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Ana Uka

Efektet e Programeve té Prindérimit né Rezultatet
e Zhvillimit té Fémijéve: Rasti i Shqipérisé

Abstract

To explore how parenting programs affect children's developmental outcomes
such as emotional, academic and behavioral, a literature review was conducted
focusing on developing countries such as Albania. Parenting programs are
intervention programs designed to improve or change the performance of the
parenting role through training, support, or education, and their primary
purpose is to influence the well-being of children, especially among low-
income countries. Parenting programs have been shown to be effective in
minimizing risk factors such as ineffective parenting or parenting stress and
developing sustainable family relationships, parenting skills, and support to
prevent child development challenges. Therefore, research shows that the
effects of parenting programs on improving children's development are positive
in most outcomes. The purpose of this study is to review the literature on
parenting programs with a focus on developing countries to identify benefits,
difficulties, and guidelines for further research. Given the fact that parenting
programs have positive effects on a wide range of outcomes related to parents
and children, the development and implementation of programs such as a tool
to improve family and child well-being is very limited in Albania.

Keywords: parenting programs, children, developmental outcomes, Albani



1. HYRJE
Prindérimi sot éshté shumé i ndryshém dhe shumé mé sfidues sesa dikur.

Shumé prindér me synime pozitive akoma pérdorin aftési té papérditésuara té
prindérve dhe mekanizma @é thjesht nuk funksionojné né ményré té
vazhdueshme. Si rezultat, prindérit pésojné cdo dité zhgénjim, stres dhe madje
faj. Né& rastin e prindérve gé vijné nga kushtet jo té favorshme socio-
ekonomike, zhgénjimi i tyre shpesh shtohet nga pamundésia pér té siguruar sa
duhet pér nevojat mé themelore té fémijéve té tyre, té tilla si ushqgimi, strehimi
dhe kujdesi i duhur mjekésor. Pérkundér kétyre véshtirésive, prindérimi i miré
ka té béjé me pérdorimin e teknikave té duhura gé sjellin mé té mirén tek
fémijét, ndérsa u mésojné atyre respekt, pérgjegjési dhe dhembshuri (Moreland
etal., 2016; O’Connell et al., 2015).

Shqipéria ka njé popullsi prej mbi 3 milion banorésh, nga té cilat rreth 20%,
ose aférsisht 600,000, jané nén moshén 14 vjec. Pak mé shumé se gjysma
(52%) e popullsisé jeton né gendrat urbane. Shqipéria renditet e 70-ta nga 187
vende, sipas Programeve té Zhvillimit t¢ Kombeve té Bashkuara, Indeksi i
Zhvillimit Njerézor. Ekzistojné njé séré ligjesh t& ndryshme té lidhura me
Zhvillimin né Fémijériné e Heshme (ZhFH) gé mbulojné shéndetin, arsimin,
ushgimin dhe mbrojtjen sociale té fémijéve né Shqipéri. Nuk ka asnjé ligj ose
politiké gjithépérfshirése pér ZhFH, pérkundrazi, éshté hartuar njé Plan
Veprimi pér Fémijét (2012-2015) dhe éshté aprovuar nga Ministria e Punés,
Céshtjeve Sociale, dhe Mundésité e Barabarta (MPCSSHB) i cili udhézon né
térési politikat pér fémijét né Shqipéri.

Para disa vitesh, Shqipéria filloi njé pérpjekje katér vjecare pér té krijuar até qé
deri mé tani nuk kishte ekzistuar né vendin toné - njé sistem plotésisht
funksional dhe té& géndrueshém té Shérbimeve té Kujdesit Social. Reforma e
shérbimeve té kujdesit social éshté udhéhequr dikur nga Ministria e Mirégenies
Sociale dhe Rinisé me mbéshtetje teknike nga UNICEF dhe burime financiare

nga Bashképunimi Zviceran pér Zhvillim.



Pérmes késaj reforme, Shqipéria duhet té kishte krijuar bazén e atyre
shérbimeve pér té pérmbushur vizionin e saj afatgjaté - aftésiné pér t& mbrojtur
dhe mbéshtetur gytetarét sidomos ata gé jané mé né rrezik. Cdo qytetar duhet té
keté shanse té barabarta pér t€ pérmbushur potencialin e tij té ploté né jeté.
Shérbimet e Kujdesit Social kané gené shumé té kufizuara né Shqipéri,
kryesisht té ofruara nga OJF dhe agjenci té tjera jo-shtetérore. Pavarésisht
pérpjekjeve té vazhdueshme, shérbimet ekzistuese sociale vazhdojné té jené té
fragmentuara, rudimentare dhe ad-hoc né natyré. Dhe, pér fat té keq, nevoja pér
Shérbime té Kujdesit Social po rritet dita dités. Edhe nése vendi yné mund té
shénojé njé rritje té ekonomisé, kjo nuk con automatikisht né uljen e varférisé
sepse mund té ¢ojé gjithashtu né pabarazi né rritje, rritje t& margjinalizimit dhe
mé shumé pérjashtim social. Por familjet shqiptare sot po pérballen me
tronditje dhe rrezige té tjera gé kércénojné kohezionin social pér shkak té
zhvendosjes sé strukturés demografike, migrimit té brendshém dhe té jashtém,
ndryshimit té rolit t& familjeve dhe rrjeteve informale.

Kohét e fundit, falé pérpjekjeve té pérbashkéta té organizatave té shoqérisé
civile si Unicef, Save the Children, Terre Des Home, apo World Vision dhe
strukturave té ofrimit té shérbimeve sociale né nivel lokal apo vendor né
partneritet me Ministriné e Arsimit, Sportit dhe Rinisé, jané prezantuar njé séré
strategjish pér t’i shérbyer zhvillimit t€ programeve pér miréqenien e fémijéve

dhe té familjes ku fokusi mé i madh éshté né programet e prindérimit.

Qéllimi i kétij studimi éshté té eksplorojé literaturén rreth programeve té
prindérimit me fokus né vendet né zhvillim pér té identifikuar pérfitimet,
véshtirésité dhe udhézimet pér hulumtimet rreth késaj fushe né té ardhmen.
Duke pasur parasysh faktin se programet e prindérimit kané efekte pozitive né
njé gamé té gjeré té rezultateve té lidhura me prindérit dhe fémijét, zhvillimi
dhe implementimi i programeve té tilla si njé mjet pér té pérmirésuar

mirégenien e familjes dhe fémijéve.



2. PROGRAMET E PRINDERIMIT DHE NDIKIMI | TYRE NE
MIREQENIEN E FEMIJEVE DHE FAMILJES

Programet e prindérimit jané programe parandalimi apo ndérhyrjeje té
dizenjuara pér té rritur ose pérmirésuar performancén e rolit prindéror pérmes
trajnimit, mbéshtetjes ose edukimit dhe géllimi i tyre kryesor éshté té ndikojné
né mirégenien e fémijéve, vecanérisht midis vendeve me té ardhura té uléta.
Programet e prindérimit kané treguar té jené efektive né zvogélimin e
faktoréve té rrezikut si¢ jané prindérimi joefektiv ose stresi prindéror dhe
rritjen e zhvillimit té marrédhénieve té géndrueshme familjare dhe aftésive
prindérore dhe mbéshtetjen pér té parandaluar sfidat e zhvillimit t& fémijéve
(Moreland et al., 2016). Prandaj, hulumtimet tregojné se efektet e programeve
té prindérimit né pérmirésimin e zhvillimit t&¢ fémijéve jané pozitive né
shumicén e rezultateve (Kil & Antonacci, 2020; Nieuwboer et al., 2013).
Studimet tregojné se praktikat e prindérimit parashikojné rezultate té
réndésishme pér fémijét, dhe programet e prindérimit jané mjete potencialisht
efektive pér té mbéshtetur prindérit né promovimin e rezultateve optimale pér
fémijét (Scott & Gardner, 2015). Programet e prindérimit gé té konsiderohen si
té tilla duhet té kené pér géllim riaftésimin e rolit prindéror népérmjet
modelimit me video ose praktikimin e kétyre aftésive drejtpérdrejt, dhénien e
feedback-ut menjéheré pas vézhgimit té ndérveprimit fémijé-prind gjaté
seancave apo kohés sé liré né shtépi (Meija, Calam & Sanders, 2012).
Népérmjet kétyre programeve mund té theksohet réndésia e edukimit dhe
stimulimit t& mjediseve shtépiake pér zhvillimin dhe arsimimin e djemve dhe
vajzave njésoj; pér té promovuar kérkesén pér zhvillimin e hershém té
fémijéve dhe shérbimet e mbrojtjes sociale; dhe, pér té inkurajuar
bashképunimin me autoritetet lokale dhe shogériné civile né mobilizimin e

burimeve (Unicef, ECCD Programme).



Ekzistojné njé séré faktorésh gé ndikojné negativisht né zhvillimin e fémijéve
dhe pérkegésimin e marrdhénieve familjare. Njé ndér kéto faktoré éshté edhe
varféria. Varféria cilésohet si njé faktor | zakonshém risku gé ndikon
negativisht né zhvillimin emocional dhe bihejvioral té fémijéve. Njé studim
afatgjaté i hershém i kryer né Shtetet e Bashkuara t¢ Amerikés (SHBA)
népérmjet njé sondazhi u gjet qé fémijét e prindérve gé ishin té pérfshiré né njé
program té ndihmés sociale dhe gé po pérjetonin stress financiar né nivele té
larta, raportuan probleme té€ médha emocionale dhe bihejviorale (Takeuchi dhe
kolegé té tjeré, 1991). Studimet gjithashtu tregojné se varféria con edhe né
shfagjen e sjelljeve negative si pérdorimi i substancave dhe delinkuenca duke
filluar nga mosha 21 vjec (Fauth et al, 2007; McLeod & Nonnemaker, 2000;
Pino et al, 2015). Njé séré faktorésh té tjeré ndérmjetésojné lidhjen mes
varférisé dhe problemeve tek fémijét si p.sh: kushtet fizike té varféra,
papérgjegjshméria emocionale e nénés dhe stresi familjar, ekpozimi ndaj njé
ambjenti té dhunshém, stresorét ekonomiké, Kéto faktoré kané -efekt
kontribues né marrédhénien gé ekziston mes varfériseé dhe problemeve
emocionale dhe bihejviorale tek fémijét (Eamon, 2000; Sawhill, 2003).
Ndérkohé disa studime kané identifikuar faktoré prindérimi protektivé gé e
moderojné lidhjen mes varférisé dhe zhvillimit té fémijéve. Si p.sh. déshira e
prindérve pér t’u pérfshiré né programet e ndihmés sociale, kérkimi i suportit
social si dhe prindérimi pozitiv (Epps & Huston, 2007; Gardner et al, 2016;
Lim, 2011). Duke synuar faktorét pércaktues, mund té minimizohet ndikimi gé
ka varféria né problemet psikologjike té fémijéve. Programet e prindérimit jané
dizenjuar pér té siguruar mbéshtetje dhe trajnim pér aftésité e prindérimit me
géllim rritjen e mirégenies emocionale, bihejviorale, konjitive dhe fizike té
fémijéve. Mungesa e té dhénave té pérshtatshme krahasuese e bén té véshtiré
pércaktimin e prevalencés sé problemeve emocionalé pérmes fémijéve né
vendet né zhvillim. Sipas njé pérmbledhjeje literature, raportohet se shumé

studime gé jané béré né vende té ndryshme té botés me fokus vendet né



zhvillim, normat gé vihen re né disa studime mund té jené té krahasueshme me
vendet gé jané té zhvilluara. Megjithaté kéto té dhéna sugjerojné nevojén e
strategjive parandaluese pér té adresuar nivelet e véshtirésive tek fémijét
(Meija, Calam & Sanders, 2012. Organizata botérore e shéndetésisé (OBSH)
ka béré vazhdimisht thirrje pér ndérhyrje né vendet né zhvillim pér té
parandaluar sfidat me karakter emocional dhe bihejvioral népérmijet forcimit té

marrédhénieve midis fémijéve dhe prindérve.

3. DISKUTIME DHE PERFUNDIME

Eshté shumé e véshtiré té flasésh pér programe té tilla né vendin tong. Ashtu
sikurse thuhet edhe né literaturé, kéto programe edhe pse jané zhvilluar né
vende me té ardhura té larta, gjetjet tregojné se rezultatet e kétyre programeve
tregojné se normat jané té kahasueshme mes vendeve té zhvilluara dhe atyre
né zhvillim. Pavarésisht disa pérpjekjeve té béra nga strukturat shtetérore né
fushén e shéndetésisé dhe mirégenies sociale pér implementimin e kétyre
programeve, situate 1é ende pér té déshiruar. Té vetmet programe gé ofrohen
nga kéto struktura jané ato té ndihmés ekonomike, kujdesit ndaj shéndetit dhe
edukimi dhe kujdesi né fémijériné e hershme. Nése ka programe prindérimi té
zhvilluaraa dhe implementuar né Shqipéri, ato mund té jené né fazé fillestare
dhe jo té shtrira né té gjitha familjet gé jané né nevojé né zona té ndryshme té
vendit. Né& fakt edhe pse ekzistojné njé séré programesh prindérimi té cilat
mund té importohen nga vendet e zhvilluara, pérshtatja e tyre nga ana
kulturore pérbén njé sfidé mé vete. Eshté shumé e réndésishme gé kéto
programe parandalimi apo ndérhyrjeje edhe pse mund té jené shumé efektive,
duhet té jené né pérputhje me vlerat dhe traditat e vendeve me té ardhura té
uléta. Pérshtatja e kétyre programeve né njé kontekst specific kulturor rrit edhe
probabilitetin e marrjes sé rezultateve t€ sukses’shme. Njé sfid€ tjetér éshté

edhe nése ka eksperté gé jané té trajnuar pér implementimin e kétyre
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programeve né kéto vende. Pasi kérkohen specialisté té miréfillté pér
implementimin e tyre dhe mé pas lind edhe nevoja pér té zhvilluar kérkime
lokale dhe ekspertiza té vlerésimit. Forca kérkimore né kéto vende ka té ngjaré
té jeté minimale, dhe sapo té zbatohen programet, nuk éshté i mjaftueshém

numri i kétyre ekspertéve gé duhet té shqyrtojne efektet e tyre.

Mé shumé kérkime nevojiten té kryhen né vendet né zhvillim pér té paré
mundésité e zhvillimit dhe implementimit té kétyre programeve. Megenésé
Shqipéria éshté njé vend me té ardhura té uléta, mund te konsiderohet
pérfshirja e profesionistéve té rinj té cilét mund té rekrutohen me njé kosto mé
té ulét, gjé e cila pérputhet edhe me ekonominé e vendit. Njé mundési tjetér
pér zhvillimin dhe implementimin e kétyre programeve éshté edhe népérmjet
mjeteve digjitale si p.sh. programe ndérhyrjeje me bazé teknologjiné. Edhe né
ditét e sotme ku e gjithé bota po kalon pandeminé e Covid-19, pérdorimi i
teknologjisé pérbén njé avantazh sidomos pér ato familje gé jetojné né zona té
largéta dhe rurale. Sé fundmi, rekomandohet gé strukturat shtetérore si p.sh.
Shérbimi Shtetéror Social apo njésité vendore té pérfshihen né njé
bashképunim té ngushté me organizatat gé operojné né Shqipéri né fushén e
mirégenies sé fémijéve dhe familjes pér t€ béré t¢ mundur ofrimin e kétyre
programeve, gé ndikojné kaq shumé né pérmirésimin e gjendjes jo vetém

psiko-emocionale, por edhe até fizike apo financiare.
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Public-Private Partnership (PPP) in the Healthcare
Sector: The Case of Albania

ABSTRACT

The ‘public-private partnership’ label appears to have emerged within the
urban development and downtown renewal experience of the US from the
1960s (Bovaird 2010). The phrase has come a long way since then, however it
has taken on several lives of its own and has described a vast range of
activities.

The spread in the use of the PPP solution for delivering healthcare services is
evident in almost every country. In countries where healthcare is delivered
mainly through the public system, many inputs are sourced from the private
sector. In countries with predominantly privately-owned facilities, the state
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influences their configuration through regulations and financial incentives
(McKee and Healy 2002; McKee et al. 2006).

In Albania, the public health currently receives the second largest budgetary
allocation, approximately 36 billion Albanian Lek (ALL), or about US$ 334
million in 2019, accounting for more than 12% of the total budget expenditure
and 2, 07% of GDP, ranking Albania lower than the average 8.8% of health
expenditure in OECD countries (OECD, 2020). According to World Bank,
Albanians also spend more than this amount in out-of-pocket expenditure for
healthcare services. By this account, governmental and individual spending on
health sector amounts to more than eight per cent of the country’s GDP.
Albania possesses a portfolio of 222 PPP, 186 in energy with the rest in
transport, health, environment and agriculture. As in focus of the research there
are four PPP in the healthcare sector.

This article analyzes the dynamics of implementation of PPP
in the healthcare sector considered as opportunities for
countries in transition, enhancing the case of Albania
considered as a typical transition country of the post-Soviet
era.

The aim of this paper was, therefore, to emphasize the need to
foster political will and leadership, requisite legal and
regulatory frameworks, and economic and political stability to
ensure effective PPP adoption and implementation in
transition countries considering Albania as a case study.
(Ménard and Shirley, 2002; Queiroz, 2007).

The research methodology used in the article is the case study metodology
(Eisenhardt, 1989; Yin, 2004). The use of this methodology is appropriate
when the object of analysis is complex and the aim is to conduct an in-depth
analysis of the phenomenon within its reference context (Yin, 2012; Berry and
Otley, 2004).

During the Pandemic moment, the implementation of these
contracts became even more important for a country facing a
Global emergency regarding health care when these contracts
were seen as a way of innovation in the management of public
services.

KEYWORDS: Public Private Partnership; Healthcare Sector; Outsourcing;
Developing Countries; Long-Term Strategy
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1. Introduction
Historically, the use of PPP in the healthcare sector can be traced back to the

early 1990s, when the United Kingdom government recognized the
opportunity that existed for using the private sector as a source of financing for
major health care projects (Allard and Trabant 2007).

While PPP have most commonly been promoted as a resources of enhancing
the effectiveness of governance, for other scholars their benefits extend further
still as value-laden endeavours that may boost stakeholder and voter appeal,
representation, as well as promote conflict resolution.

In just a few decades, the use of PPP in the healthcare sector has grown
tremendously in the United Kingdom and across Europe. Their popularity in
healthcare derives from a basic principle: both the public and private sectors
have specific qualities and skills, and by combining those qualities and skills,
the result is better (Vaillancourt Rosenau 2000). PPP are regarded as effective
and cost efficient and have become a key mechanism for implementing public
and social policy (Osborne 2000). In addition, the role of the public health
system is evolving, moving from the direct provision of services to the
establishment of partnerships with the private sector aim to improve public
health.

In the healthcare sector, PPP are defined as: [...] means to bring together a set
of actors for the common goal of improving the health of a population based
on the mutually agreed roles and responsibilities [...] (WHO 1999). The spread
in the use of the PPP solution for delivering healthcare services is evident in
almost every country.

Based on the annual Market Update of the on the European PPP Expertise
Centre (EPEC), the number of PPP transactions reaching financial close fell to
29, compared to 38 in 2018. This was the lowest humber of transactions since
1996. (EPEC - Review of the European PPP Market in 2019)

By its very scope, covering transactions that reached financial close in EU
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countries as well as the United Kingdom, Turkey and countries of the Western
Balkans region (i.e. Albania, Bosnia-Herzegovina, North Macedonia, Kosovo,
Montenegro and Serbia), EPEC’s annual Market Update constitutes an
invaluable source of data to better understand implementation trends of PPP in
the healthcare sector. Thus, based on this data, it is possible to observe trends
for the 2015-2019 period, both by the number and aggregate value of PPP
implemented in these countries, regarding the healthcare sector.
Figure 1. Number of projects in the healthcare sector
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Figure 2. Aggregate value in the healthcare sector
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While a country-by-country analysis reveals the United Kingdom and France
as clear leaders of the European PPP market, the overall European picture
highlights a significant decrease in the use of PPP in healthcare from 2017
onwards.

It is obvious based on these statistics that there is a significant decrease of the
use of PPP in the Healthcare sector which starts in 2017 and become more and
more evident in 2019.

Despite the benefits associated with PPP solutions, some governance issues
have emerged. Concerning the healthcare sector, the most significant
governance problems of PPP have been classified as: the failure to clearly
specify partners’ roles and responsibilities; inadequate performance
monitoring; insufficient oversight of corporate partners’ selection and
management of conflicts of interest; and a lack of transparency in decision-
making processes (Buse and Harmer 2007).

In Albania, since 2013 year of the entry into force of the Law on PPP, the
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number of projects requested by contracting authorities has increased, the latter
indicator of regulating the participation of the private sector in the provision of
services / public works. Also, with the entry into force of the Decision of the
Council of Ministers no. 50 dated 18.07.2019 “On some additions and
amendments to Law no. 125/2013 "On concessions and public-private
partnership”, the acceptance of unsolicited proposals was limited only to ports,
airports and the energy sector and unsolicited proposals were removed in all
areas of concession / PPP provided by Law no. 125/2013, as amended.

The article attempts to assess the impact of the implementation of PPP in
Albania in healthcare as a case of a country that initiated to increase private
sector partecipation due to improve the quality of the services for the citizens.
The findings of the research study indicate that there are different points of
view regarding the evalutation and the implementation of PPP from public
institutions and from civil society and other professionals of the field. The
study highlights a need to adopt a long-term strategy in the field of healthcare
as well as applying monitoring standards for the implementation procedures.
This article is related with the studies about the problems and perspectives of
introduction of PPP in the healthcare systems of countries in transition,
considering Albania as a case study.

The study of Albanian healthcare, as Albania aspires for the integration into
the European Union as well as a country with the domestic legislation aligned
with European legislation the introduction of PPP is instead an interesting

example of implementation for the following reason:

e The path is at an early stage, and considered the Pandemic moment
due to Covid 19 the country is on time to reflect and evaluate about the
future steps and be considered as a case study as well as example for
the other developing contries .

e There are diverse extended studies about PPP in the European
Countries and there is a gap regarding the research of PPP
implementation in the developing countries this research can be
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considered in as a way to start filling this space.

The aim of this paper was, therefore, to emphasize the need to foster political
will and leadership, requisite legal and regulatory frameworks, and economic
and political stability to ensure effective PPP adoption and implementation in
developing countries considering Albania as a case study. (Ménard and
Shirley, 2002; Queiroz, 2007). Also, such countries must invest in developing
adequate market awareness and procedures, incentive mechanisms,
institutional acceptance, risk taking and contract enforcement to positively
impact PPP performance (Snelson, 2007). In view of the foregoing, this article
seeks to contribute to the literature by conducting a systematic assessment of
selected PPP projects in the healthcare system in Albania as a sample of
developing country to analyze the factors that influence the successful
adoption and implementation of PPP.

The paper is organised as follows after the overview of the bacground of PPPs
in the Healthsector the paper analyses the healthcare sector in Albania as a case
of introducing of this contracts in transition countries taking into consideration
the four ongoing PPP analizing one of them. Finally, the study settles with the

conclusions, the limits and the future steps for this research.

2. The research methodology and study approach
The research methodology used in the article is the case study metodology

(Eisenhardt, 1989; Yin, 2004). The use of this methodology is appropriate
when the object of analysis is complex and the aim is to conduct an in-depth
analysis of the phenomenon within its reference context (Yin, 2012; Berry and
Otley, 2004). In fact, the case study offers a variety of data collection and
analysis techniques that allow a deep understanding of the phenomena
investigated (Parker et al, 2012). Furthermore, one of its main strengths lies in
its ability to investigate phenomena from a practical point of view, thus filling

one of the most debated points in corporate literature, namely the gap between
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theory and practice (Chiucchi, 2014; Ryan et al, 2002). The methodology of
the case study is then indicated in the analysis of country systems, with
particular reference to countries in transition given the ability of the same to
grasp their specificities, extending them, where possible, to similar contexts
(Gerring, 2006).

Albania has been identified as a significant case study because of the aspiration
of becaming the first Balkanic country party of the European Union, as well as
a country particolarly related with her border countries such as Kosovo,
Montenegro, North Macedonia that are using this intruments in their domestic
economies.

The research is also based on secondary and primary data information.
Secondary research focused on legislation and other government legal acts.
Findings of government and international organizations’ reports were also
considered, including the government’s health sector program, alongside
World Bank, IMF as well as the annual Progress Report of the European
Commission on the relationship between the health sector and PPP.

