were an inseparable
component of the Arab uprisings that heightened the power of the domino
effect. In Eastern Europe as well people understood the power of the media
and violent protests in Romania, Albania, Yugoslavia, Czechoslovakia and
elsewhere were even internationally broadcast, yet people did not have
cameras on their phones to take instant pictures and nor did they have
platforms such as Twitter, Facebook, Youtube to share them and rally both
domestic and international support. Although it is difficult to quantify how
much faster the Tunisian revolution was because of the existence of these
new means of communication, it is undeniable that the pace and scope of
how many people were able to share and how many people were able to see
was unprecedented.

Tunisians overcame the challenge of toppling a dictator, now they
face a perhaps even more difficult challenge of how to establish a
democracy. Huntington stresses the importance of individual agents in the
transition to democracy by stating ‘democracies are created not by causes
but by causers’. In 1989, Albania, swept by the domino effect that had spread
throughout Eastern Europe, experienced the fall of communism. This
particular moment in history is associated with the figure of Sali Berisha,
who was to become the Prime Minister and the Leader of the Democratic
Party for the next two decades. He rallied students to gather outside of the
main universities and became the leader of the protests, speaking at every

97 1bid.
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rally. However, in the case of Tunisia, it is difficult to relate the revolution
to one single person because of the power social media gave different
individuals. The Tunisian revolution is not a “Sali Berisha”, individual type
of revolution, but rather a “Twitter” revolution, one involving many
individuals who led the organization of protests and rallies.

Often, the contribution of social networks to the Arab uprisings has
been as important as it also has been complex, contradictory and
misunderstood, states Peter Beaumont in his article on The Truth about
Twitter and the Uprisings in the Middle East. Taking a position at either
spectrum of the debate: social media was crucial on the one side and social
media would have not changed the course of events on the other side, is both
inaccurate, limiting and can only remain in the realm of hypothesis. The fact
of the matter remains that social media did change the pace and scope of the
events in Tunisia as argued and evidenced in this paper, based on research
from numerous scholars, journalists and academics. It has given more power
to individuals in sharing their grievances and finding solidarity and it has
also given causes more credibility when shared with netizens around the
world.

Finally, despite the new means people have to mobilize quicker and
more effectively and despite the power that the Internet and specifically
social media has given the individuals who have access to it the means to
portray their opinions and find others who feel similarly, this is only the first
part of the challenge. In the words of Alexis de Tocqueville: “In a revolution,
as in a novel, the most difficult part is to invent the end”. Can socially media
be just as effectively used not only to bring down regimes, but also to set up
the societies that are left in transition afterwards?
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Abstract

Education in medical sciences is one of most challenging areas of higher
education in many parts of the world. Good infrastructure, a well prepared
professorship with theoretical and practical tools, smart and motivated
students, and a lot of funds are needed to have success in higher education.
In medical sciences education all of these components are even more
important than the other areas to achieve positive results. There are many
reasons that a significant number of young students choose to study medicine
or any program in medical sciences. However, studying in this field means
committing yourself to long-term studies and for students this is really a
difficult process. But beside this, the challenges of education in medical
sciences are very numerous which lie throughout the period of studies and
extends also beyond their graduation.

This paper analyses the students’ trend of entrance to higher education in

medical sciences in Albania and the main challenges this sector faces with.

Keywords: Medical Sciences; Trends; Challenges; Higher education;
Albania.
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A General View of Higher Education Institutions and the Study
Programs of Medical Sciences in Albania

Higher education Institutions offering programs in medical sciences

First university in Albania was found quite recently, before around six
decades, in 1957, State University of Tirana now named University of
Tirana. Couple of years before that, some Institutes was established, among
them the Institute of Medicine, 1952 which afterwards were adapted to
Faculty of Medicine and now is the origins of the today’s University of
Medicine Tirana. After 1990ies the general market of higher education,
especially the private one, underwent a rapid liberalization and enlargement
mostly during the last two decades. In this context, the number of programs
in medical sciences too, increased drastically.
By the year 2000, there was only university of Tirana, having a couple of
faculties offering study programs in the field of medical sciences and there
were very few some other universities offering study programs mainly in
nursing. Afterwards, there were some programs in this field, especially in
nursing, which were founded in some public universities such as in Shkodra®
(2000) and Elbasan?(2001). Public universities, such as Aleksander Moisiu
University of Durres, Aleksander Xhuvani Elbasan University, Fan S. Noli
University of Korca, Eqrem Cabej University of Gjirokastra, Ismail Qemali
University of Vlora, Luigj Gurakugi University of Shkodra,® offers study
programs in Nursing and some of them very few different programs in
medical sciences. By 2004, the Catholic University of “Lady of Good
Counsel” was established with a focus on medical sciences including
programs such as medicine and surgery, pharmacy, nursing etc. This
university, different from that of Tirana University, was offering programs as