The findings of this analysis are based on the first PPP in the healthcare sector
in Albania. The study approach involved three primary phases: (1) literature
review—reviewing current documentation for PPP projects in the healthcare
sector and literature having as well implementation information, (2) data
collection—finding detailed information through interaction with practitioners,
and (3) synthesis—synthesizing final results and documentation. The literature
review collected data on current and domestic approaches to implemetation of
the four PPP in the healthcare in Albania. The literature review included the

PPP in Albania in all sectors not only the healthsector.

The results of this review provided an understanding of the need for
performance-based management systems, a summary of theoretical and applied

models, and a basis for developing a comprehensive case study protocol.
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Meanwhile, looking at the topic and the subject addressed in this study, to
understand the nature of the research practice, which should be followed and
the results that would be produced at the end of these practices, at the
beginning of the research we tried to identify some assumptions, set out in the
hypothesis. Of course, the assumptions are difficult to clarify, as they cannot
be directly observed without making an analysis of the facts and conditions

that lead to their rise.

3. PPPin the Health Sector in Albania
Based on the Progress Report of 2017, the demographic profile of Albania is
changing, following an ageing population with rapidly changing health needs,
and will need to be met by a wider range of capacities and competencies of
health-care providers. Healthcare delivery remains fragmented and will
become a growing challenge as Albania develops, society ages, and EU
integration accelerates. Political commitment to grow and sustain financing is
essential. Although the access to and quality of health services have been
improving, more needs to be done to ensure universal access for all. The
Albanian government spends about 2.8 percent of GDP on healthcare,
substantially lower than that spent by other countries with comparable income
levels. As a result of low public sector spending, out-of-pocket expenditures at
the point of service account for about 60 percent of sectoral funding. Since
2013 year of the entry into force of the Law on PPP, the number of projects
requested by contracting authorities has increased, the latter indicator of
regulating the participation of the private sector in the provision of services.
Also, with the entry into force of the Decision of the Council of Ministers no.
50 dated 18.07.2019 “On some additions and amendments to Law no.
125/2013 "On concessions and public-private partnership”, the acceptance of
unsolicited proposals was limited only to ports, airports and the energy sector
and unsolicited proposals were removed in all areas of concession / PPP
provided by Law no. 125/2013, as amended. The total number of
18



concessionary / PPP contracts approved for the period 2004-2013 marks the
value of 176 in total, while during the period 2014-2019 with the government
change into the another political party - the Socialist party - 46 concessionary /
PPP contracts were approved, or 74 percent less compared to the period of
Democratic Party government. The difference between these two periods
consists in the fact that during the Democratic Party government the
concessions were approved based on the of green energy policy and were
mostly hydro power plants. In the following period starting from 2014 as the
law on PPP was approved the number and the typology of the services offered
from the private sector changed.

In the contexts when healthcare has generally been poor and access to free
healthcare has been a persistent problem for successive Albanian governments,
since beginning of country’s transition in 1991 the electoral promise of free
healthcare for all, was one of the strong topics to the victory of the Socialist
Party in June 2013 general elections.

As mentioned in Albania the introduction the Law no. 125/2013 “On
Concessions and Private Public Partnerships” was adopted in April 2013,
followed by the Decision of the Council of Ministers no. 575, date 10.07.2013
“On the approval of rules for the assessment and granting by
Concession/Public Private Partnerships” the aim of the Law was to provide a
positive and sustainable framework for attracting, promoting and helping
investments, which are realized as public private concessions/partnerships. The
legislation in this field tries to establish a good basis in the field of investments
with cooperation among public and private partners. The law based on art. 9
relies on the principles of transparency, non-discrimination, proportionality,
efficiency, equality, reciprocity and legal security. It is closely related with the
information, publication and access of public, obliging the public authority to
pursue transparent procedures. The legislation also meets the international

standards set out by international bodies such as the United Nations
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Commission on International Trade Law, Organization for Economic Co-
operation and Development, the European Bank for Reconstruction and
Development, etc. In contrast with the previous law no. 9663, dated
18.12.2006 “On concessions” the new law was drafted in approximation with
the EU legislation and with the assistance of OECD.

4. The delivery of the laboratory services for the university,
regional hospitals and the municipal hospitals off Saranda and Lushnja
A Public-Private Partnership initiated from the Ministry of Health of the

Republic of Albania with the objective to improve public laboratory services in
Albania by attracting a PPP partner who will structure and operate a network of
18 public laboratories for a period of 10 years, invest in laboratory
infrastructure and IT, introduce a quality management system, proposing prices

in line with regional comparators.

A Information Memorandum was prepared by the International Finance
Corporation (IFC) a member of the World Bank Group appointed as Lead
Transaction Advisor by the Ministry.

The Project was represented as an opportunity to participate in a competitive
and transparent international tender process for the award of a contract to
design, renovate, equip, operate and maintain laboratory services in 18
hospitals of the public health sector which currently provide approximately 5
million tests per annum. The Ministry in the memorandum underlines that the
private part will benefit from participating in an established and growing
market, defining Albania as country committed to public partnerships in health

PPP that starting from 2014, has implemented three other PPP project.
The location of the project encompasses:

» 18 hospitals:
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> 5 University Hospitals located in Tirana:
» 11 Regional Hospitals located in main cities throughout
Albania:

» 2 District Hospital located in Lushnje and Saranda.

The private partner,

> Will be responsible to produce all design documents and carry out the
works for the refurbishment and upgrade, procurement and installation
of all necessary equipment and furniture as well as staffing, operation
and management of the laboratory facilities in accordance with local
standards as well as IFC Performance Standards;

> Will hire and train staff required for delivery of the services.
Employment of current employees working at 18 public hospital
laboratories will remain the responsibility of the Public Partner. The
Private Partner will have the right (but not an obligation) to evaluate
and offer employment to current employees of the existing public
laboratories. Those employees who are not offered employment with
the Private Partner or are not willing to work with the Private Partner
will be offered alternative employment plans by the Public Partner;

» Will perform 160 types of tests for all inpatients and referred
outpatients;

» The payment for tests will be completed in accordance with the
reported number of number of tests completed,;

» Performance of the Private Partner will be measured against Key
Performance Indicators (KPIs) with a penalty mechanism. The contract
foresees a ramp-up phase with a grace period where no penalty applies;

» The Private Partner will submit operational reports to the Public

Partner and the Liaison Committee on quarterly and annual basis;
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» The Private Partner will allow students enrolled at [---], as part of their
course of their study, access relevant laboratory facilities for the
purpose of undertaking practical training in accordance with the
requirements set out by the training curriculum.

The procedure consisted in a one stage tender process for the selection of the
winning bidder. Bidders submitted their i) qualification credentials, ii)
technical proposal, and iii) financial offers on the bid submission deadline.
Submitted bids were evaluated through a technical and financial scoring
mechanism. The Financial Offer was comprised of a single bid parameter- a
uniform discount on the provided price list of 160 laboratory tests. The
indicative timetable for completing all requirement for the concession was July
2017 starting the procedure December 2016. The tender for the concession of
laboratories took place in April 2017, and a consortium of three companies,
Labopharma "Albania", "Exalab", and a company registered in the Netherlands
named "AB Laboratory Solutions", was announced. Th contract was signed in
aprile 2019 while the Ministry of Finance predicts that starting from 2018.
Experts say that if this amount were to be invested in public laboratories, all
Albanian citizens would be covered by a quality public laboratory service. The
passage of medical laboratories under the administration of Public-Private
Partnership was also accompanied by criticism and protests during the
discussion phase. A group of doctors, chemists and lab workers protested for

several days against the project that is expected to be accompanied by job cuts.

4. Conclusions and recommendations
Already known not only practically, but also theoretically the advantages or
disadvantages of Public-Private Partnerships, which are being implemented in
the country. It is noticeable that for this fact the topic results interested to argu
to the highest level of practitioner, who clarify the researchers or implementers
of PPP, but also the interested parts by answering questions on them.
As (Cepiku 2006) argued considering PPPs of this research very close of
22



outsourcing the international experience shows that the outsourcing of
activities and services in public administrations should be evolving, similar to
what happened in private companies, towards a greater orientation to the
concept of public value. It is a dimension that, unlike that of cost, needs further
specification in order to effectively become a guiding criterion in decision-
making processes.

The relationship between government, the private sector and civil society is
considered an important factor in achieving sustainable development and
enhances the quality of governance. It is a well know fact, the partnership are
best established through consultation, coordination, participation and mutual
communication. They always remain organized on a constant debate both
economic and political, hence these types of connections develop in the arena
of political economy, where contracting partners are not equal.

The research came to a concrete conclusion that the civil society should be
considered as a factor, because it has a real role in the implementation of the
partnership, actively participates in disseminating information about them, as
well as in informing about their results. The increased risk with the termination
of contracts appears even for the respect of payments. Tariffs happen to be
softened, especially in election years, so that private investment eroded by the
government can be easily politicized by the public. To these assertions we need
to add the suggestions given in the last report of the IMF mission for economic
and financial developments in Albania, the extent and manner of
implementation of Public-Private Partnership projects and those of the State
Department report on the situation of the business climate, for foreign
investments, competition, corruption and risks that may come from private
investments in the form of PPP, then it becomes necessary to make a full
explanation, response and theoretical, legal and practical reflection, but
especially to the need for a new remedial approach in the legal framework

governing this type of activity. For the debate to be properly understood and
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interpreted, it is necessary to have all the right know-how about this
contemporary way of financing the economy.

Also, the Ministry of Finance will not only conduct the evaluation of
concessions / PPP, but will also monitor the implementation of the respective
contracts, based on periodic reports submitted by the contracting authorities,
after negotiating the contract with the winning operator and before signing the
contract her.

Practioners supports the establishment of the Committee for the Selection of
Concession / PPP Projects, as a collegial body, with the main object of activity
being the selection of concession / PPP Projects, who assist with specialized
expertise in drafting the feasibility study. The Committee will be assisted by
the Concession Handling Agency / PPP, which will analyze the contracting
authorities' requests for support with specialized expertise and propose them to
the Committee for approval. The establishment of this Committee eliminates
the need for specialized expertise, provided by the private sector for drafting.
Improvement of policy planning and making process. There is an obvious need
for establishing clear standards, procedures and guidelines and clear
responsibilities in the process of designing and drafting policies, in order to
avoid arbitrary or illicit interferences, in particular by politics.

Public administration should be trained in policy assessment and evaluation; in
particular in cost-benefit analysis, impact analysis, risk assessment and other
advanced policy evaluation techniques. An important element that might be
considered to be included in policy-making process is corruption impact
assessment. Access and transparency in the policy-making process should be
increased, by instituting mandatory consultations within and outside
government, including hearings with interested parties, civil society, business
associations, academia and media.

Legal framework and PPP practice should be reviewed in order to avoid use of

PPP for creating economic rents and concentration of economic power.
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Publication and public access of studies, analysis and other documents related
to PPP preparation and contracting should be made public, including
evaluation criteria, evaluation reports, winning bids, and contracts. Other
improvements should aim at avoiding lengthy PPP contracts, in particular in
the field of services; exclusion of inexperienced or financially weak
companies, in particular firms leading consortiums; avoiding companies with
unidentified or hidden (final) owners, and limiting or conditioning the approval
of ownership change during PPP implementation.

Procurement of medication for the public health institutions should be
overhauled to increase competition, improve transparency and fight corruption.
Specific approaches applied in other developing countries, such as
procurement of all medications by international agencies such as UNDP or
WHO, can be explored. Another alternative would be procurement from
independent bodies, which do not answer to the Ministry of Health or other
government agencies that also formulate policies and decisions in the field of

medicaments and medical devices.
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Dorian Demetja®

Edukata e familjes tradicionale shqiptare, ngjizur sipas
modelit dhe udhézimeve té Islamit, faktor themelor i
ecurisé gjaté tranzicionit shogéror

Abstract

History has led the Albanian many times to the brink of life, but without ever
avoiding honor, as a purpose and life goal. Over time honor-erzi often rose to
the level of sedra, which was also personal, family or more extended. Sedra
was also educated in the family, being at the same time the yeast of its
connection. Perhaps this qualitative cornerstone, expressed through the ancient
language, helped him not to merge with the foreigner, being also an element of
collective identity, which in the period of the National Renaissance, begins to
be formed as national consciousness, but concluded in the years at least when
the Kingdom of Albania ruled (1928-1939).

Recognizing the role it plays in this valuable material capital, we judge and
firmly believe that the fundamental role of family education, which began its
journey in early human life as a link between the biological interests of
individuals, was conceived and was sanctified by the faith, legalized in the
unwritten canons, becoming a family upbringing full of the fragrance and juice
of life, washed with spice soaked in the life-giving source of the environment.
Thus such a bond for its member was so strong that someone who did not
prove as civic morality the traits acquired there, was despised by the social
circle and me The article proves that this education has helped not only its
member, but also society to overcome the difficulties of the time, proving to be
a powerful factor.

Keywords: family education, honor, faith, Islam, conjugal, dividend, human
capital
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Kur njeriu i lashté ndjeu nevojén té ruante dicka pér té nesérmen, nga
ajo gé i Kishte tepruar, iu desh té gjente dhe ményrén sesi ta kryente até veprim
me sukses. Ftoi pér bashképunim edhe gruan me té cilén rriste fémijét, gé mé
pas té futeshin te ky bashképunim me lidhje interesi. K€shtu u ngjizén “shteti i
vogél”, si e quajné hartuesit e s€ parés disipliné shkencore juridike, s€ Drejtés

Romake, familjen.

Punimet pér origjinén e familjes, pronés private dhe shtetit jané né
Iémi té shumta té€ shkencés, si: Jurisprudenca, sociologjia, antropologjia,
biologjia, gjenetika, prandaj, le t& géndrojmé né krye te sqarimi i konceptit
themelor té saj, duke u mbéshtetur te kéto fusha. Fjala éshté huazim nga
latinishtja familia, qé e ka prejardhjen nga famulus, e cila ka kuptimin rob
shtépie, shérbétor. Me kohé ajo mori funksionet e tjera ve¢ atij té robit té
shtépisé, gé djepi gjuhésor hyri né fushén shogérore gé e pranoi si njésia mé e
vogél e pérbéré nga dy apo mé shumé persona né lidhje martesore, gjaku ose
birésimi. Q& grupi té pérforcohet, duhet té jetojé né mjedis té njéjté pér njé
kohé jo té pakét, té ndértojé marrédhénie kulturore dhe ekonomike té
pérbashkéta, si dhe té mbrojné apo pérkujdesen pér njéri-tjetrin pa interes ose

shpérblim, siguri gé i jepet atij apo asaj gé i duhet mé fort.

Me evoluimin e shogérisg, familja u vu né mbrojtje té saj dhe shtetit,
si¢ shprehet te Deklarata e pérgjithshme mbi té drejtat e Njeriut, neni 16(3):
“Familja €shté njésia bazé grupore e shoqéris€ dhe i jepet mbrojtje nga
shoqgéria dhe shteti.” Pérkufizimet mbi t€ nuk kané mundur t€ ndalen. Rreth
gjysmé shekulli mé paré antropologu dhe pedagogu amerikan i universitetit té
Pitsburgut, Xhorxh Murdok (George P. Murdock) gjykoi se familja amerikane

nuk ishte gjé tjetér vecse:
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“Njé grup social q€ karakterizohet nga mendimi praktik,
bashképunimi ekonomik dhe riprodhimi. Ajo pérfshin té rritur té
cfarédolloj seksi (femér & mashkull, mashkull & mashkull, femér &
femér etj.) ku té dy duhet té€ mbajné njé lidhje té miratuar nga shogéria
dhe njé ose mé shumé fémijé, té vetin apo té birésuar, nga té rriturit gé
bashkéjetojné seksualisht.”

Murdok duke gené edhe etnolog, te artikulli gé ai éshté bashkautor:
“Matja e kompleksitetit kulturor”, ka studiuar deri individin né shogqérité pa
shtet, parashtroi idené e guximshme se né epokén e shogérisé sé konsumit, ka
réné tisi i shenjté dhe lidhjet e individéve né familje té tilla i dikton para sé
gjithash interesi, veprimtaria praktike dhe nevoja, shpirti dhe jo zemra.
(Murdock, G. P. & Provost, C., 1973/Oct.: 379)

Me interes jané edhe pérkufizimet juridike apo enciklopedike. Né to
sgarohet se nga cilét pjesétaré formohet familja tradicionale dhe nga cilét
pérbéhet ajo sot. Nga to vecon pérkufizimi socialo-juridik gé e pranon
familjen, e cila pérmban njé grup té njerézve shtépiaké, bashkuar nga lindja,
martesa ose marrédhénie té péraférta, pérfshi bashkéjetesén, birésimin,
mbiemrin dhe pronésiné (né disa raste), si¢ &shté cilésuar qysh herét te E drejta

romake.
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Francisco de Goya  Portret i njé familjeje

Késisoj familja u ngjiz si njési parake njerézore, né té cilén individi
komunikon me kushtet e jetés, gé pércaktojné kornizén e tij, ku ai rritet duke e
ndier veten pjesétar dhe ku formon personalitetin njerézor si individ, né

procesin e ndérveprimit shogéror.

Edhe sa u pérket llojeve, ekzistojné disa té tilla. Né to shihen vetém lidhjet e
gjakut, apo kéto lidhje duhen kuptuar metaforikisht. Sociologjia dhe
antropologjia gjejné mirékuptim kur e konsiderojné familjen se e ka funksion
themelor riprodhimin biologjik, shogéror ose té dyja bashké. Sa i pérket
funksionit té familjes né rritjen dhe edukimin e fémijéve, gjithé disiplinat
shkencore njézéri pranojné se éshté drejtues, sepse ndikon pér t’i edukuar,
kulturuar dhe drejtuar né jeté. Nuk ka mbetur jashté vémendjes as e ardhmja e
prindérve, gé familja u shérben si institucion i pjellorisé, me synim lénien e

trashégimtaréve, edukimin dhe shogérimin e tyre.
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Ky institucion nuk ka ngelur statik, evoluon dhe kohét e fundit
meésohet se ka familje té reja gé nuk planifikojné té lindin fémijé, dukuri e cila

e rrézon elementin e pjellorisé si ngjizésin kryesor té familjes.

Mé e lehté &shté pércaktimi i familjes tradicionale, gé sipas
antropologéve hyn né njé prej tri llojeve, gjithnjé duke shfaqur marrédhéniet
prindér-fémijé, midis bashkéshortéve apo té dyja llojet e marrédhénieve sé
bashku:

1. matrifokale (amésore)
2. konsaguine (gjaklidhése)

3. konjugale (bashkéshortore)

Jemi té& mendimit se familja e lashté shqiptare hyn né llojin konsaguin, e
lidhur me rastin kur meshkujt zotérojné proné dhe veg ciftit hyjné né té edhe
fémijét, si dhe pjesétaré té tjeré té familjes sé burrit. Kur bashké me ta jetonin
edhe xhaxhai apo xhaxhallarét e burrit sé bashku me familjet e veta, ishte
formuar asisoj familja patriarkale, gé pothuajse éshté zhdukur kohét e fundit né
mjediset shqiptare.

Familja patriarkale né kullén e vecguar, gé zakonisht ngrihej jo pak larg nga
kulla fginje, organizohej dhe geverisej si njé ‘shtet i vogél’. Aty vendimmarrjen
kryesore, até né raport me fqinjin e deri me farefisin e zotéronte mé i moshuari
i konakut, kurse organizimin pér punét e zakonshme té familjes e kishte
pérsipér bashkéshortja e tij.

Tiparet e saj konsaguine jané té pércaktuara sakté né kanunet (kodet) e lashta
shqiptare, ato vuné dhe pérforcuan themelet mbi té cilén ngrihej familja, duke u
plotésuar me elemente té besimeve fetare té pranuara vullnetarisht prej tyre,
besime gé erdhén edhe si kulturé duke u reflektuar edhe né etikén e moralin e

celulés bérthamé té jetés njerézore. Mé tepér se nga lidhjet e gjakut, pjesétarét e
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familjes i bekuan dhe i fisnikéruan marrédhéniet brenda dhe midis tyre, duke i
kthyer né kode té zyrtarizuara familjare. Edhe pse jo rrallé heré né kufijté e
mbijetesés, njé organizim i tillé e shpétoi até nga pérthithja e pushtimeve té
huaja, disa prej té cilave kishin si synim zhdukjen e popullsisé shgiptare dhe
popullimin e trojeve me kolonét e huaj. Megjithaté shqiptarét popullojné
tashmé hapésira gjeografike té mpakura, krahasuar me epokén ilire, kur
paraardhésit e tyre zotéronin troje disa heré mé té médha, madje kohét e fundit
ka studiues boshnjaké gé né konferenca shkencore ndérkombétare apo né
botime serioze, pranojné origjinén e tyre ilire.

Tashmé familja shqgiptare éshté né tranzicion, duke u bashkéshogéruar nga té
njéjtat tipare gé bashkéshoqérojné reformimin ekonomik, politik, juridik,
kulturor e social té shoqgérisé shqgiptare bashkékohore. Shoqgéria dikur e
mbyllur, pérfshi periudhén kur Shqipéria ishte nén sistemin totalitar, po
transformohet né njé shoqéri té hapur, me plot tipare té shogérisé sé konsumit,
ku autoriteti i prindit nuk éshté mé i padiskutueshém dhe ndihet se éshté prekur
shenjtérimi i saj. Pjesétari i kétij modeli té ri familjar, ndihet mé tepér si individ
i kétij institucioni social dhe pérpiget t&¢ marré mé shumé pérgjegjési vetjake,
por gjithnjé e mé pak té jeté shérbétor i njerézve té gjakut.

Morali i ri familjar nuk i pranon mé martesat me mbleséri, por edhe vetém ato
gé ngrihen mbi bazén e njohjes dhe pélgimit vetjak, sepse i ka celur hapésiré
bashkéjetesés para martesés apo si njé formé bashkékohore e martesés. Eshté
rritur mosha mesatare e pjesétaréve té ¢iftit, por éshté ulur numri i fémijéve gé
ata sjellin né jeté. Statistikat zyrtare njoftojné pér njé sasi jo té pakét beqarésh,
gé né moshé madhore as e kané menduar fillimin e jetés né gift.

Dihet shumé miré, pranohet dhe zbatohet prej kur nuk mbahet mend,
gé zhvillimi i njerézimit éshté projektuar dhe ndodh vetém prej dhe mbi
strukturén familjare, sepse ky éshté mé shumé se njé ligj natyror, mé shumé se
njé ligj shogéror, ai éshté njé nga ligjet hyjnore, i cili erdhi dhe u zbatua si

porosi e Zotit. Prandaj né kété artikull do té béhet fjalé pér modelin e ndértimit
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dhe funksionimit té familjes dhe jo pér nocionin apo konceptin e saj.

Thuajse té gjithé filozofét, antropologét dhe sociologét, pavarésisht
rrymave té mendimit filozofik ku mbéshteten, jané té njésuar né
domosdoshmériné e njésisé familjare. Qéndrimi éshté miratuar me mbéshtetje
ndérkombétare si né Deklaratén e Pérgjithshme mbi té Drejtat e Njeriut, ashtu
edhe né Kodet e Familjes, gé aplikohen né sistemet juridike té té gjitha
shteteve né boté. Késisoj debati ideor zhvillohet né prizmin e ndértimit té saj,
té funksionimit dhe efektshmérisé sé llojeve dhe modeleve alternative, gé

ofrojné zhvillimet shogérore né kohé té ndryshme.

Familja éshté njé institucion me hir té shenjté, origjina e sé cilés té con
kryekreje né krijimin e ciftit té paré njerézor, gé shumoi shogériné njerézore,
njeriun si té caktuarin dhe té vlerésuarin prej Tij. Lidhur me kété pércaktim né
Kuran thuhet:

“O njeréz! Frikésojuni Zotit tuaj, i Cili ju Krijoi prej njé njeriu,
ndérsa prej atij krijoi bashkéshorten e tij, kurse prej kétyre té
dyve krijoi shumé meshkuj e femra.”®

Né njé vend tjetér thuhet:

“Dhe njé prej shenjave té Tij &shté qé prej jush krijoi pér ju
bashkéshortet tuaja, gé té getésoheni prané tyre, duke véné
ndérmjet jush dashuri dhe méshiré. Me té vérteté, né kété ka
shenja, pér njerézit gé mendojné.”’

6 Nisa, 4:1.
7 Rum, 30:21.
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Ashtu si¢ Krijuesi caktoi Ademin dhe Nuhun si zanafillés té individualitetit
njerézor dhe besimit té kulluar, po ashtu Allahu i Gjithéditur pérzgjodhi mes
njerézisé familjen e Ibrahimit dhe familjen e Imranit, si pérfagésueset mé té
mira té modelit té familjes.® Ato jané familje gé i kané ndértuar marrédhéniet e
pjesétaréve té vet térésisht sipas mésimeve kuranore apo porosive profetike,
ndérkohé gé shérbejné me pérkushtim pér fené e Zotit dhe gé jané pérkujdesur
¢ kan€ 1€né pasardhés té kapur fort pas besimit t& pastér. Ismaili, Is’haku,
Jakubi, Jusufi dhe Isai, gené disa nga Lajmétarét e dalluar, pasardhés té kétyre
dy familjeve té nderuara. Pérmes ajeteve kuranore, qé pérshkruajné copéza
domethénése nga jeta e kétyre dy familjeve, Allahu na orienton né rrugén mé
té miré té modelimit hap pas hapi té njé familje té shéndetshme.

Sipas Islamit familja géndron mbi bazén e lidhjeve té forta té ortakéve
bashkéshortoré pér té rritur dhe edukuar fémijé me moral té pastér e té
orientuar drejt né jeté. Orientimi themelor, sot, né sajé té lirisé dhe té drejtave
té njeriut, po ndryshon kéto lloj marrédhéniesh dhe po prihet gjithmoné drejt
jetés sé liré private, duke u shképutur nga edukata familjare dhe pastértia e saj
morale. Né sajé té késaj lirie edhe bashkéshortét, burré e grua, po priren pér té
béré jeté té pavarur, duke u dhéné pas pasioneve dhe kénagésive té dités, gjé
gé ka cuar e po con gjithnjé e mé shumé drejt zveténimit té tipareve té

dukshme te familja tradicionale.

Jeta e njeriut, si individ apo edhe né familje e shogéri, duke anuar gjithmoné
nga ana materiale dhe sigurimi i tyre né rrugé nga mé té ndryshmet, té drejta e
té padrejta, ka 1éné pas dore vlerat morale e deri té shenjta. Civilizimi modern,
ku duam té jetojmé, ka sjellé me vete bashké me mundésité gé ofron epoka
digjitale, edhe mjaft probleme sociale, gé nga mbrojtja e fémijéve, e jetiméve,
tradhtia bashkéshortore dhe deri te shpérbérja e lidhjeve brenda individéve té

familjes, dhuna ndaj femrés, trafikimi, prostitucioni, droga, etj., e deri te

Al'Imran, 3:33.
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mbrojtja e kujdesi pér t¢ moshuarit. Kéto dukuri gé vérehen sot né Shqipériné
toné, e kané zgjidhjen te njohja, pranimi dhe zbatimi i Islamit si kulturé dhe
edukaté. Ato té dyja, kultura dhe edukata, mund té béhen faktor i réndésishém
jo vetém pér gartésimin, por edhe pér zgjidhjen e parandalimin e shfagjes sé
kétyre problemeve familjare apo shogérore, sepse ofrojné besnikéri né
marrédhéniet ndér-njerézore, ndershméri, mirésjellje dhe singeritet, jo vetém
né familje ndérmjet pjesétaréve té saj, por edhe midis anétaréve té shogérisé,
pa dallim gjinor, duke respektuar té drejtat e secilés gjini. Bie né sy gé morali
gé kultivohet sot né shogériné toné éshté synon té shképutet nga cilésité dhe
tiparet fetare, duke nisur té¢ humbé karakteristikat e vlerave shpirtérore si
humanizmi, dashuria, véllazéria, bamirésia, méshira, etj.

Sociologu Will Durant, i cili s€ bashku me njé tjet€r Durant qysh né vitet *60
kishte cituar sentencén e Heraklitit: “Polemos pater panton”, kishte sqaruar se
pagja duke gené njé ekuilibér i pagéndrueshém, mund té ruhet vetém me epérsi
té pranuar ose duke zotéruar fugi té barabarté. (Durant, W. & Durant, A, 1969:
56-57) Né veprén e vet Mrekullité e filozofisé ai parashikoi se mbulesa e
barazisé sé femrés me mashkullin, do té pérbuzte pastértiné dhe turpin, si stoli

té bukurisé njerézore mbi té cilat ngrihet e mbrohet familja.

“Jeta né qytetet e civilizuara nuk lejon njeriun as té€ mendojé pér
martesén, ndérkohé gé pasionet seksuale rriten, ndérsa konditat e
b&jné kénaqésiné tepér t& afért... Késhtu pastértia q€ dikur &éshté
konsideruar virtyt, &shté béré objekt i pérbuzjeve dhe poshtérimeve.
Né njé atmosferé té tillé tretet edhe turpi, i cili dikur i ka stolisur té
gjitha bukurité e njeriut, ndérsa njerézit krenohen me mékatet e tyre,
nén mbulesén e barazisé me mashkullin, femrat hyjné né lidhje té
pakufishme jashtémartesore, ndérsa marrédhéniet e ndaluara
paramartesore béhen digka e zakonshme.”
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Né vetém disa dekada, parashikimi i Durant na duket se po ulet kémbé
mbi kémbé edhe né shogériné shgiptare, e cila historikisht ka gené mes
Peréndimit dhe Lindjes, (Cabej, E., 2006), duket se po kapércen edhe pengesat
e késhtjellés familjare. Muret e késaj késhtjelle vijojné té€ géndrojné atje ku
edukata dhe kultura evoluon, po me hapa té matur dhe pa e prekur identitetin
kombétar. Na duhet té integrojmé né BE, por pa harruar té shpiem atje edhe
identitetin toné fetar, kulturor dhe edukatén toné familjare, pjesé integrale e

identitetit kombétar.

Besimi né Zotin éshté themeli i jetés sé njeriut dhe pikérisht ky besim do té
béhet faktor shumé i réndésishém pér t’i larguar njerézit nga jeta e shthurur, do
té pérmirésojé moralin shogéror dhe do ta ruajé até té pastér. Sado gé feja me
ligj éshté e ndaré nga shteti, ajo éshté integrale né shogéri, luan rolin e saj né
jetén e pérditshme, e shogéron njeriun né lindje e deri né vdekje, né gézime e
hidhérime. Kjo nuk duhet té pérdoret thjesht si mbulesé e jashtme vetém pér
ceremonité e ndryshme, por ajo duhet té béhet pjesé aktive né veprimtarité e

jetés sé pérditshme té njeriut.

Feja islame shpesh vatérzohet te réndésia e familjes dhe e konsideron até si
kala mbrojtése pérballé jetés pa parime morale, sepse éshté vendi ku natyra
njerézore mund ta shprehé veten né ményrén mé té miré, ku mund t'i realizojé
dhe kthejé né realitet vlerat e larta, si: dashuria, respekti, dhembshuria,
sakrifica, besnikéria dhe bindja. Sistemi i familjes islame i vendos té drejtat e
burrit, gruas, fémijéve dhe té té aférmve né njé ekuilibér té pérsosur,
marrédhénie gé nga aspekti juridik dhe moral jané té shpjeguara deri né detajet
mé té iméta. Rreth njé e treta e normave juridike gé pérfshihen né Kuran i
referohen familjes dhe pércaktojné rregullat e funksionimit té saj. Struktura
familjare né fené islame éshté e ndértuar mbi baza té shéndosha, me géllim té

suksesit dhe vazhdimésisé s€ saj. Le t’i njohim dhe analizojmé ato me radhé:
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E para. Besimi. Me anén e besimit dhe legjislacionit islam, secili nga
bashkéshortét i di té drejtat dhe detyrimet e veta dhe ka para vetes njé program
té qarté pér zgjidhjen e problemeve gé krijohen prej tyre. Burri dhe gruaja
plotésojné njéri-tjetrin; respektimi i pérbashkét i vlerave té martesés dhe
besnikéria né mes bashkéshortéve jané elementet kryesore, gé e fugizojné
pagen dhe harmoniné né jetén bashkéshortore. Profeti Muhamed (a.s.) ka

théné:

“Vértet besimin mé té ploté e ka ai besimtar gé ka moralin mé té larté
dhe sillet miré me familjen e tij”.°

E dyta. Martesa. Me pélgim té dyanshém né cift, sepse vetém njé martesé e
tillé do té jeté e suksesshme. Islami e ndaloi imoralitetin dhe ndérmori masa té
ashpra pér ndalimin e tij, sepse imoraliteti &shté sulm i hapur ndaj sistemit té
familjes dhe shenjtérisé sé saj. Késhtu, Islami hapi dyert pér formimin e
familjeve duke iu pérgjigjur natyrés dhe tipareve té njeriut, me té cilat i pajisi
Krijuesi njerézit. Kurani shpjegon se martesa ishte tradité e profetéve, si¢

shihet né ajetin vijues:

“Vérteté, edhe para teje Ne kemi sjellé té dérguar, té ciléve u kemi

dhéné gra dhe pasardhés.”?

E treta. Pérgjegjésia e pérbashkét. Martesa detyron pérgjegjési té
caktuara, té cilat i pérkufizon legjislacioni Islam. Kétu pérfshihen té drejtat e
burrit, té drejtat e gruas dhe pérgjegjésité qé kané pér edukimin dhe arsimimin
e fémijéve. Hulumtimet e shumta shkencore vértetojné se shumica e atyre gé
kané devijuar dhe jané zhytur né rrugén e kriminalitetit, jané ata gé nuk kané
pasur rastin té shijojné ngrohtésiné familjare, si dhe nuk kané pasur rast té

edukohen me vlerat dhe ndjenjat e jetés sé familjes sé shéndoshé. Feja islame

9 Tirmidhi.
10 Ra’d, 13: 38.
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ka pér géllim té krijojé familje t& shéndosha pér shogérité, pérfshi shogériné
toné. Kéto familje té shéndosha nuk mund té shkatérrohen lehté dhe nuk bien
lehté nén ndikimin e streseve shogérore dhe morale. Familjet e ngritura mbi
vlera té larta si besimi, besnikéria, dashuria e singerté, bindja e vetédijshme

dhe morali i bukur, jané garancia mé e madhe e shoggériseé.

Sigurisht, njé fole familjare pa synim, e ngritur mbi déshira fizike, pasione té
castit, gejfe, zili apo smira, jo vetém gé nuk do té premtojé té ardhme, por do
té mbetet né trup té popullit si njé element potencial negativ. Po ge se femra
dhe mashkulli nuk kané lidhje me Zotin, apo nuk konsultohen me kulturén dhe
edukatén gé vjen prej tij, nuk ka mundési gé fémijét gé do té vijné prej tyre té
jené té vetédijshém, té ndjeshém, té ekuilibruar e té bartin ndjenjén e

pérgjegjésisé.

Allahu i Lartésuar, népérmjet Kuranit, na pérkujton lutjet e Zekerijes dhe
Ibrahimit, pér té na pérkujtuar se prindérit, g&¢ né krye té herés dhe
vazhdimisht, duhet t’i luten me singeritet Zotit pér fémijét. Lutjet duhet t€ jené
si pér zhvillimin shpirtéror familjar, ashtu edhe pér pérparimin material e
civilizues. Lutjen dhe pérgjérimin me ndjenjat mé té singerta té profetit

Zekerija drejtuar Allahut, Kurani e pérshkruan késhtu:

“Aty Zekerija iu lut Zotit t€ vet e tha: Zoti im, dhuromé nga ana Jote
njé pasardhés té miré! Pa dyshim, Ti je dégjues i lutjes!”!

Po ta vémé re me kujdes, profeti Zekerija nuk kérkoi vetém njé pasardhés
cfarédo, por “t€ mir€”! Ai donte t€ thoshte: Mé& fal njé pasardhés “t€ miré” qé
ta béjé Zotin té kénaqur, té atin t€ lumtur, por njéherazi t€ béhet njeri i
dobishém pér shogériné! Prandaj edhe Hz. lbrahimi me té birin, Hz. Ismailin,

kur po ndértonin Qaben, i luteshin Zotit késhtu:

T APImran, 3:38.
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“Zoti yné! Na béj té dyve (babé e bir) té bindur ndaj Teje! B&j gé
edhe pasardhésit tané té jené té bindur ndaj Teje! Na trego ritet e
adhurimit dhe pranoje pendimin toné, se, pa dyshim, Ti je
Pranuesi i pendimeve, Méshiréploti!”2

T& njéjtén esencé besimi pérmbante edhe lutja e gruas sé nderuar té

Imranit pér foshnjén ende té palindur (Merjemen):

“Zoti im! K&t€ qé€ €shté né barkun tim, vendosa ta kushtoj vetém pér
shérbimin Ténd. Pra, pranoje kété prej meje!”™?

Si kéta shembuj, por edhe né tekste té tjera té shenjta mund té vérehet se
kérkohen breza té pastér si fryte té krijimit té familjes. Pra, né té gjitha kéto
lutje éshté térhequr vémendja mbi breza té pastér, té pafajshém, té pamékaté,
jo vetém besimtaré té bindur, por edhe me kulturé dhe edukaté fetare. Roli i
familjes mbetet i paplotésuar, nése nuk realizon rritjen e fémijéve té vet, me
edukaté islame, si dhe me arsim té pérgjithshém dhe profesional. Prindérit
duhet té mbéshtesin rritjen dhe formimin e personalitetit t& shéndoshé té
fémijés, si nga ana fizike ashtu edhe nga ana mendore e shpirtérore, pér ta béré
até té afté si besimtar, gytetar, por dhe pér mbrojtjen e vendit té tij. Zoti

(xh.sh.) né Kuran urdhéron e thoté:

“O ju, qé besoni! Ruani veten dhe familjet tuaja nga zjarri...”**

Ky ajet i Kuranit pérmbledh njé dispozité me réndési edukative dhe me normat
morale té fesé islame pér fémijén, gé duhet edukuar gé né moshé té njomé. Né

edukimin dhe arsimimin e fémijés, familja mbetet vatra e paré, shkolla e paré

12 Bekara, 2:128.
13 Al'Imran, 3:35.
4 Tahtrim, 66:6.
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dhe djepi ku pérkundet e ardhmja e gjithsecilit. Pa diskutim, kohén gé vecojné
prindérit pér mésimin dhe edukimin e fémijéve, duhet ta parapélgejné ndaj
kohés gé vecojné pér disa detyra personale, individuale. Né rritjen e fémijéve,
mésimi mbi Zotin, shtresimi né zemra i idesé sé besimit mbi Té sipas moshés
dhe nivelit kulturor té fémijéve, kané pérparési jo vetém né begatimin moralo-

shpirtéror té prindérve, por edhe né shumé detyra vetjake té tyre.

Ndikim mé té madh ka shembulli dhe pérkushtimi i prindérve né marrédhénie
me fémijét. Sami Frashéri porosiste gé té mos jepeshin késhilla, por té
lejoheshin fémijét t€ mésonin nga veprimet e prindérve. Cdo néné e baba
mysliman, né ményré mjaft té natyrshme, mendojné t’i edukojné fémijét né
formén e pérkryer té asaj shogérie ideale, té cilén pérpigemi ta pérfytyrojmé
dhe pérvijojmé sipas Kuranit. Mirépo, nése kéto ndjenja té tyre nuk
reflektohen né jetén praktike dhe nuk thellohen me adhurime té tilla si namazi,
agjérimi, haxhi, zekati, ose, né edukimin e miré té tipareve té caktuara morale
e fetare, si ndershméria, drejtésia, dashuria, véllazéria etj., rezultati do té jeté i
dobét ose i pagené. Pa le kur prindérit béjné té kundértén e atyre gé thoné apo

késhillojné!

Né njé rréfim gé i atribuohet imam Adhamit, Ebu Hanife, prej nga vijné disa
késhilla, thuhet se até kohé ishte njé djalé gé i bénte dém mijalti dhe, me gjithé
késhillat djali vazhdonte té hante. E marrin djalin pér dore, e ¢ojné te imami
dhe i thoné: “Kétij djali i bén dém mijalti, por ai, megjithése e késhillojmé,

'5’

vazhdon té hajé!” Imam Adhami u thot€: “Merreni djalin e shkoni dhe sillmani
pas 40 ditésh!” E ¢ojné pérséri djalin te imami, i cili e merr dhe e késhillon t&
mos hajé mjalté. Djali ngrihet nga vendi, ia puth dorén té atit dhe i thoté:
“Baba, nuk kam pér té ngréné mé€ mjalt€!” T€ pranishmit e pyesin imamin: “O
imam, pse nuk e késhillove djalin kur e prumé pér heré té paré, por na bére té

12

prisnim dyzet dit€?!” Imam Adhami i sqaroi se ai veté kishte ngréné, por prej

40 ditéve ai nuk héngri mé dhe né njé gjendje té tillé e késhilloi té voglin.
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Né edukimin e fémijéve nuk ka ndikim vetém familja, por edhe faktoré té tjeré
té mjedisit apo djepit social, pérfshi kétu mediat, g¢ mund té sjellin shumé
pasoja negative nése nuk kontrollohen miré emisionet dhe mesazhet e tyre. Po
késhtu né mjediset shogérore, né rrugé e kudo, ndeshemi me fenomene té
ndryshme, si sharje, fyerje, fjalor banal, mungesé respekti e sjellje té tjera té
papélgyeshme. Pér té pérballuar kété ndikim negativ, familja luan rolin
népérmjet ndérhyrjeve aktive pér té béré sgarimet e nevojshme mbi dallimin e
sé mirés nga e kegja dhe pér té mos i 1éné té béhen viktimé e kétyre ndikimeve
té kéqija.

Mbetet detyré e prindérve gé t’u thellojné besimin fémijéve té tyre dhe
t’1 ruajné ata nga fjalori i pahijshém dhe shoqéria e keqe, q€ i t€rheq drejt
veseve negative, si génjeshtra, vjedhja, démtimi i pronés sé tjetrit, etj. Edukata
islame e preokupon fémijén té asimilojé ¢do veprim né shérbim té besimit
islam. Formimit té koncepteve morale elementare, si dhe t& adhurimit té fesé
islame, duhet t’u jepen réndési qysh né€ moshén kur fémija pérgatitet pér t&
shkuar né shkollén fillore, gé mé voné ai té béhet i vetédijshém pér veprimet

qé kryen.

Pavarésisht se ka shumé puné pér té béré, éshté njé e vérteté gé né shogériné e
sotme, népérmijet té moshuarve, por edhe népérmjet studimeve, ka depértuar né
familjet e tyre besimi islam, duke luajtur njé rol té madh pér edukimin e brezit
té ri. Ky depértim i ndjenjave dhe mésimeve fetare ka zéné vend edhe te shumé
té rinj, duke ndryshuar mentalitetin e tyre né drejtim té realitetit islam né
vendin toné. Me kohé edukata familjare u shpérnda gjithkund né djepin
kulturor té mjedisit, ku gjallonin disa besime fetare, djep i cili e legalizoi até né
kanunet e pashkruara, mbi té cilat organizohej jeta shogérore sipas fiseve,
bajrageve dhe krahinave. Né Kanunin e Leké Dukagjinit thuhet se cilat ishin
detyrat, por edhe té drejtat e themeluesve té ciftit, por pa harruar gé si fjalé

kyce té géndrojé fjala nder:
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Burri a’né detyré:

a) Me u perkujdesé per veshé e mathé e per gjithshka té lypet per me mbajté
jeten;

b) me ruejté nderen e grues e mos me e lané me u ankue per kurrnji nevojé.

Grueja a’né detyré:

a) Me i a ruejté nderen burrit;

b) me i rrogue pa zhibla;

c) me i ndejé nen sundim;

d) m’u pergjegjé detyrve t€ kunorés;

e) me rrité e me mkambé fmin me nderg;

f) me i ndejé gadi me té veshmen e té€ mathmen (kah e gepmja);
g) mos me iu perzie né fejes té té bijve e té té bijave.

Historia e ka shpéné jo pak heré shqgiptarin né zgrip té jetés, por pa shmangur
kurré nderin, si géllim dhe pikésynim jetésor. Me kalimin e kohés nderi u ngrit
shpesh te niveli i sedrés, gé gjithashtu ishte vetjak, i familjes apo mé i shtriré.
Edhe ajo edukohej né familje, duke gené njékohésisht tharm i lidhjes sé saj.
Ndoshta kjo ngjizje cilésore, nyjétuar me ané té gjuhés sé lashté, e ndihmoi té
mos shkrihej me té huajin, duke gené element i identitetit kolektiv, i cili né
periudhén e Rilindjes Kombétare, nis t& formatohet si vetédije kombétare, e

pérmbyllur né vitet e pakta kur zotéronte Mbretéria Shqgiptare (1928-1939).
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Pandemia COVID-19 do té hyjé, gjithashtu, né histori edhe pér nga
démet qé i ka krijuar familjes dhe kapitalit njerézor té saj, té cilat do té kishin
sjellé pasoja edhe mé t€ rénda, né€ qofté se nuk do t’u kishte dal€ para zhgualli i
shenjté, gé& merr né mbrojtje celulén themelore té jetés njerézore. Zhvillimet
demografike té vendit né kohét e fundit, gé kishin nisur tronditjen edhe para
pandemisé, do té pérkeqésohen mé tej prej uljes sé lindjeve dhe emigracionit té
larté, ndérsa cilésia e jetés do té jeté nén trysniné e rritjes sé sémundshmérisg,
mangésive né arsim, riaftésimit té véshtiré t& ekonomisé sé vendit dhe uljes sé
remitancave, qé mbajné gjallé familje té téra, apo u vijné né ndihmé mé
nevojtaréve té saj.

Eshté me vleré té pérmendet pérballé pritshmérisé jo optimiste se pér
dy dekadat né vijim do té pérjetohet dividendi demografik, ndérkohé gé
popullsia né moshé pune e Shqipérisé do té jeté mé e larté se grupet e tjera qé
nuk punojné (popullsia deri né 15 vje¢c dhe ajo mbi 65 vjeg). Vegse duhet
theksuar se kjo periudhé e arté demografike gé krijon dritaren e mundésive, e
cila nuk pérséritet brenda shekullit, vjen si pasojé e lindshmérisé sé larté té para
30-vjetéve, por edhe ekonomia mbéshtetet, sepse, ndérsa rénia e lindjeve té
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kohéve té fundit rriti ofertén e popullsisé aktive pér puné, nga ana tjetér uli
shpenzimet gé kérkon prindérimi.

COVID-19 po rrit sémundshmériné e popullatés, sepse ndérsa energjité
jetésore té sistemit shéndetésor drejtohen pér pérballimin e pandemisé,
sémundjet e tjera nuk kané reshtur, madje provohet se pandemia po béhet
shkak pér rritjen e tyre, ndérkohé qé sémundjet parésore jané pérkegésuar mé
tej gjaté kohés dhe duke mos u trajtuar kur duhet. Specialisté té€ shéndetésisé
argumentojné se pandemia ka thithur shumé energji té strukturave spitalore,
ndérkohé qgé rrezikon té tejmbushet me fémijé deri pavijoni i pediatrisé né
QSUT.

Popullsia e Shqipérisé, sipas ekspertéve té fushés, e pérfshiré né
procesin e plakjes dhe rénies sé lindshmérisé, pérjetonte njé barré sémundjesh
né rritje edhe para pandemisé, por koronavirusi pritet t’i p€rkeqésojé prirjet,
sidomos né periudhén afatmesme, ndérsa burimet financiare geveritare do té
jené mé té kufizuara pér t’iu pérgjigjur kérkesave né rritje pér shérbime
shéndetésore. Pér kété arsye burimet ekonomike té familjeve né periudhén
afatmesme do té kanalizohen pér trajtimin e shgetésimeve shéndetésore.

Sipas té dhénave statistikore, mendohet se pandemia do té shuajé
shtesén e popullsisé sé vendit, sepse né vitin 2020 shtesa natyrore e popullsisé
iu gas nivelit zero, me vetém 470 lindje mé shumé se vdekjet. Né rreth njé
shekull, duke filluar prej vitit 1923, kur filloi zyrtarisht regjistrimi i popullsisé
né Shqipéri, lindjet kané gené shumé mé té larta se vdekjet, ndérkohé gé sipas
INSTAT shtesa natyrore né vitin 2020 éshté thuajse zero, krahasuar me mé
shumé se 6 mijé persona né vitin 2019, rreth 15 mijé né vitin 2014, mbi 34 mijé
né vitin 2000 dhe mbi 63 mijé né vitin 1990.