joint-degree with Italian Universities and the curricular programs were the

! https://unishk.edu.al/universiteti/fakultetet/fakulteti-i-shkencave-te-natyres
2 https://uniel.ems.al/home/aboutus.aspx
3 https://ascal.al/en/accreditation/accredited-institutions
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same with them implemented in Italy.
Starting from 2004 there were also some other private universities such as
Albanian Private University*(2004), Aldent University(2006), lvodent
Academy (2009), University College "REALD" (2011), European
University of Tirana,® which established programs in medical sciences.
Although opening a program in field of medical sciences was challenging,
requesting good infrastructure and academic personnel, the high demand of
the students to study in these departments was the most important reason that

pushed all these universities to operate programs of medical sciences.

The general frame of organization of study programs in medical sciences

The professions in the field of medical sciences such as medical doctor,
nurse, dentist, etc., are among the most important occupations in terms of
the role they play in society and the need of the market almost everywhere. It
is imperative for these difficult and challenging professions to offer a good
quality and expanded education process that fulfills many needs and
important experiences at the same time. Due to its loaded education process,
studying in medicine and some other programs of medical sciences, such as
dentistry and pharmacy usually takes much longer than education in other
fields. In Albania, similar to many European countries, studying in medicine
is organized as a 6-year program, 360 ECTS, while pharmacy and dentistry 5
year program, 300 ECTS. The other programs such as nursery,
physiotherapy or radiology and imaging are organized as 3 year bachelors,
180 ECTS, followed by 2 year of master studies so that they can formally
perform their profession. The graduates from these programs gain a level of
professional autonomy, decision-making and action. Training is
characterized by a general knowledge of health problems and the factors that

influence it. The graduates from the programs of Medical sciences, including

4 Previous namely UFO University
5 https://ascal.al/en/accreditation/accredited-institutions
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medicine, dentistry, nursing, etc. according to the professions’ regulation in

Albania must enter and succeed the State Examination, to have the right to

practice the profession and be capable of working in the capacity of general

practitioner, both in public and private health facilities.

The Students’ Trends choosing to study Programs of Medical sciences

According to the High School Transparency Book published by Ministry of

Education Sports and Youth, the trend of occupations that Albanian youth

want to gain in the future remains the same. The study programs in Business

Administration, Law and Medical Sciences are the most demanded programs

by the high school students entering to universities®.

Students in higher education by field of study

Academic Year 2014-15 | 2015-16 | 2016-17 | 2017-18 | 2018-19
Field of Study

Education Science 13,654 11,2360 11,779 10,689 10,062
Arts and Humanities 17,588 17,095 17,278 15,441 14,348
Social sciences, journalism and information 10,4620 13,073 10,004 12,259 14,086
Business, administration, law 42,089 41,523 36,471 30,233 33,447
Natural sciences, mathematics, statistics 10,473 6,719 7,816 6,325 7,060,
Information and Communication Technolog 9,560 8,260, 7,487 8,228 10,016
Engineering, manufacturing and constructior) 18,728/ 18,005 18,4801 18,7300 20,019
Agriculture, forestry, fishing, and veterinary 10,171 8,383 7,086 4,564 4,999
Health and Wellbeing 22,7800 21,5500 20,9000 19,837 20,727
Services/Outbuilding 5,022 2,433 2,306 3,088 4,279
Unknown field 2,017 0 0 0 0

Total* 160,527 148,277 141,410 131,833 139,043

Meanwhile, regarding the grade average students should have in order to

attend medical programs, the student who intends to apply’ the Medical

®Ministry of Education Sports and Youth,

http://gsha.gov.al/akp/index.php?option=com_content&vieé=article&id=186:libri-i-

transparences-per-aplikimet-ne-ial-2017&catid=53&Itemid=318

"Universiteti i Mjekésisé Tirané, http://umed.edu.al/wp-content/uploads/2018/04/VSA-nr-

24-date-28-02-19-Kriteret-19-20.pdf ;
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University of Tirana has as condition having a higher GPA in comparison
with almost all other departments. Another important aspect is that although
the general number of students entering universities has been in a decrease
during the recent years, the number of applications to programs in medical
sciences has remain the same with even a slight tendency to increase.®
Meanwhile, there is a growing tendency also for the foreign students to
pursue studies at private universities in Albania. There is a considerable
number of Italian students coming to study at the Catholic University of
“Lady of Good Counsel” because of education in Italian language and the
joint-degree this university is offering in all programs of medical sciences.

In 2017 public education reports a 5% drop in students than in 2016, while in
private higher education there is an increasing trend of students especially in
programs of Medical Sciences.® According to INSTAT, the decline in public
universities is mostly related to the expansion of the market for private
universities and secondly relates to the increase of tuition fees for Master's
programs.

According to Institute if Statistics of Albanial® data, during the recent
academic years around 35% of the students have attended programs in the
field of Medical Sciences, with a tendency in increase, which means that

actually approximately 1 out 3 students is studying in this field.

Programs of Medical Sciences and their Quotas

Graduates interested in General Medicine, Pharmacy or Dentistry should have an average
higher than 8.5 during gymnasium years. Meanwhile, those wishing to pursue higher
education in Public Health should have a grade point average of 8. A Gymnasium average of
above 7.5 is required for the General Nursing, Physiotherapy, Midwifery, Imaging
Technicians, Laboratory Technicians programs.

8 See the table

*Instituti iStatistikave INSTAT, http://www.instat.gov.al/media/4621/statistika-t%C3%AB-
regjistrimeve-n%C3%AB-arsim-2017-2018.pdf . Burimi I informacionit: Universiteti “Zoja
e Késhillit t& Mir&”

OINSTAT, http://www.instat.gov.al/al/temat/tregu-i-pun%C3%ABs-dhe-arsimi/arsimi/
publikimet/ 2018/ statistika-t%C3%AB-regjistrimeve-n%C3%AB-arsim-2017-2018/
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Programs in medical sciences offered by Albanian universities are the
medicine, dentistry, nursing, pharmacy and relatively recently there are also
some other programs such as physiotherapy, radiology and imaging
technology which are more recently activated as with the development of
some specific areas in medicine. As mentioned above the number of higher
education institutions in Albania that offer study programs in the field of
medical sciences is numerous. But on the other hand there are just two
universities offering the studies in medicine, University of Medicine Tirana

and University “Lady of Good Counsel”.

Programs of Medicine

The program of study of general medicine is offered only by the public
University of Medicine in Tirana and the non-public Catholic University of
“Lady of Good Counsel”.

At the Public University of Medicine the study program of “Medicine” is
offered by the Faculty of Medicine, with duration of 6 academic years, with
360 ECTS.

The public University of Medicine is the institution that graduates the largest
number of doctors in the country. The number of doctors that this university
graduates every year is around 150%. According to the list published by the
University of Medicine/Faculty of Medicine'? the number of first-year
students in the study program “Medicine” for the academic year 2017-2018
was 270, while for the academic year 2018-2019 was 260 3,

At the non-public Catholic University of “Lady of Good Counsel” this
program is title “Medicine and Surgery” and is offered by the Faculty of

UFatmir Brahimaj, Presidenti i Urdhrit t& Mjekut, Gazeta Shéndeti, 2 mars, 2017.
2http://umed.edu.al/p-content/uploads/2017/08/Aplikante-Mjekesi-e-pergjithshme-raundi-1-
2017-2018.pdf

Bhttp://Jumed.edu.al/p-content/uploads/2017/03/Piket-Mjek%C3%ABsi-e-
P%C3%ABrgjithshme.pdf
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Medicine. This program too has a duration of 6 academic years, with 360
ECTS, and the education is conducted in Italian languange only. The number
of students who have succeeded to enter the study program “Medicine and
Surgery” for the 2018-2019 academic year for the first round is 70 students,
some of whom are foreign students. The demand of Albanian students to
study medicine is quite high and this makes the entrance process very
competitive. The students entering, especially the University of Medicine is

the top 1% of the Albanian high school graduates.