Né ané tjetér, vértet gé emigracioni ka tkurrur popullsiné banuese né
vend, por sérish ky kontingjent mund té konsiderohet rezervé, pasi nuk
pérjashtohet mundésia e rikthimit té tyre. E shkuara joné por dhe pérvoja e huaj

provojné se po té mos ishte harruar kujdesi brenda familjes dhe mbéshtetja
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jashté saj, ky numér do té ishte shumé mé i vogél. Pér ilustrim po japim
proverbin e mbledhur né Shkodér: “Dole shpijet, dole erzit.”, ku fjala erz ka
kuptimin nder, dinjitet, namus. (Dizdari, N. Tahir, 2005: 255)

Té dhénat mé té hershme, té pa grupuara vit pas viti, tregojné se
Shqipéria tani ka shtesén natyrore té popullsisé né nivelin mé té ulét gé nga viti
1923, pasi shtesa e popullsisé gjaté viteve 1923-1945, ishte mesatarisht mbi 18
mijé persona né vit, shtesé gé u rrit pas LIIB. Ndryshimet politike t& ndodhura
pas vitit 1990 ndryshuan kahun e shtesés natyrore té popullsisg, e cila ka ardhur
né rénie té vazhdueshme, duke reflektuar rritien e moshés mesatare té
popullsisé, nivelin e larté té emigracionit, zvogélimin e familjeve brenda vetes
dhe rénien e fertilitetit (aktualisht rreth 1.35 lindje pér grua, ndér mé té ulétat
né Evropé).

COVID-19 e pérkegésoi situatén, pasi ndikoi né njé rritje té pazakonté
té vdekjeve, ndérkohé gé studiuesit konstatojné se Shqgipéria né fazén e treté té
tranzicionit demografik (periudha kohore nga viti 1970-2015), vijon t’i ulé
periodikisht lindjet me vetém 1% né vit. Ndodhi késhtu pas fazés sé paré té
periudhés nga viti 1920-1950, kur ritmi mesatar vjetor i rritjes sé popullsisé ka
gené rreth 1.7%, pas fazés sé dyté né periudhén nga viti 1950-1970, kur ky
ritém vjetor i rritjes sé popullsisé ka gené 2.96%. Duke i shtuar késaj dukurie
edhe emigrimin, sociologét rreken té bindin me shifra se pse ka ardhur né ulje
numri i popullsisé né Shqipéri nga viti né vit, duke mos pranuar si faktor
familjen dhe problemet e shfaqura brenda saj.

Né vitin 2020 lindén 28.075 foshnja, duke shénuar rénie me 1.7%,
krahasuar me njé vit mé paré, duke provuar se pandemia e nxiti mé tej rénien e
lindjeve. Studime té botuara sé fundmi né revista argumentojné se COVID-19 e
mbéshtet kété rénie. Para pandemisé, Shqipéria po pérjetonte rénie té shpejté té
lindjeve, por si pasojé e situatés, zhvillimet demografike jané duke u zhvilluar

sipas skenaréve pesimisté té projeksioneve statistikore té popullsisé. Sipas
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rishikimit té fundit lidhur me periudhén kohore 2019-2031, indeksi i fertilitetit
pér njé grua né vitin 2019 ishte 1.36, pér shkaget e argumentuara mé sipér.

Sociologét nuk ndalen me statistika né nivele té ndryshme pér té
argumentuar rénien e lindjeve, shtimin e vdekjeve, largimin e popullsisé né
emigracion, por pa argumentuar askund pse dhe sesi kéto dukuri jané reflektuar
né marrédhéniet familjare. Sipas tyre Indeksi Sintetik i Fekondimit do té arrijé
nivelin 1.2 pas vetém dhjeté vjetésh, ndérkohé gé pritmérité reale po tregojné
(gjithnjé sipas tyre) se ky nivel do té arrihet para kétij afati.

Né kéto kushte vdekshméria do té rritet né vitet qé vijné. Me 27.605
humbje jete, viti 2020 regjistroi nivelin mé té larté historik, duke pasur rritje
prej 26.4% krahasuar me mesataren e viteve 2016-2019. Prirja pérkegésuese
nisur disa dekada mé herét, aq sa né vitin 1990, kur Shqgipéria numéronte 3.2
milioné banoré, vdekjet ishin rreth 18 mijé banoré, u ngrit pér vitin 2020 né 21.
600 banoré, kur vendi numéronte njé popullsi prej rreth 2.7 milioné banoré.
Duhet theksuar se humbjet e jetéve nuk kané ardhur vetém né ményré té
natyrshme, por edhe prej sémundshmérisé, gé shkaktohet pér shkage té imitimit
té ményrave té huaja té jetesés dhe largimi nga stili tradicional i té jetuarit,
duke gené e sigurt se atéheré kur edukata familjare ka dobési, pandemia do ta
Cojé mé tej kété dukuri.

Té dhénat nga Eurostat, INSTAT dhe institute statistikore té rajonit, té
pérpunuara nga revista “Monitor”, déshmojné se né vitin 2020 Shqipéria shénoi
rritjen mé larté té vdekjeve né Evropé, e ndjekur nga Magedonia e Veriut, ku
njé pjesé e madhe e popullsisé éshté shqgiptare. Sipas INSTAT-it, kapitali
njerézor i vendit toné do té vijojé té keté humbje t&€ médha prej mangésive gé
po shkakton pandemia né arsim me mbylljen e shkollave dhe zhvillimin e
mésimit pjesérisht ose té gjithin online. Harta e UNESCO-s tregon se né
Shqipéri, shkollat jané mbyllur pér rreth 24 javé, e barabarté me rreth dy té

tretat e vitit shkollor, nga 22 javé né pjesé ta caktuara té botés, apo nga 14 javé
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gé shénon mesatarja kudo né boté, madje revista dinjitoze bén njé parashikim

té turbullt pér té ardhmen, kur shkruan:

“COVID-19 e ka pérkegésuar krizén e té mésuarit dhe ndikimi né
kapitalin njerézor t& kétij brezi nxénésish ka té ngjaré€ té€ jeté i gjaté.”

Duke pranuar rolin gé luan te ky kapital i vyer materialja, gjykojmé
dhe mé fort besojmé se nuk duhet I1&né ménjané roli themelor i edukatés té
marré familje, e cila e nisi rrugétimin e vet né hershmériné njerézore si lidhje
interesash biologjike té individéve, u ngjiz dhe u shenjtérua prej besimit, u
legalizua né Kanunet e pashkruara, duke u béré edukaté familjare plot aromé
dhe Iéng jete, laré me erz e njomur nga burimi jetédhénés i mjedisit. K&sisoj
lidhja e tillé pér pjesétarin e saj ishte aq e forté, sa dikush gé nuk i déshmonte si

moral qytetar tiparet e pérftuara atje, pérgmohej nga rrethi shogéror me némén:

“Ti je xané pa bismilah more mistrec (ndonji kalamanit té prapé,
bastardh)”
(Dizdari, N. Tahir, 2005: 107)
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Kriza e familjes shqgiptare né vitet e regjimit komunist:
Divorcet né vitet 60-té

Abstract

The establishment of the communist regime in November 1945 will be
accompanied by radical changes not only in the socio-economic and political
field, but also in the change of the family structure of the Albanian society.
The efforts of the communist state for the emancipation of women, education,
Marxist-Leninist ideological indoctrination and by engaging her in the process
of industrialization of the country will be accompanied by the progressive
increase of the number of divorces. This situation was the result of several
objective factors. Thus, as soon as the Albanian Communist Party came to
power, it set itself the goal of fighting "backward customs" and a series of
traditions that had a positive impact on the preservation of family values of
Albanian society. In the first place here came those traditions that had their
source in religious beliefs such as Islam and Christianity, which played a
positive role for the social stability of the family and society.

The moral erosion that society suffered from the indoctrinating policies of the
communist regime was reflected in the shock the family received and the rapid
increase in the number of divorces compared to the period before 1945.
Therefore the study of this phenomenon by historians and sociologists is an
area of interest and still unstudied to this day properly.

In this paper we will try to analyze and reflect on some key aspects of divorce,
relying on the archival sources of the time.

Keywords: Christianity, Islam, family, communist regime, divorce
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Sipas statistikave zyrtare, né vitet 1952-1953 kemi njé rritje té ndjeshme té
padive té shqyrtuara pér zgjidhje martese nga gjykatat. Gjaté vitit 1954 kjo
shifér pésoi njé rénie relative. Késhtu, nga 1521 padi té shqyrtuara 981 u
pranuan duke pérfunduar me divorc, 418 u refuzuan, 59 pérfunduan me pajtim,
59 u pushuan dhe 4 u konsideruan jashté kompetencés. Arsyeja e késaj rénie
nuk dihej me saktési nése ishte njé fenomen i rastésishém apo njé tendencé qé
do té vazhdonte edhe pérgjaté vitit 1955. Ekzistonte piképamja se shumé nga
martesat e parealizuara si¢ duhej para vitit 1945, ishin zgjidhur pér shkak té
kushteve juridiko-sociale dhe frymés emancipuese gé Kkishte krijuar regjimi

komunist.

Numri i padive té shqyrtuara pér zgjidhje martese nga gjykatat shqiptare
né vitet 1952- 19541°

Viti Nr.ipadive | Nr.ipadive | Nr.ipadive
té té té
shqyrtuara refuzuara pranuara
pér zgjidhje nga nga
martese gjykata pér | gjykata pér
zgjidhje zgjidhje
martese martese
1952 2412 - -
1953 1622 - -
1954 1521 418 981

Pérsa i pérket shtrirjes gjeografike té divorcit né shkallé vendi, mé tepér padi
ishin regjistruar né garkun e Korcés (238), pastaj vinte garku i Vlorés (224), i
Tiranés (210), Beratit (159), Gjirokastrés (147), Durrésit (135), Shkodrés

16 AQSH, F.MD, D.10, V.1954, fl.1., Relacion mbi padité pér zgjidhje martese nga
gjykatat gjaté vitit 1954, Tirané, 1954,
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(135), Elbasanit (134), Peshkopisé (103), Kukésit (36). Numri i padive pér
divorc té ngritura nga burrat nuk kishin shumé ndryshim nga graté. Né vitet
1951-1952-1953, 49% ishin ngritur nga burrat dhe 51% nga graté. Né vitin
1954, 785 padi ose 52% ishin ngritur nga burrat dhe 736 padi ose 48% ishin
ngritur nga graté. Padité e pranuara nga graté dominonin me njé pérgindje té
vogél krahasuar kjo me padité e pranuara nga burrat. Kjo pér shkak se graté si
rezultat i rrethanave tepér té véshtira ekonomike dhe paragjykimeve gé
ekzistonin ishin mé té& matura kur kérkonin zgjidhjen e martesés. Njé gjé e tillé
reflektohej edhe né té dhénat pér fajésiné qé kishte shkaktuar tronditjen e
lidhjes bashkéshortore. Késhtu, nga martesat e zgjidhura né vitin 1954, 395 ose
40% ishin zgjidhur pér fajin e burrit, 245 ose 25% pér fajin e gruas, 213 ose
22% pér fajin e té dyve, 128 ose 13% pér fajin e asnjérit.

Por kur vinte puna pér shkaget e divorceve, dilte né pah kriza e familjes
shqgiptare né vitet e regjimit komunist. Gjithmoné kjo krahasuar me njé apo dy
dhjetévjecaré mé paré. Kjo, sepse edhe veté regjimi komunist kur vlerésonte
arritiet né fusha té ndryshme té ekonomisé, arsimit apo shéndetésisé i
krahasonte ato me vitet e regjimit zogist. Sipas té dhénave té hartuara nga
Ministria e Drejtésisé, né vitin 1954, pér 649 padi ose 66% ishte vendosur
zgjidhja e martesés né bazé té nenit 86 té Kodit té familjes, pér tronditje té
marrédhénieve bashkéshortore; né 128 raste ose 13% pér Iénie ligésisht; né
127 raste pér shkelje kurore; né 49 raste pér dénim té njérit nga bashkéshortét
nga gjykata; né 19 raste pér keqgtrajtim ose fyerje té réndé; né 7 raste pér
sémundje té pashérueshme; né 1 rast pér absencé dhe né 1 rast pér atentat
kundeér jetés.'’

Pér té frenuar kété erozion gé familja shgiptare po pésonte pér shkak té
ndryshimit té jetés social-ekonomike dhe politike, u propozua gé kur té

hartohej Kodi i ri i familjes si shkak i zgjidhjes sé martesés té parashikohej

17Po aty.
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vetém tronditja e marrédhénieve bashkéshortore, i cili té pérfshinte né vetvete
edhe shkaget e tjera. Kjo do té thoshte se autoritetet zyrtare nuk déshironin
evidentimin e shkageve specifike, gé shumé bashkéshorté i conte drejt
zgjidhjes sé martesés. A ishte kjo fshehje e t€ dhénave zyrtare me njé emértues
té pérbashkét pér té gjitha shkaget? Pse regjimi komunist i trembej artikulimit
specifik té shkageve té divorcit? Sepse té dhénat, si tradhétia bashkéshortore
apo té tjera si kéto binin ndesh me “moralin socialist”, me propagandén zyrtare

té regjimit komunist dhe me revolucionin kulturor té PKSH-sé.

Pérsa u pérket martesave té zgjidhura, 845 burra dhe 862 gra e kishin martesén
e paré, 118 burra dhe 104 gra martesén e dyté, 17 burra dhe 14 gra martesén e
treté. Ndérsa pérsa i pérket jetégjatésisé sé kétyre lidhjeve konstatohet se 103
martesa té zgjidhura ose 10 % Kishin zgjatur vetém 1 vit, 744 ose 76% vetém 9
vite dhe 134 ose 14% mbi 9 vite. Ky éshté njé argument qgé tregon se tendenca
e rritjes sé numrit té divorcit kishte ardhur duke u rritur né vitet regjimit
komunist. Pretendimi i autoriteteve zyrtare té kohés se shkaget kishin ekzistuar
para ardhjes sé komunistéve né pushtet nuk éshté i vérteté. Kjo sepse statistika
e vitit 1954 e shpreh garté se 76% e martesave kishin zgjatur vetém 9 vite,
duke konfirmuar faktin se ato ishin lidhje qé ishin realizuar né vigjilje ose pas

vendosjes sé regjimit komunist.

Né krahasim me vitet e méparshme Ministria e Drejtésisé konstatonte se ishte
ulur numri i martesave té zgjidhura brenda njé viti, por ishte shtuar ajo e
martesave té zgjidhura brenda 9 viteve. Né lidhje me pérkatésiné fetare té
cifteve té divorcuara vihet re se tek myslimanét numri i tyre ishte 80 %, tek
ortodoksét 17% dhe tek katolikét 3%. Kéto pérgindje reflektonin né pérpjestim

té drejté strukturén religjoze té popullsisé shqiptare.®

Né emér t€ emancipimit kulturor dhe “moralin socialist” autoritetet

zyrtare té kohés, né pérputhje me Kodin e familjes, i shpallén lufté fenomenit té

18 po aty, fl. 2.
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poligamisé. Né fakt ky fenomen nuk ishte shumé i pérhapur dhe kishte arsyet e
veta sociale té cilat buronin dhe nga tradita zakonore shqiptare. Késhtu, nuk
ishin té rralla rastet kur bashkéjetesa me njé grua té dyté, e cila nga shteti
konsiderohej ilegale, ishte realizuar me miratimin e bashkéshortes sé paré.
Shkage té tilla si steriliteti, moslindja e fémijéve meshkuj apo bashkéjetesa me
gruan e té véllait té vdekur etj. ishin arsye thelbésore pér ekzistencén e
poligamisé kryesisht né zonat rurale dhe mé pak né zonat urbane té Shqipérisé.
Prandaj, paré nga ky kéndvéshtrim poligamia nuk ishte krim familjar, por
amortizim i problemeve sociale té kohés. Megjithaté lufta kundér saj u
trumbetua me té madhe, duke ndikuar dashur padashur né shtimin e numrit té

divorcit pér shkage steriliteti, sémundjesh té ndryshme apo té tjera si kéto.°

Pér té frenuar kéto fenomene, nga organizatat e rinisé dhe gruas kérkohej qé té
bénin puné mé té madhe sqaruese dhe edukuese me shtresat né fjalé pér t'u
ngjallur atyre frymén e urrejtjes kundér té ashtuquajturave zakone prapanike té
sé kaluarés. Té gjithé anétarét dhe kandidatét e Partisé dhe késhillave
popullore t&€ njihnin miré dispozitat ligjore gé dénonin kéto zakone, t'i
demaskonin ato para popullit dhe té denonconin prané autoriteteve shtetérore
té gjithé ata persona gé vazhdonin té& mbanin né jeté ato. Me masén e rinisé dhe
té grave té zhvilloheshin leksione té veganta lidhur me démin gé sipas

autoriteteve té kohés shkaktonte aplikimi i tyre.?

Krizén e familjes shqiptare indirekt e pranonte dhe ministri i Drejtésisé dhe
Drejtoria e organeve administrative gé merrej me pérpunimin e té dhénave
lidhur me proceset gjygésore té shqyrtuara nga organet e drejtésisé né rrethe.
Sipas njé relacioni t& ministrit Bilbil Klosi, né vitin 1958 numri i divorceve
kishte pérsuar rénie té ndjeshme me 53.5% krahasuar me vitin 1952 kur padité

e shkurorézimit dhe martesat e zgjidhura kishin arritur kulmin. Ky sukses i

19 Po aty, fl.4-5, Relacion mbi krimet kundér martesés dhe familjes té gjykuara né vitin
1954, Tirané, 1954.
20 Pg aty.
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pretenduar ishte arritur falé njé pune té madhe gé mekanizma té ndryshém
partiak dhe shtetéror kishin luajtur pér konsolidimin e familjes shgiptare.
Megjithaté té metat e konstatuara dhe puna gé mbetej pér t'u béré ishte mjaft e
madhe. Kjo pranohej dhe nga veté ministri i Drejtésisé. Por né vend gé ai t'ia
hidhte fajin faktoréve objektivé gé Kishin ndikuar pér shtimin e divorcit,
theksonte se duhej intensifikuar veprimtaria pér luftimin e zakoneve prapanike,
mentalitetin e vjetér mbi martesén dhe familjen, nén influencén e té cilave
lidheshin shumé cifte. Njé numér i madh i kétyre martesave, duke mos patur
njé bazé té shéndoshé, sipas ministrit té Drejtésisé, pérfundonin né divorc.
Prandaj, numri i shkurorézimeve akoma vazhdonte té mbetej tepér i madh.%
Né fakt ky konkluzion binte né kundérshtim me té gjitha teorité sociologjike
mbi divorcin dhe shkaget e tij. Nga autoré té ndryshém éshté konfirmuar se
fenomene té tilla si industrializimi, arsimimi i gruas dhe sidomos goditja e
elementéve konservatoré me karakter religjoz ose té tradités, pérbéjné shkage
té drejtpérdrejta pér rritjen e numrit té divorcit. Né Shqipéri nuk duhen harruar
dhe faktorét ideologjiké pér indoktrinimin e gruas me parimet e marksizém-
leninizmit. Kéto faktoré binin ndesh me shogériné shqiptare, nivelin e

zhvillimit ekonomiko-shogéroré, mentalitetin, traditén dhe zakonet e saj.

NEé ciftet e divorcuara kishte dhe komunisté. Késhtu, né vitin 1958 nga 1698

veta, 108 (6.3%) ishin anétaré partie.??

Martesat e lidhura dhe divorci né vitet 1946-1960%

21 Pg aty, f1.20, Relacion i ministrit té Drejtésisé Bilbil Klosi mbi punén e Partisé pér
luftimin e shkurorézimeve dhe forcimin e familjes, Tirané, 1958.
22 Pg aty.
23 Po aty, fl.7, Pérgjithésimi i praktikés gjyqésore pér padité e shkurorézimit té
gjykuara né vitin 1958, Tirané, 1958.
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. Martesa té Martesa té Neé
Vit lidhura zgjidhura %
1946 11.207 713 6.4
1947 16.541 590 3.6
1948 17.712 1139 6.4
1949 11.580 1144 9.9
1950 12.341 976 7.9
1951 12.550 1114 8.8
1952 13.077 1515 11.6
1953 12.647 1447 11.4
1954 10.760 981 9.0
1955 11.258 1057 9.4
1956 10.368 957 9.2
1957 11.819 908 7.6
1958 11.931 849 7.1
1959 11.440 922 8.06

1960 12.565 850 6.8

Pasqyreé statistikore e pérhapjes gjeografike té poligamisg?*

) Personi Me tre

Nr Rrethi (burra) Me dy gra gra
1 Peshkopi 127 126 1

2 Burrel 40 38 2

3 Elbasan 33 32 1

4 Kukés 77 77 -

5 Tirané 81 81 -

6 Fier 34 34 -

7 Librazhd 62 61 1

8 Krujé 32 32 -

24 Po aty, fl.24, Shtesé e relacionit mbi punén e Partisé pér luftimin e shkurorézimeve
dhe forcimin e familjes, Tirané, 1958.
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9 Vloré 20 20 -
10 Shkodér 16 16 -
11 Durrés 13 13 -
12 Tropojé 12 12 -
13 Tepelené 11 11 -
14 Gjirokastér 5 5 -
15 Pérmet 3 3 -
16 Lushnje 7 7 -
17 Skraparé 3 3 -
18 Korgé 7 7 -
19 Lezhé 3 3 -

Ky fenomen mbeti shgetésues pér shtetin shqiptar dhe pér organet e drejtésisé
edhe né fund té viteve 60-t& dhe né fillim té viteve 70-t€. Ai vazhdoi té
kamuflohej me arsye té ndryshme si¢ ishte mentaliteti i kohés dhe zakonet
prapanike. Autoritetet zyrtare né c¢do raport té hartuar pér instancat e
interesuara i méshonin faktit se numri i divorceve kishte ardhur duke u ulur si
rezultat i punés gé mekanizmat partiaké kishin zhvilluar pér forcimin dhe
konsolidimin e familjes shqiptare.?® Por asnjéheré nuk u evidentuan shkaget e
Vvérteta té krizés gé po kalonte institucioni i familjes. Asnjéheré nuk u fol pér
shkaget ekonomike, juridike, politike etj., si¢ ishte bie fjala biografia e kege,

internimet, burgosjet, imoraliteti dhe tradhétia bashkéshortore.

Pas vendosjes sé regjimit komunist propaganda antifetare do té
intensifikohet duke e arritur kulmin né vitin 1967 me ndalimin me ligj té
besimeve fetare. Kjo ishte njé faktor gé ndikoi akoma mé shumé né krizén
morale dhe familjare té shoqérisé shqiptare, duke e rritur ndjeshém numrin e

divorceve.

25 AQSH, F.MD, D.24, V.1961, fl.1-5, Pérgjithésim i praktikés gjygésore mbi padité
pér zgjidhje martese nga gjykatat gjaté vitit 1961, Tirané, 12 korrik 1961.
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Kristaq Balli %

Imazhi ikonografik midis artit pagan dhe atij bizantin

Abstract

Early Christian art is the manifestation of a new spirit, as well as the result of
an evolution, which took place through the regional cultures of the ancient
world that it met on its historical path: in Palestine it met Judaism, in Greece
and the Near East encountered Hellenism and oriental variants, while in Italy
he met the Roman spirit with his concept of image. Judaism has generally held
a privative or negative attitude towards the image. Jewish synagogues and
tombs exhibit this early limitation. Figurative images were excluded; only
ornaments were used. Their images originated in the older oriental cults. Some
statues, such as those of Athena and Artemis of Ephesus, were said to be "not
man-made" and had fallen from heaven. Hellenic pagan art, consciously or not,
had an influence on Christian and iconographic art. Favored by its position
between East and West, as well as by the political and economic power of the
new Christian empire, Constantinople became the center around which a new
art crystallized. Byzantium fulfilled itself with a new spiritual content, which
expressed the essence of Eastern Christianity.” After a slow period of four
centuries, the image was generally accepted throughout the church. However,
in the 8" and 9™ centuries, because of the maturation of numerous religious and
different political and economic tendencies, the iconoclastic phenomenon (the
destruction of icons) was twice generated. In 843%’, Theodora the widow of
emperor Theofilos (d. 842) and the regent to her small son, Michael lII,

26 Conservation Engineer, art scholar.
Email: kristagballi@yahoo.com
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convened a synod, at which the legitimacy of the veneration of images was
finally proclaimed. March 11, 843 celebrated the great event of Orthodox
victory. This event has been declared as the Feast of Orthodoxy. Undoubtedly,
the triumph over the iconoclastic movement influenced very positively on the
field of Byzantine art, which would convey to our day the splendor of one of
the most valuable assets of civilization and human intellect. But, on the other
hand, the iconoclasm became the beginning of a split of the Roman Empire
between West and East, which would deepen and influence the final division
(schism) of the Eastern and Western church.

Key words: pagan art, catacombs, byzantine art, iconoclasty, schism,
orthodoxy
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Arti i hershém Kkristian
éshté manifestim i njé
shpirti té ri si dhe rezultat i
njé evoluimi, i cili u
zhvillua népérmjet
kulturave rajonale té botés
antike, té cilat i takoi.
Krishtérimi i takoi kéto

kultura né rrugén e tij
historike dhe nga pérfshirja e disa prej elementeve té tyre, ai gérshetoi e
plotésoi drejtimin e tij né rrugén e vetrealizimit: né Palestiné ai takoi
Judaizmin, né Gregi dhe vendet e Lindjes sé Afért u ndesh me helenizmin dhe
me variantet e tij orientale kurse né Itali takoi shpirtin romak me konceptin e tij

pér imazhin.

Judaizmi pérgjithésisht ka mbajtur njé géndrim mohues apo negativ
ndaj imazhit. Ky géndrim bazohej né ndalimin me ligj (qé i kishte béré Torah:
“Ju nuk mund ta béni veten njé¢ imazh t€ gdhendur ose né ngjashméri me
ndonjé send né qiell, mbi ose né toké, né€ ose nén ujé.” Paraqitja figurativisht e
peréndive konsiderohej idhulltari (idolatri). Refuzimi sistematik i imazheve
éshté vendosur né kohén kur judaizmi e ndjeu veten té kércénuar nga helenizmi
dhe, sipas gjasave, synonte mbrojtjen e popullit té Izraelit nga rreziku i
idolatrisé. Sinagogat hebraike dhe varret e shfagin kété kufizim té hershém.
Imazhet figurative pérjashtoheshin; pérdoreshin vetém ornamente. Ky géndrim
kishte gjithashtu nota politike, té cilat synonin ta mbronin kulturén kombétare
ndaj romakéve. Autoritetet hogén, késhtu, nga tempulli né Jerusalem emrin e
Perandorit, gjithashtu rané dakord gé procesionet té shkonin rreth dhe jo
pérmes qytetit, pér deri sa legjionet e tyre mbanin imazhin e perandorit né

flamujt e tyre. Ky tregues ka influencuar edhe né fené islame.
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Megjithaté bota hebraike, né disa raste, ka treguar edhe tolerancé ndaj
imazheve. Zbulimet arkeologjike e pasqyrojné kété; né ményré té vecganté
hebrejté e diasporés ndiheshin shumé mé favorizues ndaj imazhit. Shembullimi
mé domethénés i Kkétij arti imazhesh éshté sinagoga e Dura-Europos né
Mesopotami (Shek. 11, Fig. 1) né artin figurativ té sé cilés shohim tregimet e
profetéve Moisi, Elijah, Daniel
dhe té tjeré personazhe biblike.
Disa mendojné se ky art éshté

pararendési i artit bizantin.

Pér grekét pagané imazhi
kishte njé karakter mistik, madje
magjik. Imazhet e tyre e Kishin
origjinén né kultet mé té vjetra
orientale. Disa statuja si ato té
Athinasé dhe Artemisit té Efesit

thuhej se ishin “jo t€ béra me dorén e njerit” dhe se kishin réné nga qielli.
Njerézit i nderonin ato népérmjet riteve té pastrimit e vajosjes, i zbukuronin me
lule, madje ju servirnin dhe ushgime. Por filozofé té tillé si Ksenofani i
Kollofonit (shek. VI-V, para Krishtit), Edhe Platoni mé herét (428-347, para
Krishtit) e kishte konsideruar kété njé lloj veneracioni popullor. Sidogofté, arti
pagan helen, né ményré té vetédijshme, ose jo, pati influencé né artin kristian e
ikonografik. Késhtu, p.sh., koka e Meduzés® u mor si njé prej modeleve té
mundshme pér ikonén. (Fig. 2) Cdo kthim né artin e vjetér le njé shenjé né
qytetérimin gé e inspiroi artin Kkristian; Ky inspirim u pérpoq té transpozohej né

njé ményré kristiane?.
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Né

Perandoriné Romake

imazhet luanin njé
rol té  vecanté.
Historikisht, né
fillim, feja romake
nuk kishte imazhe.
Acrti ishte i
influencuar nga ai

helen dhe kishte né

bazé kryesisht
adhurimin e peréndive romake. Bota romake e aplikoi kété lloj imazhi jo vetém
né fushén fetare, por ai plotésonte, gjithashtu, edhe njé funksion juridik. Né
rrethana té caktuara imazhi i perandorit, p.sh. zinte vendin e veté prezencés sé
Perandorit. Késhtu, njé qytet i jepte celésin e tij Perandorit si shenjé bindjeje
ndaj tij, por, né qofté se ai nuk ishte aty i pranishém, celési i jepej njé personi
tjetér, vegse né prezencén e imazhit té Perandorit. Bindja konsiderohej, késhtu,
legale. Kjo tradité perandorake romake iu bashkéngjit tradités sé kultit religioz
dhe, padyshim, ndikoi né imazhet kristiane. (Fig. 3) Mandej, éshté konfirmuar®
se té krishterét asimiluan shembélltyrat pagane té kohés sé dukej té ishte nén
influencén e ceremonisé sé oborrit: Perandori ose Perandorja né fron u bé
Krishti, ose Virgjéresha midis engjéjve apo shenjtoréve; oferta e dhuratave u bé
adhurimi i magéve té ditur; hyrja triumfale e perandorit u bé hyrja e Krishtit né
Jerusalem. Shembullimet pagane shérbyen, késhtu, si matrica pér shembullimet

e krishtera.
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Té krishterét e paré palestinezé, té gjetur né njé mjedis me imazhe, i
konsideruan ato forma idolatrike apo shfagje té paganizmit. Pér kishén
primitive arti i imazhit human nuk kishte réndési dhe nuk pérfillej. Po ashtu, té
pérbéré nga komunitete té vogla besimtarésh té varfér, kisha nuk kishte nevojé
pér ndértesa t&€ médha. Zotéruesit e tyre té krishteré nuk kishin mundési té
porositnin vepra arti nga artisté, té cilét paguheshin miré nga mecenatét e tyre
pagané. Madje, ngs kéta artisté donin té ktheheshin né té krishteré, duhet té
ndérronin profesionin e tyre. Imazhi pagan né vetvete funksionoi dhe teoria e
tij ishte shumé divergjente me shpirtin e kristianizmit pér imazhe té tilla qé té
béheshin mjete
shprehjeje e besimit
kristian, té paktén pa
disa ndryshime
radikale.y Me  kéto
ndryshime té thella u
shfaq edhe aty arti i

katakombeve®, i cili u

konsiderua si mé i

pérshtatshmi né gendra té€ ndryshme liturgjike kristiane, ku “kishat” e asaj

periudhe ishin dhoma té vogla né shtépi private dhe né katakombe. (Fig. 4)
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Fillimisht té
krishterét pérshtatén
simbolet e pastra
pagane, por u dhané
atyre njé domethénie mé
té thellé. Simbolet me

origjiné pagane ishin jo

oy vetém  dekorime @ té

thjeshta, por ato pasqyronin mésimet rreth té vértetés sé besimit kristian; ato e

udhéhignin besimtarin drejt njé kuptimi mé té thellé t& ungjillit pa ekspozimin
e mistereve té tij tek té huajt. Késhtu bariu i miré (fig 5) paragitej si Hermesi-
simbol i “njerézores”. Paraqitja [IESEREPESESSEE TS A0S0 S
e Moisiut duke nxjerré ujé nga
shkémbi e ka origjinén né njé
skené té Mithridates. Oranti,
njé person me krahét e ngritur
né lutje u bé simbol i
“devocionit”  romak.  Njé 1 G
katigori tjetér simbolesh té pérdorura nga krishter ‘ hershém e mermin
frymézimin nga “Dhiata e vjetér”. (Adami dhe Eva, Danieli né strofullén e
luanéve, Tre djemté né furré, etj.) Madje kéto simbole ishin mé té réndésishme

se ato té “Dhiata e re”.

Kristianét e  hershém
pérdornin simbolet e kohés sé tyre
dhe, kur ata kishin nevojé pér
simbole té reja, i krijonin me
thjeshtési ato. Késhtu nga shek. 11
filluan té shfagen simbolet e njé

frymézimi tipik kristian, shtimi i




bukéve si paragitje e gostisé eukaristike, adhurimi i burrit té ditur si njé simbol
i bindjes pagane tek besimi kristian, etj. Mbi té gjitha simbolet sekrete, té cilat,
megjithése té pakuptueshme nga paganét, iu pérshtatén miré principeve té
fshehtésisé t& imponuara nga té
krishterét: hardhia si misteri i jetés sé
Zotit tek té krishterét e pagézuar (Fig. 6)
dhe, mé i réndésishmi, simboli i
peshkut. Pér hebrenjté peshku kishte
gené njé simbol i ushgimit mesianik dhe
u bé simboli i Krishtit. Cdo shkronjé e
fjalés biblike greke i/h/th/i/s pér
peshkun (gé nénkupton peshkun) i
referohej Krishtit IXOIX: Jesu/Krisht/i

Zotit/bir/shpétimtar. Q€ nga shekulli 11 simboli u pérdor gjerésisht, ne e gjejmé
até né sarkofagé, né muret e katakombeve, si dhe né objekte té vegjél. Simboli i

peshkut i ndihte té krishterét edhe pér té njohur njeri-tjetrin.

Njé tjetér simbol gé pérdorén té krishterét e hershém ishte péllumbi.
(Fig. 8) Né tregimin e pagézimit té Krishtit dhe né té tjera skena ungjillore,
Fryma e shenjté vjen nga giejt si njé péllumb. Njé kuptim tjetér sekret i
p€llumbit gjendet né “Testamentin e vjetér”, né€ tregimin mbi Noen dhe
Pérmbytjen e Madhe, ku ishte njé péllumb gé u kthye tek Noe me njé degéz
ulliri né sgep, pér té béré té ditur se pérmbytja e madhe kishte mbaruar.

Péllumbi ishte dhe njihej, gjithashtu si njé simbol i pages.

Pikturat e katakombeve shfagin njé unitet t& habitshém té stilit té
subjekteve. Simbole té njéjta gjenden kudo, nga Azia e Vogél né Spanjé, nga
Afrika veriore né Itali. Kjo, nga ana tjetér, ishte tregues gé kisha akoma nuk

Kishte vendosur ndonjé program artistik zyrtar®).
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Duke vecuar pérjashtime té vogla, pikturat paragitnin karakteristika té
njéjta deri né kohén e Kostandinit (shek. I11-1V): né ekzekutimin e tyre imazhet
manifestonin njé thjeshtési té madhe kuptimesh, pérpjekje té vogla pér
diapazon té gjeré ngjyrash. Ky kérkim i vetédijshém pér botén shpirtérore ishte

i ndaré shumé garté nga estetika natyraliste e kohés.

Imazhi i shenjté
kristian  nuk mund té
shkonte pértej kétij kufiri,
sepse kisha akoma nuk
Kishte pércaktuar
dimensionet e misterit té
mishérimit, gjé qé do té

béhej né kohén e sinodheve

té paré. Sidoqofté, simbolet
gé mésonin mbi Krishtin u dhané njerézve njé ndjenjé sigurie. Ata ndjenin se
sundimtarét e egér nuk mund té zbulonin cka ata bénin. Me ané té kétyre
simboleve, té krishterét njihnin njéri-tjetrin. Ata gé nuk dinin shkrim e kéndim,
duke paré simbolet, kuptonin pérmbajtjen e tyre, madije, njerézit gé flisnin
gjuhé té ndryshme dinin njélloj kuptimin e simboleve.”

Me mbérritien e Kostandinit (~274-337) dhe té Pages sé Kishés?,
konvertimit té perandoréve dhe dyndjes sé kristianéve té rinj, vihet re fillimi i
njé vizioni estetik, i cili do té formonte artin e shekujve té pastajmé. Né& Romé,
ashtu si edhe né Kostandinopol, arti mori njé pérmbajtje té re, t€ ndryshme,
pasi fugia e “bazileut” kristian u ekzaltua: ky art u bé& njé pasqyrim i
plotfugishmérisé hyjnore. Meqgé konvertimet u shtuan né klasat mé té larta,
nevojat e reja estetike u béné mé té ndjeshme: si rezultat u ndértuan ndértesa té
médha nén patronazhin e késaj aristokracie té re kristiane, duke béré té
nevojshme, késhtu, edhe adoptimin e vizionit estetik kristian. Né gjithé
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perandoring, shumica e artistéve
punuan vetém pér lavdiné e
besimit té ri. Shfaget, késhtu,
krijimi i njé programi té ri té
tipave dhe imazheve. Megjithése
Krishti, mé paré, paraqitej si njé
filozof me mjekeér, tani ai u bé i
ri, i rrojtur dhe me tipare té buta.
Krishti nuk ishte mé njé doktor,

por njé mjeshtér i ulur né
thronin® e tij; apostujt dhe
shenjtorét mblidheshin rreth tij té gatshém t& merrnin ligjin né duart e tyre té

mbuluar né ményrén e ceremonisé sé oborrit perandorak. (Fig. 9)

Krijimi i Perandorisé Romake té Lindjes, Bizantit (V. 330) pati njé
ndikim pozitiv deontologjik né artin e ri té krishteré.

Né qofté se né fillim té shek. IV arti kristian pérshtati format e artit
perandorak, nga fundi i kétij shekulli lévizja ndryshoi. | favorizuar nga
pozicioni i tij midis Lindjes dhe Peréndimit si dhe nga fugia politike dhe
ekonomike e perandorisé sé re kristiane, Kostandinopoli u bé gendra rreth té
cilit u kristalizua ky art i ri. I krishteré né esencén e tij dhe helenik e oriental né
rrénjét e tij, ky art mori emrin “bizantin”. Né kryeqytetin Konstantinopojé
influencat e botés antike erdhén sé bashku pér té formuar njé gjuhé artistike té

njé pérbérjeje dhe homogjeniteti té rrallé.

Pér té kuptuar karakterin specifik té imazheve té shenjta né Bizant, gé

gshté né thelb ai i ikonés, duhet té kujtojmé njé element historik, cili éshté i

lidhur ngushté me konvertimin e perandorit Kostandin (274-337): para betejés

né Milvian Bridge (Ura Milvian) mbi lumin Tiber, Kostandini pa né giell njé

kryq flak&rues me kéto fjalé shoqéruese: “Me kété shenjé fiton.” (In hoc signo
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Vinces). Gjaté natés Krishti iu shfaq atij duke mbajtur né dorén e vet té njéjtin
imazh, qé Kostandini kish paré né giell. Krishti e porositi até ta vendoste kété

imazh né njé shqyté dhe ai do ta paraprinte ushtriné e tij né betejé. (Fig. 10)

Ishte Perandori Kostandin gé transferoi kryeqgytetin perandorak nga
Roma né Kostandinopojé si dhe ai gé Iéshoi dekretin me té cilin zyrtarizoi

besimin e krishteré.

Gjaté njé procesi gé do té zgjaste dy-tre shekuj (deri tek Justiniani,
483 - 565), imazhi hyjnor do té gjente formén e tij pérfundimtare. Nga bota
helenistike, arti hyjnor kristian mori harmoniné, masén, ritmin dhe elegancén
dhe refuzoi format idealistike. Nga Lindja, Jerusalemi dhe Antiokia, imazhi
mori tiparet realiste, portretin por pa adoptuar natyralizmin e réndé, té
shogéruar me artin oriental. Arti bizantin pérpunoi gradualisht stilin e vet té
vecanté duke pérzier né shkallé té caktuar sensualizmin antik dhe tendecat
ekspresioniste primitive t& Lindjes, duke ruajtur né themel antropomorfizmin

helenistik.

Bizanti e plotésoi veten me njé pérmbajtje té re shpirtérore, e cila
shpreh thelbin e krishtérimit lindor”'® Q& nga kjo kohé, Krishti do té shfaqej
me floké té gjaté, mjekér dhe sy té errét. Velloja e veshur nga graté, e cila
mbulonte flokét e tyre dhe binte deri nén gjunjé (si tek ikonat e Virgjéreshés) e
kishte origjinén nga gytetérimi lindor. Influenca orientale ishte, ndofta, mé e
madhe né arkitekturén dhe skulpturén bizantine, ku ai lindi shumé forma té
reja. Nga integrimi i kag shumé elementéve té ndryshém, arti i krishteré u bé
njé instrument perfekt pér shprehjen e plotésisé sé besimit: ai unifikoi dhe
shenjtéroi sé bashku diversitetin e kulturave!?. Késhtu, né kéta shekuj, arti
hyjnor krijoi njé pasuri temash dhe formash dhe zuri vendin e vet né jetén e
kishés. Deri né kété kohé arti bizantin nuk ndryshonte esencialisht nga arti
hyjnor né Peréndim. Lindja dhe Peréndimi sé bashku formuan komunuelthin
(federatén) kristian.
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Periudha e paré e veprimtarisé krijuese té artit kristian, si¢ tregohet né
ikona, nuk synonte té shprehte thelbin e saj. Né qofté se duam té shprehim kété
thelb né pasuriné e tij specifike, duhet t& marrim né konsideraté teologjiné. Kjo
teologji na lejon té vendosim kultin e ikonés né perspektivén e saj té vérteté: as
hyjnishmériné e artit, as supersticionin magjik, por tek njé kult simbolik, i cili i
ka rrénjét e tij né misterin e mishérimit (personifikimit) té Krishtit'? Kuptimi i
njé simboli domethénés shfaget, gjithashtu, né devocionin popullor. Shekujt IV
dhe V ishin jo vetém epoka e arté e etérve té Kishés dhe monasticizmit, por
edhe epoka kur njerézit déshironin té nderonin shenjtorét dhe vendet ku ata u
martirizuan.  Pas njé periudhe té ngadalté prej katér shekujsh, imazhi u
pranua pérgjithésisht né té gjithé kishén. Ai luante njé rol né besimin e njerézve
dhe, duke gené i transformuar né njé portret kultik, imazhi u bé ikong.*®

Megjithaté, né periudha té caktuara, u manifestua edhe njé
kundérshtim i imazheve, por deri né shek. V111 kéto protesta ishin té kufizuara

dhe nuk patén ndonjé pasojé pér kishén.

Duhet déshmuar se réndésia gé etérit i atribuan imazhit nuk ishte e
natyrés artistike, por e asaj pastorale. Késhtu né Elogyné e tij, Shén Grigori i
Nisés u shpreh késhtu pér martirin Theodhor: “Artisti duhet ta tregojé gjithé
kété népérmjet artit t€ ngjyrave si né njé libér gé ka njé gjuhé me té cilén té
flasé. Imazhi mund té flasé nga muret, ku ai duket nga té gjithé dhe luan rolin e

shérbimin mé té madh.”

Né ditét tona ka mbérritur njé tekst nga peshkopi i Neapolit té Qipros,
Leontius, i cili shpjegon qarté arsyet e imazhit: “Uné paraqit Krishtin né kisha,
shtépi, né vende publike, né kanavace, né gilare, né rroba, kudo, késhtu gé, kur
i shohim ato, ne mund té kujtojmé... Pér ne té krishterét nga pasja e imazheve
té Krishtit, éshté Krishti dhe martirét e tij g€ ne puthim né zemrat tona... Si
rezultat, ai gé respekton Zotin me nderim, nderon Birin e Zotit, Krishtin, Zotin
toné dhe pérfaqgésuesit e kryqit té tij dhe imazhet ¢ shenjtoréve té tij.” Andaj
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ikona konsiderohet si vepér arti gé shkon pértej artit. Larg té genit i kufizuar
vetém tek niveli estetik, mesazhi i ikonés éshté sé pari i njé karakteri teologjik.
Kjo éshté arsyeja pse ikona ka folur njélloj me njeriun e té gjitha kohrave. Ajo
gshté proklamimi i paré e kryesor i vlerave té pérmbajtjes. Problemi i saj
kryesor ishte té transformonte format tokésore, pra té bénte botén giellore té

dukshme.

Né prag té polemikave ikonoklastike, né vitin 692, Perandori Justinian
Il thirri njé sinod ekumenik i njohur né Kostandinopol, i njohur si Sinodhit
Quinisext, i cili pati réndési té vecanté pér ikonografiné kristiane.'® Midis 102

kanuneve gé pérfshinin té gjitha aspektet e jetés sé kishés, 3 prej tyre i takonin

Fig. 1

direkt ikonogfafisé. Kanuni 73,

p.sh. ritheksoi réndésiné e krygit té shenjté dhe nderimin e tij. Kanuni 100
ndalonte “pikturat mashtruese”, té cilat i ekspozoheshin publikut, qé
degjeneronin inteligjencén nga eksitimi i kénaqgésive t€ turpshme...” Kanuni
mé i réndésishém, sidoqofté, ishte ai 82, i cili shprehte pér heré té paré
mésimin e Kishés pér ikonat dhe shénonte njéheresh mundésiné e pércuarjes té
njé pasqyrimi té lavdisé hyjnore népérmjet kuptimit té artit...'” Por Sinodit
Quinisext gé merrte né mbrojtje ikonat, i duhej thuajse njé shekull gé té

pranohej.
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Gjaté késaj kohe, si rezultat i pjekjes sé tendencave té shumta fetare,
politike e ekonomike, u gjenerua fenomeni ikonoklastik. Kompleksiteti i tij si

fenomen nuk e bén té

garté saktésisht origjinén e tij, apo edhe faktorét qé stimuluan evoluimin e tij,
por c¢éshtjet dogmatike, sigurisht, pérbéjné sfondin kryesor té problemit. Por né
konfliktin ikonoklastik influencuan edhe disa praktika supersticioze
idolatrike'®, qé motivuan opozitén ikonoklaste. Gjithashtu, aspekte té caktuara
té politikés agrare té perandorit ndaj pakésimit té pronave tokésore té
manastireve, apo rivaliteti ndérmjet artit laik dhe atij fetar, influencuan né

lévizje té gjera pro ikonoklaste.

Né vitin 721 Kalifi Yazid Il ndérmori masa ekstreme pér té eleminuar

té gjitha imazhet nga faltoret dhe shtépité e provincave nén autoritetin e tij.

Aty nga viti 725 lévizja ikonoklaste u mbéshtet nga tri peshkopé nga
Azia e Vogél: Teodosi i Efesit, Tomas Klaudiopolis dhe Kostandin Nacolias.
Me ndihmén e Perandorit Leo Ill ata vijonin shkatérrimin e imazheve né
rajonet e tyre. Madje njé shpérthim i fugishém vullkanik nénujor i asaj kohe
prané Santorinit né veri té Kretés, u interpretua nga Leo Ill si ndéshkim e
fatkeqgési ndaj nderimit idolatrik té imazheve, me c¢rast ai shkatérroi edhe
ikonén e madhe té Krishtit mbi portén hyrése té Kostandinopolit. (Fig. 11, 12).
Imazhet e kishave u zévendésuan me lule, ornamente, zogj dhe, madje, skena
nga gjuetia e garat me kuaj. Pra piktura iu kthye modeleve antike, atyre pagane,
dukuri gé e shprehu veten edhe né liturgji. Njé persekutim sistematik filloi né
Kostandinopol. Cdo qytetar duhej té sillte ikonat e tij né njé shesh publik, ku
ato digjeshin. Shumé kleriké, murgj dhe besimtaré, gé kundérshtuan, u dénuan,

torturuan, ose u vrané, té tjeré ikén nga kryeqyteti.

Por jashté kufijve té perandorisé, kundérshtaré té frikshém filluan

luftén kundér Perandorit. Papa i ri, Grigori 1, iu pérgjigj letrave té€ Leos me
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njé energji apostolike. Mé 731 Papa thirri njé Késhill Ekumenik né Romé, i cili
shkishéronte ¢do njeri qé “kundérshtonte nderimin e imazheve té shenjta dhe

blasfemonte, shkatérronte, apo pérdhoste ato.”*®

Perandori Leo Il u irritua nga kjo rezistencé, sa i konfiskoi pasurité e
Shén Pjetrit, rriti taksat né Kalabri e Sigeli dhe, pérfundimisht, shképuti
provincat e Iliris€ nga juridiksioni romak pér t’ia shtuar ato patriarkatit té

Kostandinopolit.