Academic Year Quotas according to academic years
University of Medicine of Tirana | Catholic University of Lady of Good Consl
Medicine 2018-2019 260 200
2017-2018 210 200
2016-2017 230 200

(Source: http://ualbania.al and http://maturashteterore.com)

Programs of Dentistry

The dentistry is another program which is also offered by few numbers of
academic institutions, just 4.1 This program although is relatively expensive
the demand to study in dentistry is quite high. The programs of dentistry,
both in public and private sector, have performed well in having also the
premises of clinical education. This has caused a direct impact to have a
better sector of dentistry by even creating a special tourism sector in dental
tourism. In 2018, the Dentistry program of University of Medicine has
selected 100 out of 2857 applications. While the ration for the private
universities is much lower as the cost of the program they offer is quite high

in comparison with the public education.

14 University of Medicine of Tirana, Albanian University, Catholic University of Lady of
Good Cousel and Aldent University.
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Quotas of Dentistry according to academic years

Academic Year

University of Medicine of Tirana

Aldent University

Albanian University

Catholic University of Lady of Good Consel

2018-2019

100

145

110

120

2017-2018

100

100

100

120

2016-2017

82

85

100

100

(Source: http://ualbania.al and http://maturashteterore.com)

Program of Pharmacy
Studying Pharmacy is another program of medical sciences that offers very

comfortable professional life and sustainable income. Different from

medicine and dentistry the job marklengor this profession has been more
saturated and this has caused to a stable demand to entering the studies in
Pharmacy. Nevertheless University e Medicine in 2018 has received 2340
applications and only 100 candidates have been selected. On the other hand,
there have been left empty quotas in private universities, mainly because of

the high tuition fees requested to study there.

Quotas according to academic years

Pharmacy

2016-2017

2017-2018

2018-2019

University of Medicine of Tirana

90

100

100

Aldent University

65

65

80

Albanian University

100

80

80

Catholic University of Lady of Good Consel

60

55

55

(Source: http://ualbania.al and http://maturashteterore.com)

Programs of Nursing

Universities offering the program of Nursing in Albania are much more
numerous and the students entering these programs have been increasing
tremendously during recent years. The main reason of this increase has been
the job market of nursing in some western European countries, especially
Germany. A very high number of professionals and new graduates from
nursing have moved to work in Germany during the recent years. In Albania,

many German language course centers are serving to mid-career or young
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nurses to prepare them with the proficient level of German as a condition to

work in hospitals there.

Quotas according to academic years
NURSING 2016-2017 2017-2018 2018-2019

University of Medicine of Tirana 274 240 240
Aleksander Moisiu University of Durres 60 80 117
Luigj Gurakugi University of Shkodra 89 85 120
Fan S. Noli University of Korca 75 60 60
Egerem Cabej University of Gjirakastra N/A 90 90
Aleksader Xhuvani University of Elbasan 194 200 200
Ismail Qemali University of Vlora 160 190 190
Aldent University 150 175 195

Albanian University 350 350 400

Catholic University of Lady of Good Consel 85 75 75
European University of Tirana N/A N/A 120
Total 1437 1545 1807

(Source: http://ualbania.al and http://maturashteterore.com)

Secondary Hospital Service in Albania

According to the data given by Ministry of Health and Social Welfare in
Albania, in 2018, the number of public and non-public hospitals in the
country is 55, of which 42 are state hospitals and 13 are private hospitals.*®
The data on public health indicators makes it necessary to increase medical
staff to better respond to society and its needs in terms of quality health care.
Providing quality health, among other things, aligns with the priorities of the
National Health Strategy, which is based on the vision of an inclusive,
participatory society where citizens' needs for quality and access to health
care aim to be met despite the financial burden.®

The Strategy also emphasizes that in general, the public health system suffers

from an insufficient number of professionals. The doctor-to-resident ratio is

15 http://www.instat.gov.al/media/4565/njoftim-per-media-trequesit-e-shendetit-publik-
2017.pdf

Bhttp://www.nationalplanningcycles.org/sites/default/files/planning_cycle repository/albani
a/draft_strategt albania 2016-2020.pdf
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1.2: 1000 and the midwife / nurses ratio is 3.6: 1000.1” Human resources in
health are distributed unevenly.
Specialist doctors are concentrated in Tirana and some major cities®®, as

showed in the figure below.