Ndérkohé njé kundérshtar i dyté i ikonoklastisé u shfag né mbrojtje té
imazheve, Shén Gjoni i Damaskut. Ai jetonte né Palesting, e cila u okupua mé
pas nga arabét dhe késhtu ishte jashté kthetrave té Perandorit. Shén Gjoni ishte
njé teolog i ditur. N& “Traktatin pér mbrojtjen e imazheve” ai ekspozoi njé
teologji té ikonés gé pérdorej nga teologét e méparshém. Argumenti i Shén
Gjonit ishte kristologjik: “Né qofté se b&jmé njé imazh t€ Zotit t&€ padukshém,
mund t€ biem n€ mékat..., por ne nuk b&jmé asgjé nga kjo; ne nuk b&mé
mékat, né fakt, ngs b&jmé imazhin e mishérimit té Zotit, i cili u shfaq né toké i
mishté, i cili me virtytin e tij té pashprehur, jetoi me njerézit dhe mori natyrén,
véllimin, formén dhe
ngjyrén e  mishit.”?
Késhtu legjitimiteti i
nderimit  liturgjik  té
ikonave u pérligj me
parimin e  mishérimit,
parimin  esencial  té
pikturés humane

ikonografike.

Pas Leos IIl u

ngjit né fronin

perandorak, biri i tij, Kostandini V, i cili vijoi strategjiné e babait té vet né
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lidhje me imazhet dhe ikonat. Madje, mé 754 né Hiera, né njé pallat mbretéror
prané kryeqytetit, ai thirri njé sinod pér té ratifikuar vendimet e tij, teologjiné e
vérteté té ikonoklastisé. Kjo doktriné teologjike ikonoklastike nuk pranonte
unitetin hipostatik, dmth. bashkimin pa konfuzion té hyjshmérisé me
njerézoren né personin e Kirishtit. Sipas saj, natyra humane e Krishtit u
absorbua nga hyjnorja. Dokumenti final i sinodit t& Hieras pérmbante dénimin
e “pikturés kriminale” dhe t€ atyre q€ mbronin imazhet. Shpallja e kétij dekreti
u shogérua me njé valé persekutimesh, torturash, ekzilesh, plagkitjesh,
martesash me forcé té murgjve dhe ekzekutime. Manastiret u béné gendra té
rezistencés ndaj Kostandinit. Ai hodhi reliket e tyre né det, transformoi
ndértesat e kishave né kazerma ushtarake, madje ndaloi pérdorimin e fjaléve
enjtor dhe murg.

Mé 775 Kostandini V ia la perandoriné djalit t€ vet Leo IV Khazar.
Mbretérimi i tij shénon njé lehtésim té persekutimit dhe liberalizim té zbatimit
té dekretit teologjik. Pas vdekjes sé tij té shpejté, mé 780, regjencén e mori e
veja e tij, Irena, pérderisa djali i tyre i vetém Kostandin, ishte vetém 6 vje¢. Si
njé pérkrahése e madhe e ikonave, népérmjet patriarkut Tarasius, ajo shfugizoi
vendimet ikonoklastike té sinodit té Hierias dhe thirri njé sinod té vérteté
ekumenik mé 786, i cili, né fakt, déshtoi pér shkak té veprimtarisé
kundérshtuese té ikonoklastéve. Por, disa muaj mé voné, mé 787, ajo thirri njé
tjetér sinod né Nikea (Fig. 13) ku rreth 300 peshkopé mbajtén né katedralen
Shén Sofia té Nikeas teté sesione té gjata por té réndésishme nga pikpamja
dogmatike. Duke pérdorur tekstet nga Shkrimet e Shenjta dhe Etérit, sesioni i
pesté pranoi gé nderimi i imazheve ishte njé praktiké legjitime. E vérteta
gendrore e kétij sinodhi mund té pérmblidhet né kéto vecori: imazhet marrin
njé nderim relativ ose honorifik, proskynesis schetik dhe jo adhurim, latria, i
cili rezervohet vetém pér Zotin. Imazhet nuk jané objekti final i nderimit sepse
imazhi ka vetém njé realitet né lidhje me objektin e paragitur: imazhi éshté

pasqyrimi i prototipit. Pér shkak se nderimi i imazhit i adresohet prototipit, pra
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Krishtit, nderimi transformohet né adhurim. Ikonoklazma u dénua, késhtu, si
njé herezi fatale. Sinodi urdhéroi shkatérrimin e shkrimeve ikonoklaste dhe

vendosi nderimin liturgjik té imazheve.

Pas njé kalvari konfliktesh me djalin e vet, Kostandinin IV, té cilin ajo
e verboi, Irena e la pushtetin mé 802. Dy pasuesit e saj Nikifor Logothete (802-
811) dhe Mikael Rhangabe (811-813) mbetén besniké té saj dhe té vendimeve
té Nikeas Il. Né vitin 813 Bizanti ra né duart e bullgaréve. Né fron u ul
Perandori Leo V Armeniani, i cili ishte njé ushtarak ikonoklast. Sipas opinionit
té tij, djajté gé kishin zaptuar perandoriné ishin pér shkak té adhurimit té
imazheve. Népérmjet kryehierarkéve té tij religiozé ai hodhi poshté sinodin e
Nikeas Il (787), pra ndaloi nderimin e ikonave, veprim gé u shogérua edhe me
denigrime e reprezalje té tjera ndaj klerikéve ortodoksé, por edhe me

rezistencén e forté té opozités orthodhokse.

Mé 820, njé ushtarak, Mikel Il Amorian (770-829), vrau Perandorin
Leo V dhe u shpall Perandor. Ai nuk u tregua aq radikal e ekstremist kundér
imazheve, madje lejonte pérdorimin e tyre, por refuzonte adhurimin e tyre
liturgjik, i cili, sipas tij, mund té degjeneronte né njé supersticion idolatrik.
Djali i tij Theofili, u kurorézua Perandor né vitin 829. | vendosur si njé
ikonoklast, ai pérshkruhet nga bizantinét si tejet mizor. Ai thirri sinodin mé 832
né Vllaherné me géllim gé té rigjeneronte dekretet ikonoklaste. Edhe njé heré
murgjit e Klerikét protestuan dhe promovuan legjitimitetin e ikonave, por ata
hasén kundérveprimin e Theofilit népérmjet masave administrative e
legjislative. Edhe njé heré burgjet u mbushén me peshkopé, murgj e

ikonografé.

Vdekja e Theofilit mé 842 shénon njéheresh edhe fundin e ikonoklazmés.
Fugia politike kaloi né duart e gruas sé tij, Teodorés dhe djalit té tij tri vjecar,
Mikael. Gjaté persekutimit Teodora kishte mbetur besnike e orthodhoksisé dhe
kishte nderuar fshehur ikonat. Pasi eleminoi opozitén né ushtri dhe klerikét
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ikonoklasté, ajo zgjodhi patriark igumenin Metodius. Edhe pse buzét e tij ishin

té gjymtuara me hekur té nxehté nga ikonoklastét dhe megjithse ai ishte i

detyruar té lidhte nofullat e tij me shirita té bardha bezesh gjaté funksioneve

ol
4

publike e religioze, Metodius
runte shpirtin dhe zérin e tij pér té
diktuar himnet dhe fjalimet e tij.
Pjesét e bardha té bandazheve té
pérdorura nga Metodius u béné
shenja  dhe  ornamente té
peshkopéve té tij pasues.?V

Pas njé viti pérgatitjesh,
mé 843, Theodhora thirri njé
sinod, né t& cilin u shpall
pérfundimisht  legjitimiteti i
nderimit té imazheve dhe i té 7
sinodeve té kishés. Ikonoklastét

dhe heretikét u dénuan. Mé 11 mars 843 u festua ngjarja e madhe e fitores

ortodokse, pas njé shekulli betejash, me ané té njé procesioni gjigand té oborrit,

klerikéve e besimtaréve. Shumé prej tyre mbanin né trup shenja dhe déshmi té

besnikérisé sé tyre. E gjithé turma lévizte pér né Shén Sofi pér té festuar até qé

u quajt Festa e Orthodhoksisé. (e cila vijon té celebrohet edhe sot né té Dielén e
paré té Kreshméve té Médha). (Fig. 14)

Triumfi i

krishtérimit ortodoks, kryesisht

népérmjet konsolidimit té artit ikonografik, shénon

fundin e njé krize gé kishte pasoja jo vetém pér botén

bizantine por, gjithashtu, pér gjithé Evropén. Né

betején kundér perandoréve ikonoklasté u konsolidua

autoriteti doktrinal dhe autonomia e kishés. Para dhe
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gjaté ikonoklazmés perandori Kishte njé pozité supreme; ai ishte pérfagésues i
Zotit dhe mbrojtés i kishés. Pas krizés, vihet re ndarja e té drejtave té shtetit
dhe kishés. T€ dyja aspektet gjetén ekuilibrin e tyre né njé “simfoni” aktiviteti

té pérbashkét, e cila solli pér disa shekuj page dhe prosperitet né perandori.

Por, ikonoklastia u bé edhe fillimi i njé carjeje midis Peréndimit dhe
Lindjes, e cila do té thellohej dhe do té influenconte né ndarjen pérfundimtare

(skizma) né kishén romake katolike dhe até ortodokse lindore (v. 1054).

Mé né fund fitorja mbi ikonoklastingé shénoi ripértéritjen e tradités sé
monasticizmit dhe konsolidimin e ritualit liturgjik bizantin, i cili ruhet edhe sot.
Pa dyshim qgé triumfi ndaj lévizjes ikonoklastike influencoi shumé pozitivisht
edhe né sferén e artit bizantin, i cili do té pércillte deri né ditét tona shkélgimin

e njé prej pasurive mé té vyera té qytetérimit e intelektit human.
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Ravesa Nano

THE Effect of Family Communication on Religious
Development of Children

Abstract

The paper deals with the concept of family communication on religious
development of children by comparing it with the Albanian model. It
states that communication is an essential aspect, and everything stands
because of communication. Different researchers have found out that
parents play a crucial role in the religious development of children
independently from family type: traditional or modern. In Albania, there
is a great discussion about the crisis of nuclear and extended family.
This happens because many researchers suggest that there is a clash
between the traditional, modern and post-modern values. Many
Albanian families have been suffering from recent developments related
to internal and external migration, globalization and internet. However,
communicating inside families is not always an easy task, and
communication is never something that can be dealt only internally,
because different issues arise from the external environment. Many
problems hamper the daily communication between family members
related to social and economic matters, but religion is something that
stands on top of daily issues and is the basis in the creation of a family,
is its daily meaning, the things that you understand without speaking,
and thus it involves the non-verbal communication and also actions. In
my opinion, it is a strong duty for all the families to make their biggest
effort in transcending religious values to their children. There will be no
greater wealth than believing, supporting and abiding by certain rules
that will only make them better humans, and this world certainly needs
them!

Keywords: family communication, religion, parent, children,
development
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1. INTRODUCTION

“Everything stands up because of communication — it is the communication
between individuals that creates society. Communication cannot take place
outside the cultural matrix of society, whereas society is not a solid substance,
but the entirety of the communications that take place within it.
Communication between the members of a nation constitutes ‘the nation’,
communication between the believers of a religion constitutes ‘the religious
community’, between the members of an institution constitutes ‘the institution’
etc. Without this inter-individual communication, neither nation, nor religion,
nor institutions can exist?®. ‘There simply is no escaping the fact that the only
thing scholars of religion have as a basis for scrutiny is visible and expressed
religion, i.e., religious propositions that are communicated in sentences, signs,
and symbolic action’®. As Vincenzo Pace points out ‘religion expresses its
power of communication in its will to wield the power to dominate the event
of death and build a bridge between the visible and invisible, between the
determinate and the indeterminate’’. Thus, religion constitute a way toward

mysticism and the spirituality of people.

On the other hand, different types of ‘families’ constitute the
functional and moral basis of the contemporary society. The most common
type of family is the ‘nuclear family’ and their ways of communication have
been studied by numerous researchers, who have mostly dealt with conflict
resolution inside families, violence against women, child abuse etc. However,
in all these sociological studies we usually forget to study the communication

between parents and children and its impact on religious development of

28 Fuga, Artan. (2014) Komunikimi né shogériné masive, Papirus, Tirané;.

29 Kocku, von Stuckrad. (2003) Discursive study of religion: from states of the mind to
communication and action. Method & Theory in the Study of Religion, Vol. 15, No. 3
(2003), pp. 255-271.

30 Religion as communication. International Review of Sociology, 21(1), 205-229;
Pace, E. (2011).
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children. In Albania, there is a big discussion about the crisis of nuclear and
extended family. This happens because many researchers suggest that there is
a clash between the traditional, modern and postmodern values. Many
Albanian families have been suffering from recent developments related to
internal and external migration, globalization and internet. The most religious
researchers state that there is no distinction between traditional and modern
values. For example, according to Pace ‘the idea of religion as communication
opens a theoretical perspective that may be of interest in order to avoid falling
into certain recurrent conceptual traps. For a start, we can go beyond the
dichotomy between modernity and tradition: if religion is seen as a
communication system, it can function as such in different societies, regardless
of whether they have reached an advanced technological level or a low degree

of work division’3L,

It is also important to emphasize that all the religions focus mainly on families
and children as for they are the main cell of the society. Children will always

be the future and that is how we build the tomorrow world.

I would like to mention a hadith of the Prophet Muhammed (peace and
blessings be upon him) for the case: “Children are a great blessing from Allah.
With their tender hearts, children can be molded into righteous people only
with a positive and tender approach. Islam considers children to be an amine
(trust) given to the family. Therefore, it is a duty for the family to raise a child

"7

in a righteous manner

2. COMMUNICATION INSIDE FAMILIES IN OUR PERSPECTIVE

Traditionally, the family has been the institution that not only guaranteed

intimacy, love and compassion for the individual, but it has also been the basic

31 Religion as communication. International Review of Sociology, 21(1), 205-229;
Pace, E. (2011).

83



unit of economic, political life, the basic unit of social structures, the most
important educational, cultural institution, etc. However, during the
establishment of communism, in Albania, the communication on religion it
was prohibited not only at the public domain but also inside families. Children
were urged to denounce their parents’ traditional behavior and their parents’
religion and thus created an artificial war between younger and older
generation. This clash between generations it was reflected by diminishing the
moral authority of the family and enhancing the values of the Party and the

communist ideology.

In this way, although the Communist Party did not destroy the Albanian
traditional family, it created indeed a very secular society and a very secular
education system. Thus, at the beginning of 1990s, when the regime collapsed,
it was the duty of the older family members, (especially grandfathers and
grandmothers) to start speaking again about religion and their secret faith and
beliefs to their children and grandchildren. This was a very healing phase that
it was accompanied by a renaissance of religion in Albania, especially among

young people.

Yet, ‘religion’ and ‘communication’ are both very broad concepts and they can
have a deep impact if mixed in small social laboratories like the ‘nuclear
family’. It has been proved that ‘as children grow and develop, their
understandings of social reality are influenced by those around them, and in
many cases, those who shape such understandings most profoundly are family

members®,

32 The Influence of Family Communication Patterns on Religious Orientation among
College Students. Journal of Family Communication, 14. 14: 72-84, 2014; Fife, Eric
M. & C. Nelson, Leigh. (2014).
The Influence of Family Communication Patterns on Religious Orientation among
College Students. Journal of Family Communication, 14. 72-84, 2014,
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However, it has been noted that unfortunately ‘most studies in this area
examine variables related to parents or children rather than the interaction

among them’%.

In Albania prevails the separation between the religion and the state and at the
same time the education system is secular. The current Albanian constitution

(from

1998) stipulates that: ‘In the Republic of Albania there is no official religion.
The state is neutral on questions of belief and conscience and guarantees the
freedom of their expression in public life. The state recognizes the equality of
religious communities’*, There is freedom of religion as stated in the Albanian
constitution, but there are no clear links to relate and address the individual to
his own religion or the religion that he or she has inherited from his
predecessors. There are several dimensions to the phenomenon of
secularization, and thus there are diverse secularization theses. The thesis to be
discussed here is that ritual has become less important for the communication

of meanings than it was in the past®.

In the Western and developed countries, the religious education constitutes a
major portion of a holistic education. An important part of religious education
is peace education or education for peace®. In Albania, The Ministry of
Education states that public schools in the country are secular and that the law
prohibits ideological and religious indoctrination. Referring to the law the
Ministry of Education must license such schools, and curricula must comply

with national education standards. At the same time, very few media write or

33 Albanian Constitution. (1998).
3 Ritual: Communication in Action. Sociological Analysis, 53(4), 363; Cheal, D.
(1992).
% Us and Them: Religious Education and the Role of Proper Communication in
Conflict Prevention. Interchange, 41(3), 286; Massoudi, M. (2010).
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publish religious books, magazines or newspapers. This poses a challenge to

families, who need to discuss more about religion inside their families.

However, communicating inside families is not always an easy task, and
communication is never something that can be dealt only internally, because
different issues arise from the external environment. Many problems hamper
the daily communication between family members related to social and
economic matters, but religion is something that stands on top of daily issues
and is the basis in the creation of a family, is its daily meaning, the things that

you understand without speaking.

Being member of a religious family is a different story. It asks for dedication,
not only to each other but also to the whole world and it a continual trip
towards the good and truth in our life journey. It is a philosophy of living with
the good and the bad things that happen in your life, the way you manage
them, and how to react your problems if something does not go as you firstly

expected.

Social studies regarding communication inside families usually focus only on
conflict prevention, and all the patience and love that parents give to their
children. It is not only about long hours of communication is about a lifetime
actions and non-verbal communication. Sociologically speaking the ‘overall
process by which children acquire religious beliefs from parents is still not
well understood, but it has been proved that children generally tend to be more
religious if parents are themselves religious. Talking about religion also has

been associated with adolescent religiosity®.

The early relationship between parents and their children, the way they handle

little mistakes that in future can be converted in bigger mistakes or even sins,

% The Influence of Family Communication Patterns on Religious Orientation among
College Students. Journal of Family Communication, 14: fq. 73; Fife, Eric M. & C.
Nelson, Leigh. (2014).
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will be an early sign of the adult individual that is going to be a citizen of the
world. In the past, a good parent was he or she who educated a person who
loved his family and his country. While today has become nearly a
prerogative for the new parents, to educate children who accept diversity in the
world and try to make the world a better place not only for humans but also for

the whole planet and everything living in it.

3. RELIGION AND COMMUNICATION

For the religious researchers such as Vincenzo Pace ‘for religions the law of
accumulation applies: they can be represented as great systems of belief
consisting of various layers, some deeper down than others, some considered
more authentic than others, in a hierarchy that is established with time by those
in authority, or by those who control the circulation of the beliefs within the
system. The stratification of different beliefs, some from far away, has
generally been classified by historians as syncretism. We are told that every
religion is intrinsically syncretic, and this is true if we place every religion’s
claim to absoluteness under the magnifying glass, as historians of religions
do’¥. For him ‘the strength of religions lies in this very power of
communication: from the starting point, when a living, convincing, victorious
word takes shape, to the next step, when the living word is converted into an
operating principle of an organized communication system (holy scriptures,
the emergence of a class of specialists in holy matters and holy doctrine, the
social construction of an authoritative memory, means of government, and so

on). A religion thus becomes an organized system of belief and

37 Religion as communication. International Review of Sociology, 21(1), 205-229;
Pace, E. (2011).
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communication that necessarily interacts with changeable social environments
in different historical settings and different social and cultural scenarios’3,

If successful religious communication cannot be based on love (emotions)
and/or on the belief in the truth of the communicated content, then
money/needs and violent power seem to represent the only systemic
alternatives left to motivate the actors to accept religious systems. Even though
there were changes of religious affiliations caused by economic reasons
throughout history, we can certainly assume that violent power represents the

more generalized motivation in that case®.

On the other hand, we are living in an era where the high-speed information
technology is substituting human affective relations and even religion has been
influenced by it. ‘An irony of these new electronic forms of religious
communication is the emergency of a technological sacramentality. Letters,
impersonally produced from computerized mailing lists, are, nevertheless,
palpable links, as are the tapes, books, pamphlets, charts, and pins. This
abundance of material elements suggests the power of the age-old, cross-
cultural desire to find in religious communication the invisible in the visible,

the intangible in the tangible®.

‘Contrast this narrower view with the broader definition of religion that
emerged in the twentieth century through the works of Emile Durkheim and
Max Weber and later by Victor Turner, Robert Bellah, Peter Berger, and
Clifford Geertz. As described by Weber, religion is “the metaphysical needs of
the human mind as it is driven to reflect on ethical and religious questions,
driven not by material need but by an inner compulsion to understand the

world as a meaningful cosmos and to take up a position toward it”. Faith, in

% Religion as communication. International Review of Sociology, 21(1), 205-229;
Pace, E. (2011).

39 Religion and Violence. Paradoxes of Religious Communication. Human Studies,
40(4), 501-518. fq. 502; Srubar, I. (2016). ®® Religious communication and popular
piety. Journal of Communication 35 (1). pp. 149 — 156. p.149; Goethals, G. (1985).
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other words, is not a matter of personal choice but is a fundamental human

drive to make sense of reality .

Sociologically speaking the original Family Communication Patterns have
been divided in two main instrument dimensions of (a) concept — orientation,
or the influence of ideas, and (b) socio-orientation, or the influence of
relationships. These dimensions explained influences on children’s
information processing and decision-making. These two aspects in the
religious education of children by parents can be converted in: (1) conversation
orientation and (2) conformity orientation. The Albanian society is not
anymore the homogenous society of the past. It has changed in many aspects, a
very heterogeneous environment surrounds every family, and not every family
is the same. They have different origins, different local values, different
dialects and different problems to deal with. Talking about religious

conformity in this kind of environment is very difficult but not impossible.
Nevertheless, we are a beautiful example of religious tolerance and goodwill.

Religion starts by the heart; than it is fed by everyday dedication. It is
entrenched in many rituals inside the nuclear family that have to do with the
beginning of the day, its main motivation to live it and to get strength from
eating all together and finding meaning behind getting rest and joy. Many
interpretations about life in general are given by the religion that need to be
transmitted from generation to generation. Parents play a crucial role in this
process. The way they communicate with their children, not only by speaking,
but also through action and non-verbal communication transmits religion and
the culture of a given nation or society. It is very important for parents to

behave the same as they speak and to follow and practice the advices and

40 Religious communication and popular piety. Journal of Communication 35 (1). pp.
149 — 156. p.150; Goethals, G. (1985).
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suggestions they give to their children: to not use “Don’t do as I do, but do as I

say”. Children usually follow their example more than they sayings.

The great Imam Ali Ibn Abu Thalib states: “Do not raise your children the way

your parents raised you, they were born for a different time”.

Thus, it is very important for the parents to put all their efforts in adapting
themselves to the changing world, time is fierce if we do not shape ourselves
every day to the new challenges and open our minds and hearts to the future.

Kierkegaard says in the Postscript "the religious individual can never use
direct communication". Religious individuals, if they are to communicate at
all, must use what he calls "indirect communication." Occasionally
philosophers say something of significance; and if one allows oneself to be
confronted by Kierkegaard's denial of direct communication in religion, it is
hard not to sense that he has touched a nerve. Yet one can still be unclear what
the significance is, let alone whether Kierkegaard is right. In fact, it seems to
me that Kierkegaard's denial, as well as his counterpoised affirmation of the
need of indirect communication, is right -- and in more than one way. To begin
to see why Kierkegaard is right, however, we need to understand the difference
between direct and indirect communication®.

Silence is also a very important component in the communication between
parent and children. According to Elizabeth Mc’Cumsey ‘silence is one of the
essential elements in all religions. It lies behind the words, supports the rituals

and shapes the way of life, whatever the actual words’#2. Silence, as an aid to

4 Kellenberger, J. (1984). Kierkegaard, indirect communication, and religious truth.
International Journal for Philosophy of Religion, 16(2), 153-160.

42 Silence, Metaphor and the Communication of Religious Meaning Part 1. New
Blackfriars, 74(875), 457-464. fq. 461; Arthur, C. (1993). 1% Silence, Metaphor and
the Communication of Religious Meaning Part I. New Blackfriars, 74(875), 457-464.
fq. 461; Arthur, C. (1993).

Silence, Metaphor and the Communication of Religious Meaning Part I.

New Blackfriars, 74(875), 457-464. fq. 463; 1% Arthur, C. (1993).
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worship or as a method of preparing the soul for spiritual experiences, has
been practiced among larger or smaller groups in almost all periods of
religious history and in almost all parts of the world®2. Others evaluate this
undercurrent of silence more positively. Thus George Steiner celebrates the
revaluation of silence which he sees taking place in “the epistemology of
Wittgenstein, in the aesthetics of Webem and Cage, [and] in the poetics of

Beckett”:” as “one of the most original characteristics of the modern spirit”%,

‘There are at least three distinct, yet related, realms of activity: thought,
language, and action. Alternatively, one can talk about mental activity, vocal
activity, and physical activity to put the emphasis on action. Action can be
passive or active, voluntary or involuntary, induced or intended. Very often,
what is more important than the action is the intention that gives rise to that
action, and many times the action is more important than the intention behind
it. If a person is dying of thirst or hunger, it does not matter what our intentions

are: we should get him or her water and food’*®.

Many studies have agreed on the fact that ‘aspects of the parent-child
relationship, such as attachment, also influence the degree to which children’s
religiosity matches that of their parents. Those research studies that have
investigated the impact of family communication on religion have generally
found that a “traditional” (i.e. formally hierarchical) family structure aids in
the transmission of parental religiosity, although other researchers found that
frequent, open and honest communication with parents predicted late
adolescent spirituality better than any specific parenting style**. Thus, both
traditional and modern families play a crucial role on children religious

development.

4 Them and us: Religious Education and the Role of Proper Communication in
Conflict Prevention. Interchange, 41(3), 289; Massoudi, M. (2010).

4 The Influence of Family Communication Patterns on Religious Orientation Among
College Students. Journal of Family

Communication, 14. fq. 74; Fife, Eric M. & C. Nelson, Leigh. (2014).
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‘One of the basic tendencies of the modern secular education system is the
urge to gather more information. “The more we have information about
something, the more we know about it,” appears to have become a scientific
law. In such an education system, more importance is given to the quantity of
the information, and not enough to the quality or the accuracy/correctness of
the information. The students are generally taught on how to gather the data
with little or no emphasis on how to understand or interpret the data*. This is
one of the main problems of the education system in Albania. Thus, it becomes
a prerogative for parents to help children in interpretation the information they
get in school or by their social relations. This is a very important step that will
orient them toward religion and induce a good interpretation of life in order to
find a meaning for their existence in this world. It is a parent’s duty to
encourage their children, to give them hope and faith in the goodness of life.
They can dot that only with the help of religious lessons and writings.

Many researchers suggest that ‘religious education should be part of any
holistic education, and if intercultural education is to be a holistic one, then
comparative religious studies or interfaith studies should also be part of the
curriculum in a multicultural society’*. However, communism has destroyed
this kind of holistic education in Albania, and has made it very secular and
‘scientific’. Children cannot find their spirituality in science or morality in the
lessons of human technological revolution. This duty for now stands only in
the hands of the family and religious community that it is not integrated in the

schools.

% Them and us: Religious Education and the Role of Proper Communication in
Conflict Prevention. Interchange, 41(3), 287; Massoudi, M. (2010).
4 Them and us: Religious Education and the Role of Proper Communication in
Conflict Prevention. Interchange, 41(3), 285-304; Massoudi, M. (2010).
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4. CONCLUSIONS

It is important to open a new public discussion on importance of religion in the
life of children and their future development as citizens of a developed society.
We still miss this kind of discussion in Albania. In this way, religion is treated
by the Albanian society as good promoter of peace. Religion is a broad
concept, it is a culture, it is a behavior, a school, a ritual, a process, it depends
on how we understand it. Its meaning should be rooted in our spirit and it must
create new meaningful actions towards life. These kinds of relationships
between faith and cultural forms, most clearly discerned in small, compact,
premodern cultures, may seem difficult to trace in our differentiated, large-

scale, secular societies.

From the creation of humanity, there was no doubt that a sense of faith in the
Almighty was born, so this is something that lives as a light within all the
human beings, it is upon us then to widen it and bring it to life. In the real
religions at their core of their thinking and philosophy is goodwill and the
religious consciousness that all nations, ethnicities, races are worth living in

peace as created by the One and Almighty God.

Therefore, this is what we should teach to our children, how to make this
world a better place, by love and by believing and by respecting diversities and
embracing them as possibilities. Each human is perfect in its own way.
Clearly, there is no single “religion” in a denominational sense that primarily
shapes and is reflected in Albanian culture, but in this general understanding of
religion; parents need to communicate their real religion. They can do this by
transmitting their spirituality, as they have understood it. The communication
in the traditional and modern families can be disrupted by many external
factors, but parents need to explain to their children every disruption according
to their belief and faith systems. This very important process will have a deep

impact in their future.
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In this context as a conclusion of what should be taught to the children, I
would like to recall an old proverb:

“One evening an old Cherokee told his grandson about a battle that
goes on inside people. He said: "My son, the battle is between two
‘wolves’ inside us all. One is Evil. It is anger, envy, jealousy, sorrow,
regret, greed, arrogance, self-pity, guilt, resentment, inferiority, lies,
false pride, superiority, and ego. The other is good. It is joy, peace,
love, hope, serenity, humility, kindness, benevolence, empathy,
generosity, truth, compassion and faith."

The grandson thought about it for a minute and then asked his
grandfather: "Which wolf wins?"

The old Cherokee simply replied: "The one you feed, my son."
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Erzen Tola*’

Corruption in the Private Sector

ABSTRACT

Corruption brings heavy losses and poor distribution of financial, human and
natural resources, sloéing doén groéth and social development. It stifles private
sector activity and entrepreneurship, undercuts economic diversification and
structural transformation. Corruption has traditionally been perceived as a
public sector phenomenon, but private sector corruption deserves as much
attention as public sector corruption, due to its equally adverse impact on
economic activity.

Key words: Corruption, Private, Sector, Activity and Entrepreneurship,
Economic diversification and structural transformation

ABSTRAKT

Korrupsioni shkakton humbje té médha dhe shpérndarje té dobét té burimeve
financiare, njerézore dhe natyrore, duke ngadalésuar késhtu rritjen dhe
zhvillimin shogéror. Ai shkatwron aktivitetin e sektorit privat dhe sipérmarrjen,
minon diversifikimin ekonomik dhe transformimin strukturor. Korrupsioni
tradicionalisht éshté perceptuar si njé fenomen i sektorit publik, por korrupsioni
né sektorin privat meriton po ag vémendje sa korrupsioni né sektorin publik,
pér shkak té ndikimit té tij, po aqg té kundért né aktivitetin ekonomik.

Fjalé kyce: korrupsion, sektori privat, aktiviteti dhe sipérmarrja, diversifikimi
ekonomik dhe transformimi strukturor
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1. Situata aktuale né lidhje me korrupsionin né sektorin privat
Korrupsioni zakonisht shihet si njé kércénim pér zhvillimin shogéror,
"shogéruar me rrezige té pasigurisé ligjore, ngecjes ekonomike, humbjes sé
pasurisé publike, thellimit té pérjashtimit shogéror t& komuniteteve né nevojé,
reformave joefektive, etj."®%° Ai éshté njé fenomen i shumanshém social,
politik dhe ekonomik, njé fenomen negativ shogéror qé daton prej shekujsh dhe
shogéron ushtrimin e pushtetit né nivele té¢ ndryshme té jetés sé organizuar
politike dhe shogérore.

Termi "korrupsion™ vjen nga fjala latine "corruptio”, gé do té thoté "korrupsion,
rraskapitje, gjendje e kege, mashtrim, ryshfet”. Ai pérdoret me pérmbajtje té
ndryshme, shpesh té pagarta. Nuk ka njé pérkufizim universal dhe
pérgjithésisht té pranuar té kétij fenomeni. Nuk ka masa universale pér té
luftuar korrupsionin né sektorin privat. E vetmja gjé gé éshté e sigurt éshté se,
pér té gené i suksesshém, ai duhet té kryhet jo vetém me ané té ligjislacionit
penal. Edhe nése legjislacioni kriminalizon dhénien dhe pranimin e ryshfetit né
sektorin privat, nése punonjésit e tij e pranojné kété praktiké si normale, ajo
nuk do té keté absolutisht asnjé efekt.

Mundésia e konsiderimit té njé lloji té caktuar veprimi brenda sektorit privat si
korrupsion buron nga strukturat e veganta té kompanive si aktoré kolektivé. Né
shumicén e rasteve, punonjésit e ndérmarrjeve marrin liri veprimi nga
menaxherét e tyre. Shpesh disa punonjés pérfitojné nga kjo hapésiré dhe béjné
marréveshje pér veten e tyre né dém té kompanisé, duke abuzuar késhtu me

liriné e dhéné.

48

49 Pushkarova, 1. Korrupsioni né nivele té larta té pushtetit: Analiza e procedimeve
penale né raste me interes té larté publik, 2016-2018 né “Institucionet anti-korrupsion:
trendet dhe praktikat”. Raporti i Fondit Antikorrupsion, maj, 2019. f. 8.
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Matja e korrupsionit éshté njé proces kompleks pér shkak té veté natyrés sé
fenomenit. Né praktikat korruptive, interesi pér ruajtjen e sekretit éshté i
dyfishté - nga dhénési dhe marrési i ryshfetit. Pér shkak té nivelit té ulét té
provueshmérisé dhe pérkatésisht, zbulimit té kétyre llojeve té krimeve, natyra
dhe shkalla e fenomenit nuk mund té mbéshtetet vetém né statistikat gjyqgésore.
Prandaj, sondazhe té ndryshme pérdoren pér té matur dhe vlerésuar
korrupsionin né nivelet kombétare, rajonale dhe globale. Globalisht, matjet mé
gjithépérfshirése jané nga Banka Botérore dhe Transparenca Ndérkombétare.
Ata po zhvillojné indekset e tyre: Treguesi i Kontrollit t& Korrupsionit té
Bankés Botérore dhe Indeksi i Perceptimit t& Korrupsionit té Transparency
International.

Pérllogaritjet nga organizata té ndryshme ndérkombétare gé jané té pérfshiré né
ményré aktive né matjen dhe luftimin e korrupsionit né shkallé globale,
tregojnw qw korrupsioni nw sektorin privat i kushton ekonomisé sé BE rreth
120 miliardé euro né vit, vlerw e cila wshtw éshté dicka mé pak se buxheti
vjetor i Bashkimit Evropian®.

Né veprimtariné e biznesit, korrupsioni krijon pasiguri, ngadaléson proceset
dhe shogéron gjenerimin e kostove shtesé té mundshme. E gjithé kjo e bén
vendin ose rajonin jo térhegés pér té béré biznes, gjé gé rezulton né ulje té
investimeve private dhe konkurrencés. Investitorét e huaj shmangin investimin
e parave té tyre né vendet me nivele té larta korrupsioni, njé sektor t¢ madh gri,
kaos institucional dhe pagéndrueshméri. Arsyet jané té dukshme - né rastin e
korrupsionit, kjo do té thoté gé ata duhet té paguajné njé "taksé korrupsioni"

shtesé, e cila ndonjéheré arrin 20% té kostos.! Né rastin e sektorit gri,

% Kostoja totale e ekonomisé pér shkak té korrupsionit bazohet né vlerésime nga
institucione dhe organe té specializuara si Dhoma Ndérkombétare e Tregtisé,
Transparenca Ndérkombétare, Kompakti Global i KB, Forumi Ekonomik Botéror dhe
botimi Biznesi i Pastér éshté biznes i miré, sipas té cilave korrupsioni arrin né 5% té
PBB-sé Botérore.

%1 Dobrev, K., G. Boyadzhiev, E. Tsenkov, L. Strakova. Cituar ng, f. 61.
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kompanité e tyre ose duhet té veprojné sipas rregullave té ekonomisé sé
fshehur ose té pésojné humbje nga shkeljet e konkurrencés. Né prani té kaosit
institucional dhe pagéndrueshmérisé sé brendshme né vend, ekzistojné rrezige
pér aktivitetet e ardhshme té ndérmarrjeve pérkatése, késhtu dhe pér kthimin e
investimit.

"Ekonomia gri", e quajtur ndryshe "ekonomia hije", e fshehur, etj, wshté njé
nga gjeneratorét kryesoré té praktikave korruptive, térésia e marrédhénieve
ekonomike gé kryhen né kundérshtim me ligjet e njé vendi. Kjo éshté béré pér
té shmangur taksat, pér t&€ shmangur detyrimet doganore dhe tarifat.

Né vetvete, ekonomia gri né Evropén Lindore &shté njé produkt i krizés sé
tranzicionit me dobésimin shogérues té institucioneve shtetérore, kaosin ligjor,
joefikasitetin dhe paralizimin e sistemit ligjor dhe korrupsionin e pérhapur né té
gjitha nivelet e administratés publike.®?

"Abuzimi i pushtetit pér pérfitime personale™ &shté njé pérkufizim i zakonshém
i korrupsionit. Ky pérkufizim pérgjithésisht konsideron se korrupsioni pérbén
abuzim me detyrén, né ményré gé té sigurojé pérfitime té pajustifikueshme pér
veten ose pér njé palé té treté. Abuzimi gjithashtu pérfshin sektorin privat.>
Korrupsioni né sektorin privat merr forma té ndryshme, pérfshiré ryshfetin,
ndikimin e padrejté, mashtrimin, pastrimin e parave dhe bashké&punimin.
Korrupsioni shtrembéron tregjet dhe ka njé ndikim negativ né shogériné né
térési, si né vendet né zhvillim ashtu edhe né vendet e zhvilluara. Ai kontribuon

né démtimin e mjedisit, problemet e shéndetit dhe sigurisé, pagéndrueshmériné

52 Qendra pér Studimin e Demokracisé "Ekonomia e Fshehur né Bullgari". Sofje, 2004;
Qendra pér Studimin e Demokracisé "Ekonomia Joformale né Koptunat e Anétarésimit
né BE", Sofje, 2003; Qendra pér Studimin e Demokracisé "Ekonomia informale né
vendet kandidate pér né BE" (Raporte né njé Konferencé Ndérkombétare, Sofje, 29-30
néntor 2002), Sofje, 2002.

53 Shiko Vendimi Kuadér i Késhillit 2003/568 / JHA i datés 22 korrik 2003 mbi luftén
kundér korrupsionit né sektorin privat.
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ekonomike dhe shkeljet e té drejtave té njeriut, duke devijuar burime té pakta,
financiare dhe njerézore.

Dobrev. K. dhe ekipi i tij japin njé shembull té korrupsionit direkt dhe indirekt,
i cili éshté i réndésishém pér korrupsionin né sektorin privat:

“Njé punonjés i vjetér i bankés vendos njé hua prej gjysmé milioni
dollarésh pér njé kompani private, por me kusht gé kjo e fundit do té
urdhérojé reklamim pér 100.000 $, né njé agjenci reklamash né favor té
punonjésit né fjalé. Njé shembull i korrupsionit té drejtpérdrejté: kur i
njéjti zyrtar i larté i bankés vendos njé hua gjysmé milion dollaréshe
pér njé kompani private ose njé individ privat, por bie dakord té marré
njé pérgindje - zakonisht 10%, té vlerés sé kredisé. ">

Korrupsioni né sektorin privat bazohet né analizén e Qendrés sé Studimit té
Demokracisé né Bullgari.® Rezultatet tregojné se ndikimi i tij negativ né
biznes éshté shumé i diferencuar sipas shkallés sé veté biznesit - pér kompanité
e mesme dhe té médha, korrupsioni éshté njé faktor gé ka njé peshé relative mé
té madhe - 28.6%. Né pérgjithési, ashpérsia relative e korrupsionit si njé
pengeseé rritet me rritjen e shkallés sé kompanisé, e cila gjithashtu ndérmjetéson
ndikimin e ndryshém té elementeve té caktuara té€ mjedisit té biznesit né varési

té madhésisé sé ndérmarrjes (Figura 1).

% Dobrev, K., G. Boyadzhiev, E. Tsenkov, L. Strakova. Cituar.

% Qendra pér Studimin e Demokracisé. Korrupsioni né sektorin privat né Bullgari.
2018. Né dispozicion né: skedar: /// C:
/Users/Pc/Desktop/izvie%C3%A8niq%20novi/CAR_2018 BG_WEB.pdf
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Figura 1. Faktorét gé pengojné biznesin sipas madhésisé sé ndérmarrjes.
Burimi: Korrupsioni né sektorin privat né Bullgari. Qendra pér Studimin e
Demokracisé, 2018.

Megjithése biznesi nxjerr né pah problemet e praktikave jokonkurruese qé
rezultojné nga rregulloret joadekuate kundér korrupsionit, analiza e
korrupsionit né sektorin privat né Bullgari tregon se ajo po pérhapet gjithnjé e
mé shumé midis kompanive né sektorin privat ose né marrédhéniet e
punonjésve me ndérmarrjet.

Né pérgjithési, mund té thuhet se né sektorin privat, praktikat né lidhje me
korrupsionin dhe uljen e ndershmérisé dhe transparencés sé biznesit jané té
pérhapura. Né kété mjedis té dominuar nga praktikat korruptive né nivelin e
ndérmarrjes, probabiliteti i zbulimit dhe sanksionimit éshté relativisht i ulét dhe
né kété kuptim shumé prej transaksioneve té paligjshme té kompanive dhe
punonjésve té tyre mbeten té pandéshkuara®®.

Skenarét mé té zakonshém bazuar né rezultatet e analizés jané skenarét "ryshfet
nga kompanité ndérmjetése” (66.9%) dhe "nepotizmi dhe konflikti i interesit né

% Qendra pér Studimin e Demokracisé. Cit., 2018.
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tenderé" (64.9%). Indeksi i Perceptimit t€ Korrupsionit éshté njé nga mjetet mé
té njohura pér matjen e korrupsionit, pasi veté fenomeni mund té matet dhe
pércaktohet.

Rezultatet e sondazheve, raporteve, analizave dhe vlerésimeve té ndryshme té
institucioneve financiare dhe kérkimore ndérkombétare té pérdorura, pérdoren
pér té llogaritur indeksin e korrupsionit. Llogaritja e indeksit pér vitin 2020
bazohet né té& dhéna nga dhjeté studime, pesé prej té cilave jané vlerésime té
ekspertéve té pérfagésuesve té institucioneve me reputacion ndérkombétar, dhe
pesé té tjerét formojné vlerésimin e organizatave kérkimore né fushén e
politikés dhe geverisjes demokratike. Masa matése éshté 100 piké, dhe sa mé i
larté indeksi, ag mé té ulta jané nivelet e perceptimit té korrupsionit. Besohet se
kur vlera e indeksit éshté nén 50 piké, ka njé problem sistemik me korrupsionin
né vend dhe njé lufté joefektive pér ta ndaluar até.

Né botimin e fundit té rezultateve nga viti 2020, njézet vendet mé té
pakorruptuara né boté kané njé indeks korrupsioni midis 72 dhe 88 piké. Né
vendin e paré pérsa i pérket korrupsionit té ulét né krahasim me Transparencén
Ndérkombétare, jané Zelanda e Re dhe Danimarka me njé indeks prej 88,
pasuar nga Finlanda, Zvicra, Singapori dhe Suedia me 85. Né vendin e shtaté
gshté Norvegjia me njé indeks prej 84, e ndjekur nga Holanda me 82 dhe
Gjermania e Luksemburgu me indeksin 80.5°

Nga njézet vendet mé pak té korruptuara, 14 jané evropiane, tri jané aziatike
dhe tri té tjerat plotésohen nga Kanadaja dhe kontinenti i Australisé, né formén
e Australisé dhe Zelandés sé Re. Renditja e paraqitur né kété ményré tregon se
mé pak té korruptuarit jané vendet me njé shogéri té forté civile, té drejta dhe
liri té forta dhe respektim té rrepté té ligjit.

Ekziston njé trend i kundért - vendet mé té korruptuara jané ato me parime

jodemokratike té geverisjes, mosrespektim té té drejtave dhe lirive té njeriut,

o7 Transpency International. Corruption Perceptions Index 2020.
https://www.transparency.org/en/cpi/2020
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dhe mungesé ose kontroll té kufizuar nga shogéria civile mbi geverisjen.
Renditja drejtohet nga Somalia dhe Sudani i Jugut me vetém 12 piké, e ndjekur
nga Siria me njé indeks prej 14. Né vendin e katért né renditjen negative jané
Jemeni dhe Venezuela me njé indeks prej 15, pasuar nga Sudani dhe Guinea
Ekuatoriale me 16, Libia me 17 dhe Koreja e Veriut me 18. Eshté e
padiskutueshme gé atje ku ka kontroll dhe ndérhyrje publike né politikat
publike, korrupsioni éshté mé pak dhe anasjelltas, kur nuk ka kontroll dhe
regjimi éshté jodemokratik, korrupsioni éshté pjesé e jetés publike.

Indeksi i Transparencés Ndérkombétare zbulon se déshtimi i vazhdueshém i
shumicés sé vendeve pér té kontrolluar né ményré té konsiderueshme
korrupsionin, po kontribuon né njé krizé né demokraci né té gjithé botén.
Megjithése ka pérjashtime, t& dhénat tregojné se pérkundér progresit, shumica
e vendeve nuk kané arritur té ndérmarrin hapa seriozé né luftén kundér
korrupsionit. Kjo éshté gjithashtu e dukshme nga statistikat e pérmbledhura pér
vendet e Bashkimit Evropian. Megjithése vendet evropiane kané njé geverisje
té forté demokratike dhe jané zédhénési dhe mbrojtési i té drejtave dhe lirive té
njeriut, gjashté nga 27 shtetet anétare bien né grupin e vendeve shumé té
korruptuara me njé indeks prej 50 dhe nén 50. Kéto jané: Gregia - 50; Sllovakia
- 49; Kroacia - 47; Hungaria, Rumania dhe Bullgaria - 44% (Figura 2).
Republika e Bullgarisé, sé bashku me Hungariné dhe Rumaning, renditen ndér
vendet mé té korruptuara né BE né kété tregues, me nivele mesatare té indeksit
té BE - 64.6. Vlen té pérmendet se vendet e tjera, indeksi i té cilave éshté 50
ose mé pak se 50, jané Evropa Qendrore dhe Lindore, té cilat deri rreth tri
dekada mé paré drejtoheshin nga

regjimet komuniste dhe socialiste. Kjo ka njé ndikim té madh né vlerat e tyre

aktuale shogérore dhe praktikat e pranuara té menaxhimit.

o8 Transpency International. Corruption Perceptions Index 2020.
https://www.transparency.org/en/cpi/2020
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Lituania, Letonia, Estonia dhe Sllovenia jané gjithashtu vende gé ishin pjesé e

sé kaluarés socialiste t& Evropés, por aférsia e tyre me vendet me geverisje
demokratike, té tilla si Finlanda dhe Italia, gjé e cila i ndihmon shoggérité e tyre
té pérshtaten mé shpejt me vlerat dhe geverisjen Evropiane. Vendet mé té
pakorruptuara né BE mbeten vendet skandinave, té ndjekura nga ato té Evropés
Peréndimore.

Njé rishikim mé i ploté i Indeksit té Perceptimit t& Korrupsionit té
Transparencés Ndérkombétare né Evropén Qendrore dhe Lindore konfirmon
konsideratat e mésipérme. Kétu indeksi mesatar bie né 53.

Megjithése vlerésimi i pérgjithshém i sondazhit pér rajonin Evropian tregon
vlera té larta, t& dhénat pér disa vende jané treguese se mungesa e pérparésisé
sé reformave anti-korrupsion, sé bashku me retorikén populiste né rritje, con né

dobésimin e institucioneve demokratike dhe rritjen e rrezikut t& korrupsionit.
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Figura 2. Indeksi i Perceptimit t& Korrupsionit né vendet e Evropés Qendrore
dhe Lindore sipas Transparencés Ndérkombétare pér vitin 2020
Burimi: Indeksi i Perceptimit té Korrupsionit 2020.

https://www.transparency.org/en/cpi/2020

Né Kkéto rezultate té gjysmés sé vendeve né Evropén Qendrore dhe Lindore,
duhet té merret parasysh se vlerat e indeksit éshté 50 dhe nén 50 piké, njé
tregues i njé problemi sistematik me korrupsionin dhe luftén joefektive kundér
tij. Analiza e rezultateve té paragitura nga Transparency International jep baza
pér formimin e njé vlerésimi kritik dhe né kéto vende nuk ka zhvillim né
drejtim té luftimit t& korrupsionit

Megjithése vlerésimi i pérgjithshém i sondazhit pér rajonin Evropian tregon
vlera té larta, té dhénat pér disa vende jané treguese se mungesa e pérparésisé
sé reformave anti-korrupsion, sé bashku me retorikén populiste né rritje, con né

dobésimin e institucioneve demokratike dhe rritjen e rrezikut té korrupsionit.