Distribution of doctors by workplace (sourse: Survey conducted by Together for Life)

Vloré Berat Dibér
3% 4% 2%

Durrés
7%

Fier
6%

Gjirokastér
5%
Korce
7%
Lezhé 2%
Shkodér 3%
6%

The completion of the first cycle of this process provided an opportunity to
improve practice and extend continuing education to nurses. Much work
remains to be done to standardize the professional level, motivation and
delivery of health care personnel according to skills and competencies in the
workplace.

Yhttp://www.nationalplanningcycles.org/sites/default/files/planning_cycle_repository/albani
a/draft_strategt_albania 2016-2020.pdf

18 Together for Life, https://togetherforlife.org.al/wp-content/uploads/2018/12/L argimi-i-
mjekeve-nga-Shqiperia.pdf
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A public hospital provides medical care for sick patients, outpatients,
according to criteria determined by a ministry order. Private hospitals,
however, are not as comprehensive as public, but address a part of the
population that needs to perform a specific service.

Currently in Albania there are two accredited hospitals, the American
Hospital and the Salus Hospital, while the process is ongoing for others who
have applied for accreditation, out of the thirteen that are in total.

A significant proportion of patients who did not trust the health system in
Albania who used to travel abroad to receive services, with the opening of
the private hospital sector have begun receiving these services within the
country. There are no clear statistics on the number, but besides it there are
also foreign patients coming to Albania, especially Italians or Albanians

from the region like Kosovo, to receive health services at Private Hospitals.

The Main Challenges of the Higher Education in Medical Sciences

The need of constant review and development of the curriculum

The issue of curriculum content is very crucial to have an education of good
quality. The Most of the program offered in medical sciences in Albania has
taken as primary reference the curricula the programs of University of
Medicine of Tirana. This has resulted having a very similar programs with
each other throughout the country and have not given the space to any
alternative program by having its originality. The only exception to be
mention are the programs offered by Catholic University of “Lady of Good
Counsel” which are implementing the same programs offered in Italian
universities as joint-degrees. The main challenge regarding the curriculum is
the need to review and develop continuously as there are huge and rapid
developments in the field of medical sciences education. The future should

witness that a constant, frequent and robust review of the curricula of the

113



2, BEDER JOURNAL OF 2, BEDER JOURNAL OF

HUMANITIES #F HUMANITIES

medical sciences programs. The availability of content and system of the
curriculum in soft copy and ICT, web based system can enable tremendous
amount of improvement to be done quite easily. Online review and feedback
can easily be made and information from students and stakeholders can be
made available at all timed. Based on these, reviews and improvements can
be made as often as seem necessary. This will make possible having more
updated and dynamic programs answering better to the need of the market.
Developing the curricula of the programs in medical sciences should take
place in light of future role of doctors, nurses, pharmacists, dentists etc., and
the need of the market and the student styles of learning.

The infrastructure of pre-clinical and clinical education in medical
sciences

The problem regarding infrastructure for programs of medical sciences can
be divided mainly in two categories, the laboratories needed for pre-clinical
education and the hospitals needed for the clinical process. As in many areas
the technology in medical sector has been rapidly developing and this has
transformed drastically also the process of education. Many core courses like
anatomy now are taught by using 3-D digital laboratories equipped with
advanced devices and software. Having such an infrastructure needs lot of
money to be invested and this is a difficult mission for state universities in
countries like Albania. The actual laboratories, used in public universities are
fairly equipped and do not have the latest technology and devises. The
situation with private sector seems to be more serious. This is because
although they have built some labs for pre-clinical courses their main
problem remains the lack clinical spaces for their students because none of
them has their hospital attached to the universities. Few of them have only
some kind of clinics where the students perform their practice of the

program. Almost all private university realize the clinical part of the
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curricula by making cooperation with state hospitals but this manner is too
far for being sufficient for a good education process.