2. Format e korrupsionit né sektorin privat.

Né lidhje me format mé té zakonshme té korrupsionit né zbatimin e
marrédhénieve midis sektorit publik dhe privat, éshté krijuar njé praktiké
shumé negative - rreth 70-75% e menaxheréve té biznesit tregojné se "ryshfet
pér politikanét, ryshfet né nivelin administrativ, klientelizmi dhe pushtimi i
shtetit jané shumé té zakonshme ose té zakonshme®. > Gjegjésisht, praktika té
tilla cojné né probleme serioze té biznesit.

Pengesat mé té médha pér biznesin né lidhje me rregullat jané ndryshimet e
shpeshta né legjislacion, kompleksiteti i procedurave administrative,
infrastruktura joadekuate dhe mungesa e procedurave adekuate té rimékémbjes.
Mundésia e konsiderimit té njé lloji specifik té veprimit brenda sektorit privat

si korrupsion, buron nga strukturat e vecanta té organizatave té biznesit si njési

%9 Qendra pér Studimin e Demokracisé. Cit., 2018.
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kolektive. Né shumicén e organizatave té sektorit privat, punonjésit marrin
diskrecion nga menaxherét e tyre. Disa punonjés pérfitojné nga kjo statusquo
dhe hyjné né transaksione gé pérfitojné veté né kurriz té kompanisé, duke
abuzuar me fuginé gé del nga pozicioni.

Problemi kryesor me frekuencén relativisht té larté té korrupsionit né sektorin
privat éshté ekzistenca e praktikave jokonkurruese té tregut. Té dy mekanizmat
e rregullimit té shtetit dne ményra e zbatimit té tyre, si dhe vendosja e
pérhershme né biznesin e praktikave té tregut, géllimi i sé cilés éshté eliminimi
ose kufizimi i parimit t& konkurrencés sé liré, kontribuojné né shfagjen e tyre.
Kéto praktika zbatohen pérmes metodave té ndryshme, mé té zakonshmet prej
té cilave jané: korrupsioni dhe praktikat e paligjshme jokonkurrente né sektorin
privat.

Karakteristika gé kontribuon né pérhapjen e korrupsionit né sektorin privat,
sipas analizés sé Qendrés pér Studimin e Demokracisé, éshté fakti se shumica e
formave té Korrupsionit jané shumé té zakonshme ose té zakonshme, né
gjysmén ose deri né dy té tretat e kompanive. Skenarét mé té zakonshém té
korrupsionit né sektorin privat jané "nepotizmi dhe konflikti i interesit né
tendera", si dhe "ryshfet nga kompanité ndérmjetése".

Duke pasur parasysh mjedisin e formuar me praktikat e vendosura té
korrupsionit né nivelin e ndérmarrjes, probabiliteti i zbulimit dhe sanksionimit
éshté relativisht i ulét. Késhtu, njé pjesé e konsiderueshme e marréveshjeve té
korrupsionit té organizatave té biznesit dhe punonjésve té tyre mbeten té
pazbuluara dhe té pandéshkuara. Pérvoja e drejtuesve té biznesit me presionin e
korrupsionit, tregon se éshté gjithashtu domethénése. Pothuajse ¢cdo menaxher i
pesté i ndérmarrjes né Bullgari dhe Shqipéri ka dégjuar vitin e fundit pér njé
ryshfet té ofruar né kompani nga pérfagésues té njé kompanie tjetér. Vendosja
e korrupsionit né sektorin privat né njé shkallé té tillé shtrembéron ndjeshém
mjedisin e biznesit dhe kushtet e tregut, si dhe kérkon pérdorimin e gjeré té

praktikave gé shkatérrojné ekzistencén e konkurrencés normale té tregut, dhe
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né fund té fundit con né pérkegésimin e efikasitetit t& kompanive dhe uljen e
vlerés sé prodhimit té produkteve dhe shérbimeve pér pérdoruesin
pérfundimtar.

Duke gené se ky éshté njé fenomen qé po pérhapet né sektorin privat, pritet gé
ndérhyrja e shtetit té mos jeté e kufizuar dhe té shtrihet né veprime dhe politika

né disa fusha kryesore:

» Sé pari, duhen béré pérpjekje mé té médha pér té ruajtur shtetin ligjor dhe
pajtueshmériné me rregullat né sektorin e biznesit. Praktikat mé té
zakonshme né lidhje me korrupsionin né sektorin privat, jané krimet
ekonomike, té cilat duhet té identifikohen dhe sanksionohen nga agjencité
e zbatimit té ligjit. Bashképunimi midis kompanive dhe agjencive té
zbatimit té ligjit né kété drejtim pengohet nga mungesa e interesit té
institucioneve pérkatése dhe interesi i kompanive pér t& mos béré publike
problemet e tyre, pérfshiré rastet e krimit ekonomik.

> SEé dyti, roli i shtetit né ruajtjen e njé mjedisi konkurrues né sektorin e
biznesit éshté i domosdoshém. Né kété drejtim, puna duhet té pérmirésohet
pér té kundérshtuar kartelizimin dhe monopolizimin e sektoréve té caktuar.
Pérvoja e deritanishme né kété drejtim éshté kontradiktore dhe e pakét, dhe
pérpjekjet pérmes shtetit pér té imponuar kartele dhe marréveshje té tjera
jané dicka konstante.

» Sé treti, pajtueshméria me standarde dhe rregulla té ndryshme té
funksionimit e vé sistemin e kontrollit t€ shtetit né njé prové té
vazhdueshme. Shpesh bllokimi i sistemit té kontrollit nga kompani té
caktuara éshté ményra kryesore pér té arritur privilegjet dhe pérparésité e
tregut. Né kété drejtim, éshté e nevojshme t'i kushtohet vémendje e vecanté
marrédhénieve biznes-shtet, si ményra kryesore pér té pérmirésuar

mjedisin e biznesit.
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3. Vetérregullimi i biznesit.
Né kuptimin juridik, vetérregullimi i veprimtarisé ekonomike kuptohet si njé
kombinim i ligjislacionit né fugi me qéllim zhvillimin e rregullave pér
aktivitetin ekonomik dhe me monitorimin e pérputhshmérisé sé tyre. Si njé
tregues i réndésisé publike té organizatave vetérregulluese, supozohet se ato
kryejné funksionet e shqyrtimit té ankesave nga té huajt dhe zgjidhjen jashté
gjykatés té mosmarréveshjeve.
Rregullat, si¢ kuptohet né boté, kané tre pjesé. Sé pari, rregullat pércaktohen
me ligje. Sé dyti, fusha e veprimtarisé qé bie né kompetencén e organizatave
vetérregulluese, pérfshiré praktikat e biznesit, kodet e sjelljes sé korporatave
dhe té tjera. Dhe sé treti, kjo éshté fusha né té cilén rregullimi operacional
kryhet nga ekzekutivi.
Kuadri ligjor nuk éshté ende aqg i detajuar sa éshté e nevojshme, gé do té thoté
se ato nuk pérshkruajné garté funksionimin e tregut. Né praktiké, ne nuk kemi
vetérregullim, megjithése disa zakone té garkullimit t€ biznesit u formuan
pjesérisht né vitet '30 té zhvillimit t& ekonomisé sé tregut. Prandaj, e gjithé
fusha e rregullimit sot né té gjitha fushat e veprimtarisé profesionale éshté e
zéné nga ekzekutivi. Duke marré parasysh ¢éshtjen e korrupsionit né sferén
private, duhet té sgarohet se veté-rregullimi éshté gjithashtu i réndésishém,
pérfshiré dhe rolin e shogatave té ndryshme té biznesit gé¢ mund té ndihmojné
anétarét e tyre né identifikimin dhe kundérveprimin me praktikat e paligjshme
gjithnjé né zhvillim.
Sé pari, kompanité dhe menaxherét e tyre duhet té reagojné né ményré
adekuate dhe me seriozitetin e duhur ndaj shfagjeve té marrédhénieve té
korruptuara né organizatat e tyre. Praktika tregon se shumé shpesh korrupsioni
mbetet njé problem i brendshém pér kompaning, i cili minimizohet géllimisht
pér dy arsye kryesore. Nga njéra ang, nocioni "dhe té gjithé té tjerét e béjné
kéte" éshté i pérhapur, dmth ky éshté njé problem me té cilin askush nuk éshté

né gjendje t& merret. Nga ana tjetér, diskutimi publik i ¢éshtjeve té korrupsionit
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né kompani shihet si dém i reputacionit, i cili duhet t& minimizohet né ményré
gé té ruhet besimi i tregut dhe klientéve. Thyerja e kétyre zinxhiréve té
kontradiktave éshté njé funksion i réndésishém i shogatave té biznesit, té cilat
duhet té luajné njé rol kryesor né formésimin e njé géndrimi té intolerancés
ndaj formave té ndryshme té korrupsionit né sektorin privat.

Sé dyti, pamundésia dhe /ose paaftésia e shumé ndérmarrjeve pér té
diagnostikuar dhe luftuar né ményré adekuate korrupsionin e punonjésve té
tyre éshté e qarté. Né kété drejtim, shoqatat e biznesit duhet té zhvillojné dhe
t'u ofrojné anétaréve té tyre materiale edukative se si té identifikojné praktikat
dhe rreziget korruptive, dhe pér kété arsye ményrat kryesore pér t'i kapércyer
ato.

Sé treti, shogatat e biznesit duhet té zhvillojné modele gé lehtésojné raportimin
e praktikave korruptive né kompani, pérfshiré mekanizmat pér té mbrojtur
sinjalizuesit.
Sé katérti, shogatat e biznesit mund té luajné njé rol té€ réndésishém né
zhvillimin dhe miratimin e kodeve té sjelljes né nivelin e ndérmarrjes. Kjo do
té rrisé besimin brenda kompanive dhe do té ndihmojé kompanité té
pérmirésojné rregullat e tyre té brendshme té funksionimit dhe llogaridhénies.
Hulumtimet tregojné se kompanité me programe anti-korrupsion dhe udhézime
etike preken deri né 50% mé pak raste té& korrupsionit dhe kané mé pak té
ngjaré té humbasin mundési biznesi sesa kompanité pa programe té tilla.
Transparency International pércakton standardet dhe siguron mbéshtetje pér
kompanité e té gjitha madhésive pérmes njé procesi té specializuar pér té
ndértuar njé program efektiv anti-korrupsion, njé mjet vetévlerésimi, udhézime
pér raportet anti-korrupsion dhe njé kornizé sigurie.

4. Sjellja anti-korrupsion dhe pastrimi i parave.
Duke pasur parasysh réndésiné e sektorit financiar pér ekonominé né térési dhe

performancén e dobét té tij gé& con né krizén ekonomike té vitit 2008, sektori
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financiar éshté fokusi i kérkimit specifik té industrisé. Céshtje me réndési té
vecanté pér transparencén ndérkombétare né luftén kundér Kkorrupsionit né
sektorin privat dhe né industriné financiare, jané geverisja e korporatave
(menaxhimi i konfliktit té interesit dhe ndikimi i padrejté) dhe ndérprerja e
fluksit té té ardhurave nga korrupsioni (pastrimi i parave). Organizatat punojné
me institucionet publike, shogériné civile dhe biznesin pér té promovuar
transparencé dhe pérgjegjési mé té madhe né sektorin financiar.

Palét e interesuara, pérfshiré qytetarét dhe institucionet rregullatore, kané
nevojé pér informacion empirik pér t'i béré bizneset té pérgjegjshme pér
aktivitetet e tyre. Pér kété géllim, transparenca ndérkombétare kryen dhe boton
kérkime mbi transparencén né raportimin e korporatave, bazuar né tre
dimensione té sjelljes anti-korrupsion (programe anti-korrupsion), transparencé
organizative dhe raportim rast pas rasti.

Cdo vit, geverité shpenzojné shuma té médha parash té taksapaguesve pér
mallra dhe shérbime. Nga ndértimi i aeroporteve dhe stadiumeve te blerja e
kompjuteréve pér shkolla, ilage pér spitalet, etj. Kéto projekte jané me vleré té
larté, komplekse dhe té réndésishme. Vetém pér prokurimin publik té mallrave,
punimeve té ndértimit dhe shérbimeve té tjera, mesatarisht harxhohet ndérmjet
15 dhe 30% té produktit té brendshém bruto té vendeve té zhvilluara, dhe né
disa prej tyre pérgindja éshté edhe mé e larté. Shumat e médha qgé kalojné népér
nivele dhe institucione té ndryshme derisa té arrijné tek palét e fundit krijojné
tundime mé té médha ose ofrojné mé shumé mundési pér korrupsion.
Mesatarisht, midis 10 dhe 25% té vlerés totale té& kontratave publike mund té
"zhduken" né skemat e korrupsionit. Né kété drejtim, organizata té tilla si
transparenca ndérkombétare po punojné pér té krijuar mekanizma té
géndrueshém pér t'iu kundérvéné skemave té tilla, pérmes vendosjes sé
standardeve té korporatave dhe monitorimit té prokurimit publik.

Kur béhet fjalé pér korrupsionin né sektorin privat, ¢céshtja e pastrimit té parave

nuk duhet té& anashkalohet. Grupet e krimit té organizuar gjenerojné shuma té
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médha parash pérmes veprimtarive té tilla si trafikimi i drogés, kontrabanda e
arméve, krimi financiar etj. Té ardhurat nga kéto aktivitete té paligjshme duhet
té maskohen né ményré gé té béhen fonde né dispozicion pér pérdorim té
ligjshém. Metodat qé ata pérdorin pér t'i kthyer paraté e tyre "té ndyra" né
pasuri "té pastra" inkurajojné korrupsionin. Grupet e krimit té organizuar duhet
té fshehin origjinén e paligjshme té parave. Korrupsioni lejon pérhapjen e
krimit pasi lejon gé té ardhurat nga krimi té shndérrohen né pasuri té
pérdorshme.

Pastrimi i parave éshté i llojeve té ndryshme: tregjet e parave té zeza pér
blerjen e mallrave, lojérat e fatit, bankat e paligjshme, falsifikimi i fitimeve nga
aktivitetet ekonomike dhe té tjera. Diskutimet evropiane pranojné se shumé
prej parave té grupeve té krimit té organizuar, jané pastruar gjaté viteve té
fundit, duke manipuluar rezultatet e ngjarjeve sportive dhe se njé manipulim i
tillé i rezultateve, duhet té konsiderohet njé krim dhe té ndéshkohet né ményré
té pérshtatshme.

Pérmes procedurave komplekse, fondet e pérpunuara humbasin lidhjen e tyre
me biznesin e paligjshém (dhe shpesh kriminal) pérmes té cilit u krijuan.
Pastrimi i parave shogérohet me korrupsion, pasi kryhet me njohuriné ose
ndihmén e népunésve civilé ose menaxheréve té ndérmarrjeve private.

Duke gené se &shté njé fenomen i pérhapur né té gjitha rajonet e botés,
pjesémarrésit e tij kérkojné:

»  pér té fshehur pronarin aktual dhe origjinén e fondeve;

»  pér té ruajtur kontrollin mbi mjetet gjaté procesit té "pastrimit";

> pér té ndryshuar plotésisht "biografiné" e fondeve.
Né vitet e fundit, gjithnjé e mé shumé ndérmjetés dhe eksperté financiaré

specializohen né aktivitete té€ ndryshme gé pastrojné shuma gjithnjé né rritje té

parave, dhe njé nga praktikat mé té zakonshme né boté éshté té menaxhosh té
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gjithé rrjedhén e parave nga aktivitetet e organizatave me biznes té paligjshém,

kundrejté pagave té médha ose kundrejté njé pérgindjeje té parave té pastruara.

5. Dispozitat pér korrupsionin né sektorin privat.
Dispozitat né lidhje me korrupsionin midis individéve né sektorin privat
gjenden né ligjet e té gjitha vendeve. Shumica e vendeve parashikojné kéto
dispozita né kodet penale dhe ligjet specifike, sic jané ligjet tregtare ose kodet e
punés, ose kané miratuar ligje t& posacme pér té parandaluar korrupsionin,
mashtrimin, spiunazhin industrial, ryshfetin e déshmitaréve.
Né lidhje me korrupsionin midis individéve né sektorin privat dhe shkallén e
krimit té ryshfetit midis individéve, éshté e réndésishme té pércaktohet se cilat
interesa duhet t&¢ mbrohen. Vende té tjera kriminalizojné korrupsionin midis
individéve privaté sepse kércénon dhe cenon marrédhéniet e punés, vecanérisht
detyrimet pér besnikéri qé detyron punonjésit ndaj punédhénésit té tij.
Né lidhje me sanksionet, korrupsioni midis individéve dhe krimeve té lidhura
me to, ka njé gamé té gjeré sanksionesh, si primare, ashtu edhe dytésore ose
shtesé.
Sanksionet kryesore, si gjithmoné, jané heqja e lirisé. Sanksionet dytésore jané
sanksione financiare si¢ jané gjobat, konfiskimi i pasurisé, kufizimet né
aftésiné pér té kryer aktivitete té caktuara né lidhje me biznesin dhe té tjera.
Burimet pwr rregullat anti-korrupsion né sektorin privat, kérkohen si né té
drejtén ndérkombétare dhe né até té BE-sé, si dhe né legjislacionin kombétar té
vendeve.
Né té drejtén ndérkombétare, lufta kundér korrupsionit né sektorin privat éshté
rregulluar mé thellé né:

» Konventa e Kombeve té Bashkuara kundér Korrupsionit e vitit 2006;

> Rezolutat e Kombeve té Bashkuara pér Parandalimin, Ndihmén e

Ndérsjellé dhe Luftén kundér Korrupsionit;
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> Deklarata e Kombeve té Bashkuara kundér korrupsionit dhe ryshfetit
né transaksionet tregtare ndérkombétare;

» Konventa Civile e Késhillit t& Evropés pér Korrupsionin.

Bashkimi Evropian, njé nga organizatat dhe strukturat e pakta ekzistuese
rajonale né boté, po krijon njé sistem rregullash pér té luftuar dhe parandaluar
té gjitha format e korrupsionit, me pérparési mbrojtjen e fondeve té Bashkimit
dhe aktivitetet e lidhura me to. Theksi vihet né politikat themelore té€ BE-sé si¢
jané tregu i vetém i brendshém, lufta kundér mashtrimit dhe punét e
brendshme.
NEé legjislacionin e BE-s&, korniza anti-korrupsion pércaktohet né:

» Konventa pér Pérgjegjésiné Penale pér Korrupsion - Konventa Penale;

» Konventa pér Mbrojtjen e Interesave Financiaré té BE-sg;

» Vendimi Kornizé i Késhillit 2003/568 / JHA i 22 korrikut 2003;

» Rezoluta e Parlamentit Evropian pér korrupsionin né sektorin publik

dhe privat dhe ndikimin e tij né té drejtat e njeriut.

Pérkundér ekzistencés sé kornizés ligjore pér parandalimin dhe luftén kundér
korrupsionit, futja e mjeteve dhe metodave té reja né kété drejtim po kryhet me
njé ritém té ngadalté. Vetém bashkimi i té gjitha vendeve anétare t& BE-sé, i
kombinuar me vendosméri absolute, mund té ndikojé né situatén aktuale né
lidhje me krimin e organizuar dhe té ulé ndjeshém shkallén e korrupsionit né
Bashkim.
E drejta penale e BE-sé né kété fushé diferencohet né varési té faktit nése i
dedikohet luftés kundér korrupsionit né sektorin privat, nga njéra ané, apo i
kushtohet luftés kundér korrupsionit né sektorin publik, nga ana tjetér. Shtetet
Anétare do t& marrin masat e nevojshme pér té gené né pérputhje me Vendimin
Kornizé té Késhillit 2003/568 / JHA té 22 Korrikut 2003 deri mé 22.07.2005.

Dy vjet pas skadimit té késaj periudhe, KE zbuloi né njé raport té vecanté té
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datés 18.06.2007 se njé numér vendesh jané né njé fazé shumé té hershme té
transpozimit té saj®°.

Termi 'korrupsion' éshté pérdorur né té drejtén penale, civile dhe administrative
me fushéveprim, tema dhe pérmbajtje t& ndryshme. Rregullimi i hollésishém
pércaktohet kryesisht né legjislacionin penal. Mungesa e njé pérkufizimi ligjor
¢on né "interpretimin e konceptit" dhe ndryshime né pérmbajtjen e tij. Ekziston
njé orientim drejt pércaktimit t& konceptit pérmes njé "leximi t¢ kombinuar"” té
akteve ndérkombétare g€ pérmbajné pérkufizime té Korrupsionit ose
pérshkruajné fushén e krimeve té korrupsionit. Né lidhje me pérkufizimet e
formuluara tashmé né legjislacion, éshté e nevojshme té béhen ndryshime nga
ligjvénési “de lege ferenda” pér t'i béré ato mé precize dhe mé té garta né
ményré qé té sigurohet interpretimi dhe zbatimi i tyre i géndrueshém.
Aktualisht, legjislacioni penal né Republikén e Bullgarisé rregullon pa
pretendime pér shterueshméring, nomenklaturén e zgjeruar té€ krimeve té
korrupsionit, té cilat jané shpérndaré né pjesén e vecanté té Kodit Penal né
kapituj té ndryshém: krime kundér ekonomisé, krime kundér zyrés, krime
kundér drejtésisé, ndjekjes penale, ryshfetit.

Pérkundér pérpjekjeve té bashkésisé ndérkombétare dhe shteteve kombétare,
ligji penal i kétij lloji té ri t& veprimeve nuk siguron njé mbrojtje té larté dhe
adekuate. Me siguri mund té supozohet se hapat e paré té réndésishém né luftén
kundér korrupsionit né sektorin privat jané ndérmarré nga bashkésia
ndérkombétare dhe shtetet sovrane. Sidoqofté, tiparet specifike té korrupsionit
né sektorin privat kérkojné veprimtari dhe angazhim mé té madh nga té gjitha
personat juridiké, né ményré gé té pérmirésohen mjetet ekzistuese ligjore dhe
mekanizmat pér té luftuar korrupsionin né pérgjithési, pérfshiré korrupsionin
né sektorin privat.

6. Pérfundime.

60 panayotov, P. Legjislacioni Penal i Bashkimit Evropian dhe Legjislacioni Penal
Bullgar, Sofje, 2012, Sibi, f. 140-141
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Lufta kundér korrupsionit né sektorin privat éshté béré njé pérparési né
agjendat politike ndérkombétare dhe evropiane, pjesérisht si rezultat i krizés sé
thellé gé pérfshin ekonomité mé té zhvilluara té botés. Pérhapja e praktikave
korruptive né sektorin privat minon besimin e tregjeve dhe bizneseve dhe
pércakton aftésiné konkurruese té vendeve.

Nuk ka masa universale pér té luftuar korrupsionin. E vetmja gjé qé éshté e
sigurt éshté se pér té gené i suksesshém, ai duhet té drejtohet né té gjitha frontet
njékohésisht. Né nivelin e korporatave, detyra duket mé e qgarté. Shumica e
kompanive shumékombéshe tashmé kané grumbulluar pérvojé dhe kané
zhvilluar metoda se si té merren me situata té tilla.

Vetérregullimi éshté mjeti tjetér pér té luftuar korrupsionin né sektorin privat.
Sipas njé studimi t& Bankés Botérore, vendet me shogata pune, sindikata dhe
organizata té tjera biznesi, kané mé pak probleme me Kkorrupsionin
administrativ. Céshtja nése ryshfeti né sektorin privat mund té ndikohet nga
struktura té tilla nuk éshté hulumtuar, por ndérsa ata pérpigen pér standarde té
pérbashkéta etike, ato mund té jené efektive edhe né kété fushé.

Masat anti-korrupsion né sektorin privat jané mé se té nevojshme, sepse nése
kjo praktiké pérhapet mé tej, sé shpejti do té béhet njé element pothuajse i
detyrueshém né marrédhéniet midis ndérmarrjeve private. Njé element pa té
cilin do té jeté e pamundur t& punohet, pavarésisht nga fakti se né planin
afatgjaté mund té prishé klimén e biznesit né vend.

Ka ndryshime té shpeshta né legjislacionin gé& rregullon veprimtariné e
organeve pér parandalimin dhe luftén kundér Kkorrupsionit. Ky éshté njé
parakusht pér mungesén e lidhjeve té nevojshme dhe pér praniné e lidhjeve
horizontale dhe / ose vertikale t€ paekuilibruara dhe bashké&veprimit midis
organeve pérkatése ose éshté njé parakusht pér dyfishimin ose boshlléget né
rregullimin e funksioneve té tyre.

Legjislacioni né kété fushé do té ishte shumé mé efektiv nése metodologjia

“corruption proofing”, do té pérdorej né té ardhmen né procesin legjislativ.
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