Brain drain: the bleeding wound of the medical education and the health
system in Albania

Since 1990ies Albania has suffered very much because of the brain drain.
Many qualified people, of different professions have decided to emigrate to
US or Western Europe searching a better life standard and higher income.
Among these sectors, higher education and health have been the most
influenced by this emigration. During the last years, especially the profession
of doctors, nurses and pharmacist has been highly demanded by the German
Hospitals and clinics which have influenced considerable even the trend of
entrance to higher education in medical sciences. There are many recruitment
agencies that guaranties their job contracts and more over support the new
graduates financially even in learning German language. Seeing from the
prospective graduates this is very attractive but from the other side this kind
of very immense brain drain can push the health system and also the
education in medical sciences toward a collapse because of the serious lack
of qualified professionals.

The Together for Life Association has conducted a survey questioning 1000
doctors about the reasons for their departure from Albania®.

The results of this study show that:

e Doctors' departure remains a worrying factor, experienced by 78% of
doctors (24% of whom are ready to leave immediately, while 54%
would leave if given the opportunity).

e There is a higher propensity of the female gender (84%) to leave the

country compared to the male gender. (74%).

19 Together for Life, https://togetherforlife.org.al/wp-content/uploads/2018/12/L argimi-i-
mjekeve-nga-Shqiperia.pdf
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e The most critical situation is in university centers, where doctors
have the highest percentage to leave the country immediately (54%),
while the lowest is in municipal hospitals (although the sample in
these hospitals is smaller).

e The tendency for doctors with scientific degrees that would leave
immediately is 32%, and 51% would leave if they were given any
chance to work abroad.?°

Another source of this phenomenon is from the Order of Medical Doctors.
According to the Order from 2013 to December 31, 2017, 762 doctors have
left the country to be employed in foreign countries. These doctors have
asked the Order of the Albanian Medical Doctors (UMSH) to equip them
with the Good Standing Certificates, a mandatory requirement for doctors
seeking work in hospitals abroad. UMSH has issued certificates for doctors
in 2013, 128 in 2014, 143 in 2015, 208 in 2016 and 207 in 2017%%. All these
numbers of certificates mean that a huge group of medical doctors has left
the country.

Whereas, during 2018 about 2000 nurses have left the country mainly to
Germany. The data shows that three generations of doctors have left Albania.
The departures became more apparent after 2014, where specialist doctor
departures were more than 150 per year on average. These numbers are
indicative of the growing demand for attending medical programs. Having in
mind that Albania has only two study programs in General Medicine, namely
one study program offered by one public university and another one offered
by a private university, this situation has made Albania to be ranked as one
of the countries with the lowest number of medical staff in terms of
population.??

20 https://togetherforlife.org.al/wp-content/uploads/2018/12/L argimi-i-mjekeve-nga-
Shqiperia.pdf

2Urdhri i mjekéve té Shqipérisé, https://www.urdhrimjekeve.org.al/index.php?lang=al
22 Together for Life, https://togetherforlife.org.al/wp-content/uploads/2018/12/L argimi-i-
mjekeve-nga-Shqiperia.pdf
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Conclusion

In Albania, as in many countries, the trend of entering higher education in
medical sciences is high and the recent years have been with a tendency to
increase. Beside the enlargement of the private sector of hospitals in the
country the most important reason for this has been the high demand for
professionals of medical sector of the Western European market, especially
Germany. Education in medical sciences among the most dynamic and
challenging field in higher education system. The challenges are more
complex in under developed or developing countries because the lack of
investments which in this field highly needed. There is a paradox in
Albanian medical education between the tendency in increase of students to
enter these programs and challenges that the sector faces. The need of
curricula continuous review and the poor infrastructure remains two main
challenges during the education process. While, because of the huge
immigration to Germany of professionals of the medical sector, such as
doctors, nurses, pharmacist etc., the brain drain is a very critical problem that
both academic institutions and hospitals are facing with. This brain drain
risks the whole health system in dangerous to collapse. Such a result would
be devastating and would need decades to be recovered. Overcoming all
these difficulties seems that need the full engagement and a good
coordination among many actors including government, state agencies,
universities, medical professionals and also the market. Although to improve
the situation overcoming the challenges seems to be a long process, which

needs its time, it is important to take steps towards those objectives.
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